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PREFACE 


This book is the precipitate of many years of occupation with ‘Tndia^s 
favorite Bible,’’ as I called the Bhagavad Gita in my little “interpretation” 
of 1925. It still seems a good name for it. For, to quote the same source, 
“it has permeated the collective religious consciousness of the people, from 
one end of India to the other,” so that “not to know it means among them 
almost what it would mean for an English-speaking person not to know the 
Bible.” It is a prime source of inspiration for many of the political and in¬ 
tellectual leaders of the Indian people, typified by Mahatma Gandhi, who 
is even more a cultural nationalist than a political one. Becoming known in 
Europe and America little more than a century ago, it quickly won the in¬ 
terest and admiration of such leaders of thought as Von Humboldt in Ger¬ 
many and Emerson in America. Some philosophical and religious groups 
in this country today regard the Gita almost as highly as the Hindus do. 

There is a widening circle of intelligent westerners who are losing their 
occidental insularity and coming to realize that India, like some other east¬ 
ern countries (China, for instance), has created gr(‘at works of civilization, 
of arts and letters and thought, in practically every field of human culture. 
Any educated man and woman must know at least that such things exist; 
that civilization does not stop at Suez; that there is a great Indian litera¬ 
ture — art - “ philosophy — music, and so on. And some are learning that 
it is really not hard to get directly acquainted with some of the more accessi¬ 
ble products of Indian literature and art; and that the experience is enjoyable 
and profitable. 

I am firmly convinced that no one can know ■— in any worth-while sense 
— any of India’s cultural products without learning some Sanskrit. But 
that is not so serious a hurdle as is often supposed. Even if one lacks the 
linguist’s interest in language as such (and to the linguist Sanskrit is, for 
various reasons, one of the most interesting of languages), anyone who has 
a reasonable knack for languages can learn in one year to read the simpler 
styles of Sanskrit literature with appreciation and enjoyment, though not 
without some help from a dictionary. 

This will take some work, of course. Learning anything is rarely a wholly 
painless process. But interest rises, and difficulties seem less serious, when 
the beginner is introduced fairly soon to a piece of literature which impresses 
him as worth his attention for its own sake, and which is yet not so hard as 
to discourage him. 

The Bhagavad Gita seems to me to satisfy these requirements better 
than any other Sanskrit text I know. For the most part it is simple and 
easy. After a student in his first or second year of Sanskrit has been helped 
through three or four chapters, and has got used to the style and subject- 



X The Bhagavad Gita 

matter, he can soon pick up a momentum which will, if necessary, carry 
him through the rest without a teacher’s guidance, and with a minimal use 
of the dictionary. At the same time he will be making the acquaintance of 
one of the great religious books of the world, the most important and in¬ 
fluential Bible of India. It ought to be possible for him, as he reads, to see 
why this is so. He need not become a convert; but the simple grandeur, the 
human dignity of the best parts of the Gita should make it easy to under¬ 
stand its appeal to the men of India — an appeal which has been for two 
thousand years, and still is, unsurpassed in power. There are less attrac¬ 
tive parts; but what Bible has not its passages which votaries are secretly 
tempted to wish were not there? 

I trust that my book will help those who may want to use the Gita as 
an aid to fluency in the Sanskrit language and an introduction to Hindu 
religion at the same time. The first volume contains the text,^ and a rather 
close English translation, on opposite pages. Both are divided into lines so 
that a single line of print is devoted to a single quarter-stanza of the text 
(usually only eight syllables in the Sanskrit, and never more than eleven 
or twelve). This is, I believe, a method never before tried with either text 
or translation of the Gita. It was suggested by the late Charles Rockwell 
Lanman, who had a genius for clarity and simplicity of arrangement. It 
is hoped that by confronting each quarter-stanza of the text with its transla¬ 
tion on the corresponding line opposite, we have made it easy for a beginner 
to learn to analyze the text correctly, and after a short time almost to dis¬ 
pense with laborious reference to grammars and dictionaries. While the 
translation is fairly literal, I hope it is not un-English, nor yet wholly un¬ 
faithful to the style and spirit of the original. No attempt has been made 
to keep to verbal identity between this translation and the English versions 
of stanzas or passages in my ‘‘interpretation” in Volume Two, which are 
freer, though the general sense is, of course, always the same. Occasional 
uncertainties or difficulties of interpretation are treated in the Notes to the 
Translation, which are placed at the back of Volume One. In them I have 
recorded interpretative differences of opinion which seemed to me important, 
from some of my predecessors, particularly the two most celebrated Hindu 
commentators, Samkara and Ramanuja, and six of the leading modern 
translators: the Hindu Telang, the Germans Garbe and Deussen, the French¬ 
man Senart, and the Britons Barnett and Hill (see my Notes on Bibliogra¬ 
phy and Exegesis, below). 

The second volume contains a careful revision of my “interpretation,” 
mentioned above {The Bhagavad Gltd or Song of the Blessed One^ Chicago, 

^ My original intention to use the devandgari alphabet has been frustrated by prac¬ 
tical difl&culties due to war-time conditions. It is hoped that after the war it may be 
possible to republish the volume containing the text, using that Indian alphabet. 
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Open Court, 1925). Some errors have been eliminated, and a somewhat 
different turn has been given to the treatment of some subjects, notably 
in the introductory chapters. In general, however, my views have not ma¬ 
terially changed; my account of the main thread of the Gita’s thought and 
of its historic setting remains essentially the same. 

Volume Two also includes a reprint of Sir Edwin Arnold’s free p)oetical 
rendering of the Gita, the excellence of which for its purpose was emphasized 
on page 3 of my interpretation (page 4 of Volume Two of this work); this 
passage at the same time makes clear the reason for its inclusion here.- 

There are many commentaries, translations, and interpretations of the 
Gita other than those listed. So many, indeed, that some may ask, why 
publish another? One partial justification may be found in the pedagogical 
aims of this book, mentioned above. But I shall not deny that I hope 
scholars and advanced students will also find it useful. 

For, paradoxical as it may appear, despite the seeming simplicity of 
most of the Gita’s language, there are many details that have been differ¬ 
ently interpreted. And less surprising, perhaps, is the fact that general 
estimates of its fundamental philosophy have varied widely, from the times 
of the ancient Hindu commentators to the present day. Like many another 
religious book, it is taken to prove almost anything. Perhaps there will be 
something subjective, inevitably, in any interpretation of such a work. 
Perhaps any one reads into it something of himself. I can only say, on this 
point, that I have tried my best to be objective: to present what the author 
seems to have meant, whether I liked it or not. 

1 do not know how many times I have read the entire Gita; thirty or 
forty times at least. More important is the fact that I have worked over 
most of it minutely with students (any teacher knows what that means) at 
least fifteen to twenty times, trying to extract the meaning of every particle. 
The result contains not a little that differs from any previous interpretation, 
in small things and great. I am not so presumptuous as to claim finality for 
any of it. But I feci that I have now reached the saturation point, as far 
as this text is concerned. It is unlikely that “this person” can ever pro¬ 
gress much farther towards the understanding of it. Let this stand, then, 
simply as a record of the best that one western Sanskritist could do with 
the Gita, after half a lifetime of the most earnest effort. If it is still very 
imperfect, that fact in itself will be significant. And even in that case, a 
few things here and there may commend themselves to posterity, and so 
contribute to the ultimate goal, the final interj^retation which will doubt¬ 
less never be written. 

2 It is reprinted from The Song Celestial or Bhagavad-Gitd ... by Edwin Arnold, M.A. 
(Boston, Roberts Bros., 1896). The erratic and inconsistent spelling of proper names and 
other Sanskrit words, and the original footnotes, have been retained, except that a very 
few spellings which seem certainly due to either misprints or unintentional slips have been 
corrected. 



NOTES ON THE BIBLIOGRAPHY AND EXEGESIS OF THE GITA 


The bibliography of the Gita in modern times is almost endless. It has been 
translated into probably all important modern languages, and into some of 
them many times. I shall mention here only six translations — three Eng¬ 
lish, two German, and one French ■— which seem to me important from the 
scholarly standpoint, and which I have constantly consulted in my interpre¬ 
tation of the text. The translation of Arnold belongs in quite a different 
category; it has no value for scholars as such. The six translations are: 

K. T, Telang, The Bhagavadgitd. Sacred Books of the East, Vol. 8. 

Oxford, 1882; 2d ed. 1908. References here are to the first edition. 

Richard Garbe, Die BhagavadgUa. Leipzig, 1905; 2d ed. 1921. Refer¬ 
ences are to the first edition. 

L. D. Barnett, The BhagavadgUa. London, 1905. 

Paul Deussen, “in Gemeinschaft mit Dr. Otto Strauss,” Vier philoso- 
phische Texle des Mahdbhdralam. Leipzig, 1906. 

£,mile Senart, La Bhagavadgitd. Paris, J922. 

W. Douglas P. Hill, The Bhagavadgitd. Oxford and London, 1928. 

Rarely are other translations or interpretations referred to in this work. 
But I have used extensively, especially on doubtful or disputed interpreta¬ 
tions, the two best-known Hindu commentaries in Sanskrit: namely those 
by Sainkara (abbreviated S) and Ramanuja (R). While they have the de¬ 
fects of all ancient Hindu commentators, they still have considerable value 
for the judicious student. For both I have used the excellent editions in the 
Anandasrama Sanskrit Series. 

Garbe’s book contains not only a careful and excellent scholarly transla¬ 
tion, but an introduction in which the translator undertakes an analysis and 
interpretation of the text which is profoundly different from mine, and 
which I criticized in the Appendix to my interpretation of 1925. According 
to Garbe, the text is a composite work. He believed that the original kernel 
was a “Samkhya” treatise (using the term Sarnkhya as denoting a dualistic 
philosophical system like that known in later India under this name), which 
was later worked over and expanded by an adherent of the (later) Vedanta 
philosophy. He thought he could detect and eliminate these later Vedanta 
accretions; and he printed them in a type of smaller size in his translation. 
His theory is now generally abandoned; I doubt if any one now holds to it,’ 

’ The late Professor Wintemitz, who was the greatest authority on the history of 
Indian literature, was one of those who once accepted Garbe's theory; but later, in the 
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and I shall not burden this book with a repetition of the arguments against 
it. It should, however, be emphasized that Garbe’s theory of the composi¬ 
tion of the poem does not detract at all from the value of his penetrating 
philological interpretation of the individual stanzas. 

My own interpretation tacitly assumes the unity of the Gita. There 
seems to me to be no definite reason for any other assumption. It is cer¬ 
tain, at any rate, that for many centuries the Gita has been handed down 
as a unit, in practically the form in which it now exists. The sanctity which 
it acquired in the eyes of the Hindus has protected it to an extraordinary’' 
degree from changes and from textual corruptions. Important variant read¬ 
ings in the very numerous manuscripts of the vulgate version are virtually 
non-existent,^ and no far-reaching divergences occur in them. 

In the Appendix to my former book (p. 99) I stated that ‘‘there is abso¬ 
lutely no documentary evidence that any other form of the Gita than that 
which we have was ever known in India.” This statement was true at the 
time, but must now undergo a slight modification. Since it was written, 
Professor F. Otto Schrader has discovered a Kashmirian version of the 
Gita, which can be traced for nearly a thousand years, and which shows a 
rather considerable number of minor divergences from the vulgate text, and 
a very few additions and omissions of entire stanzas. (See his monograph, 
The Kashmir Recension of the Bhagavadgitdy Stuttgart, 1930.) In Professor 
Schrader’s opinion, some of these differences are important; he thinks that 
in some cases they are older and more original than the readings of the vul¬ 
gate. In this I differ with him, for reasons which I have set forth in my 
review of his work, JAGS, 52.68-75. I believe that the variant readings of 
the Kashmirian text are without exception late and secondary, and have no 
bearing on the determination of the oldest form of the Gita. Even if I were 
wrong, however, the question would have little importance for the present 
work; for the differences are relatively very slight, and rarely affect the 
essential meaning of even single stanzas, never of the work as a whole. 

1 would not, however, be understood as asserting that there are no in¬ 
terpolations or secondary accretions in the Gita. Before it acquired its 
present odor of sanctity, which has kept it for so many centuries substanti¬ 
ally free from changes, it must have lived thru a human, undeified period, 

English version of his History of Indian Literature (Vol. i, Calcutta, 1927, p. 436), he 
abandoned it, tho he still was more inclined to dissect the Gita than I am. A pupil of 
Garbe’s, the late Rudolf Otto, has more recently carried dissection of the Gita to a far 
greater extreme. I consider his work negligible; see my review in The Review of Religion 
(New York), 4.447 ff. (May, 1940). 

2 I believe that this statement will remain essentially true even after the appearance 
of the first critical edition of Book Six of the Mahabharata (which includes the Gita), 
now being prepared by Professor S. K. Belvalkar for the Bhandarkar Oriental Research 
Institute of Poona. 
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so to speak; and it is entirely possible that during that period some addi¬ 
tions may have been made to it, or other changes introduced. I suppose 
that every careful student of the Gita is likely to develop suspicions about 
occasional verses or passages. But the grounds for such suspicions must, 
in the nature of things, be subjective and tenuous. In no case can they be 
regarded as approximating scientific demonstration. And, in particular, 
the fact that a given verse or passage is logically inconsistent with other 
passages in the Gita constitutes, in my opinion, absolutely no reason for 
suspecting that it is unoriginal. If my book does not show that, it will have 
failed indeed. 



PRONUNCIATION OF SANSKRIT WORDS 

It is customary in general to accent the penult of Sanskrit words when the 
penult is long, otherwise the antepenult (as in Latin). A syllable is long 
(as in Greek and Latin) if it contains a long vowel or diphthong, or if its 
vowel is followed by more than one consonant. But note: 

(1) The vowels e and o are (originally diphthongs and so are) always 
long (although no macron is printed over them); and 

(2) The letter when it follows another consonant, in general does not 
count as a consonant in determining the length of a syllable. Thus, e.g., th 
is one consonant, not two; and if a short vowel is followed by this and no 
other consonant, the syllable is short. 

Most vowels are pronounced substantially as in German or Italian. The 
following are their approximate English equivalents. 

a — a in father 

a (short) = the same sound shortened (or, alternatively, almost like u 
in but; so the Hindus pronounce it) 
e (always long) = ay in say 
i = t in machine 
i (short) = i in pin 
o (always long) in go 
u = w in rule 
u (short) — u in full 

r (a vowel!) = er in river (or, alternatively, like ri in river; so most 
Hindus pronounce it) 


Diphthongs 


ai = ai in aisle au = ou in loud 

The consonants are pronounced essentially as in English, with the fob 
lowing exceptions: 

c chin church 
g is always ‘hard' as in get 

s and § may both be pronounced like sk in shun. Or more exactly, ^ 
may be pronounced like the “soft'^ 5 of Russian; or alternatively 
like ch in German ich. 

Furthermore, note that h after another consonant is to be pronounced as 
an aspiration of the preceding consonant. Thus bh is pronounced in a way 
approaching the sound of bh in abhor; th (not as in English this or thin, but) 
in a way approaching th in anthill. Note also that j is pronounced as in 
English. 
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TEXT AND TRANSLATION 



THE BHAGAVAD GITA 


A Transliteration of the Sanskrit 
Text 


I 

dhrtarastra uvaca 

1. dharmaksetre kuruksetre 

samavcta yuyutsavah 
mamakah pandavas cai Va 
kim akurvata samjaya 

saipjaya uvaca 

2. drstva tu pandavanikam 

vyudham duryodhanas tada 
acar}^am upasamgamya 
raja vacanam abravit 

3. pasyai ’lam panduputranani 

acarya mahatira cam urn 
vyudharn drupadaputrena 
lava sisycna dhimata 

4. atra sura mahesvasa 

bhimarjunasama yudhi 
yuyudhano viratas ca 
drupadas ca maharalhah 

5. dhrstakctus cckitanah 

kasirajas ca vlryavan 
purujit kuntibhojas ca 
saibyas ca narapurngavah 

6. yudhamanyus ca vikranta 

uttamaujas ca vlryavan 
saubhadro draupadeyas ca 
sarva eva maharalhah 

7. asmakam tu visista ye 

tan nibodha dvijottama 
nayaka mama sainyasya 
sarpjnartharp tan bravimi te 
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Translation 


CHAPTER I 
Dhrtarastra said: 

1. In the Field of Right, the Kuru-field, 

Assembled ready to fight, 

My men and the sons of Pandu as well, 

What did they do, Samjaya? 

Samjaya said: 

2. Seeing however the host of the sons of Pandu 

Arrayed, Diiryodhana then 
Approached the Teacher (Drona), 

And spoke a word, the prince: 

3. Behold of Pandu’s sons this 

Great host, 6 Teacher! 

Arrayed by Drupada^s son, 

Thy skillful pupil. 

4. Here are heroes, great archers. 

Like unto Bhima and Arjuna in battle, 
Yuyudhana, and Virata, 

And Drupada of the great car; 

5. Dhrstaketu, Cekitana, 

And the heroic king of Benares, 

Purujit, and Kuntibhoja, 

And the §ibi-king, bull of men; 

6. Yudhamanyu the valorous, 

And Uttamaujas the heroic. 

The son of Subhadra, and the sons of DraupadI, 

All, aye all, men of great cars. 

7. But of our men, who are the most distinguished 

I.eam from me, best of brahmans, — 

Who are the leaders of my host; 

To name them, I declare them to thee. 
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8. bhavan bhismas ca karnas ca 

krpas ca samitimjayah 
asvatthama vikarnas ca 
saumadattis talhai Va ca 

9. anyc ca bahavah sura 

madarthe tyaktajivitah 
nanasastrapraharanah 
sarvc yuddhavisaradrdi 

10. aparyaptarp tad asmakarri 

balarn bhismabhiraksilam 
paryaptam tv idam etesam 
balarn bhimabhiraksitam 

11. ayanesu ca sarvcsu 

yathabhagam avasthitah 
bhismam cva ^bhiraksantu 
bhavantah sarva eva hi 

12. tasya sarnjanayan harsam 

kuruvrddhah pitamahah 
siinhanadarn vinadyo ^ccaih 
sahkham dadhmau pratapavan 

13. tat ah saiikhas ca bheryas ca 

panavanakagomukhah 
sahasai Va ’bhyahanyanta 
sa sabdas tumulo ’bhavat 

14. tatah svetair hayair yukte 

mahati syandane sthitau 
madhavah pandavas cai ’va 
divyau sahkhau pradadhmatuh 

15. pahcajanyam hfsikeso 

devadattarp dhanarnjayah 
paundrarp dadhmau mahasahkhaip 
bhimakarma vykodarah 

16. anantavijayarp raja 

kuntiputro yudhisthirah 
nakulah sahadevas ca 
sughosamanipuspakau 
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8. Thy good self, and Bhisma, and Kama, 

And battle-winning Krpa, 

Asvatthajnan, and Vikarna, 

And the son of Somadatta too; 

9. And many other heroes, 

Giving up life for my sake; 

With various weapons and arms, 

All skilled in conflict. 

30. (Altho) insufficient (in number) this our 
Host is protected by (the wise) Bhisma; 

On the other hand, (while) sufficient, this their 
Host is protected by (the unskilled) Bhima.^ 

j i. And (so) in all movements, 

Stationed in your several places. 

Guard Bhisma above all, 

Each and every one of you. 

12. Producing joy in his heart. 

The aged grandsire of the Kurus 
Roared a lion^s roar on high, 

And blew his conch-shell, full of valor. 

13. Then conch-shells and drums, 

Kettle-drums, cymbals, and trumpets, 

All at once were sounded; 

The sound was tremendous. 

14. Then on the white-horse-yoked 

Mighty car standing, 

Madhava (Krsna) and the son of Pandu (Arjuna) 
Blew their wondrous conch-shells: 

15. Hrsikesa (Krsna) blew Pancajanya, 

Dhanamjaya (Arjuna) blew Devadatta, 

The great shell Paundra blew 

Wolf-belly (Bhima) of terrible deeds. 

16. (The shell) Anantavijaya (blew) the king 

Yudhisthira, Kunti’s son; 

Nakula and Sahadeva 

(Blew) Sughosa and Manipuspaka. 



6 


Bhagavad Gita [ 17 

17. kasyas ca paramesvasah 

sikhandi ca maharathah 
dhrstadyumno viratas ca 
satyakis ca ’parajltah 

18. drupado draupadeyas ca 

sarvasah prthivipate 
saubhadras ca mahabahuh 

sankhan dadhmuh prthak-prthak 

19. sa ghoso dhartarastranam 

hrdayani vyadarayat 
nabhas ca pfthivirn cai ’va 
tumulo yv^anunadayan 

20. atha vyavasthitan drslva 

dhartarastran kapidhvajah 
pravrtte sastrasampate 

dhanur udyamya pandavah 

21. hrsikesam tada vakyam 

idam aha mahipate 
senayor ubhayor madhye 
ratham sthapaya me Vyuta 

22. }’avad ctan nirlkse ’ham 

yoddhukaman avasthitan 
kair maya saha yoddhavyam 
asmin ranasamudyame 

23. yotsyamanan avckse ’ham 

ya ete ’tra samagatah 
dhartarastrasya durbuddher 
yuddhe priyacikirsavah 

24. evam ukto hrsikeso 

gudakesena bharata 
senayor ubhayor madhye 
sthapayitva rathottamam 

2 5. bhismadronapramukhatah 
sarvesam ca mahiksitam 
uvaca partha pasyai ’tan 
samavctan kurun iti 
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17. And the king of Benares, supreme archer, 

And Sikhandin, of the great car, 

And Dhrstadyumna and Virata, 

And the unconquered Satyaki, 

18. Drupada and the sons of Draupadi, 

All together, 0 king, 

And the great-armed son of Subhadra, 

Blew their conch-shells severally. 

19. That sound Dhrtarastra’s men’s 

Hearts did rend; 

And both sky and earth 
It made to resound, swelling aloft. 

20. Then seeing arrayed 

Dhrtarastra’s sons, the ape-bannered (Arjuna), 
When the clash of arms had already begun, 
Lifted up his bow, the son of Pandu, 

21. And to Hrsikesa then words 

Like these spoke, 0 king. 

Between the two armies 
Halt my chariot, 0 unshaken one, 

22. Until I espy these 

That are drawn up eager to fight, 

(And sec) with whom I must fight 
In this warlike enterprise. 

23. I will see those who are going to fight, 

Who are here assembled, 

For Dhrtarastra’s ill-minded son 
Eager to do service in battle. 

24. Hfslkesa, thus addressed 

By Gudakek, 0 son of Bharata, 

Between the two armies 
Halted the excellent car, 

25. In front of Bhisma and Drona 

And all the kings. 

And said: Son of Prtha, behold these 
Assembled Kurus! 
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26. tatra ’pasyat sthitan parthah 

pitrn atha pitamahan 
acaryan matulan bhrMfn 

putran pautran sakhims tatha 

27. svasuran suhfdas cai Va 

senayor ubhayor api 
tan samiksya sa kauntcyah 
sarvan bandhun avasthitan 

28. krpaya paraya ’visto 

visidann idam abravlt 
drstve ’mam svajanam kfsna 
yuyulsum samupasthitam 

29. sldanti mama gatrani 

mukham ca parisusyati 
vepathus ca sarire me 
romaharsas ca jay ate 

30. gandivam sramsate hastat 

tvak cai Va paridahyate 
na ca saknomy avasthatum 
bhramati Va ca me manah 

31. nimittani ca pasyami 

viparitani kesava 
na ca sreyo ’nupasyami 
hatva svajanam ahave 

32. na kankse vijayam krsna 

na ca rajyam sukhani ca 
kim no rajyena govinda 
kim bhogair jivitena va 

33. yesam arthe kanksitam no 

rajyam bhogah sukhani ca 
ta ime Vasthita yuddhe 
pranams tyaktva dhanani ca 

34. acaryah pitarah putras 

tathai Va ca pitamahah 
matulah svakirah pautrah 
syalah sambandhinas tatha 
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26. There the son of Prtha saw stationed 

Fathers and grandsires, 

Teachers, uncles, brothers, 

Sons, grandsons, and comrades too, 

27. Fathers-in-law and friends as well, 

In both the two armies. 

The son of Kiinti, seeing them. 

All his kinsmen arrayed, 

28. Filled with utmost compassion, 

Despondent, spoke these words: 

Seeing my own kinsfolk here, Krsna, 

That have drawn near eager to hght, 

29. My limbs sink down. 

And my mouth becomes parched, 

And there is trembling in my body. 

And my hair stands on end. 

30. (The bow) Gandiva falls from my hand. 

And my skin, too, is burning, 

And I cannot stand still, 

And my mind seems to wander. 

31. And I see portents 

That are adverse, Kesava; 

And I foresee no welfare, 

Having slain my kinsfolk in battle. 

32.1 wish no victory, Krsna, 

Nor kingdom nor joys; 

Of what use to us were kingdom, Govinda, 
Of what use enjoyments or life? 

33. For whose sake we desire 

Kingdom, enjoyments, and happiness, 
They are drawn up here in battle. 

Giving up life and wealth; 

34. Teachers, fathers, sons, 

Grandsires as well. 

Uncles, fathers-in-law, grandsons, 
Brothers-in-law, and (other) kinsfolk. 
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35. etan na hantum icchami 

ghnato ’pi madhustidana 
api trailokyarajyasya 
he toll kim nu mahikrte 

36. nihatya dhartarastran nah 

ka pritih syaj janardana 
papam eva ’srayed asman 
hatvai ’tan atatayinah 

37. tasman na ’rha vayam hantum 

dhartarastran svabandhavan 
svajanam hi kathani hatva 
sukhinah syama madhava 

38. yady apy ete na pasyanti 

lobhopahatacctasah 
kulaksayakrtam dosarii 
mitradrohe ca patakam 

39. katham na jheyam asmabhih 

papiid asman nivartitum 
kulaksayakrtam dosar|i 
prapasyadbliir janardana 

40. kulaksaye pranasyanti 

kuladharmah sanatanah 
dharme naste kularn krtsnam 
adharmo ’bhibhavaty uta 

41. adharmabhibhavat krsna 

pradiisyanti kulastriyah 
strlsu dustasu varsneya 
jay ate varnasarnkarah 

42. samkaro narakayai ’va 

kulaghnanarp kulasya ca 
patanti pi taro hy esairi 
luptapindodakakriyah 

43. dosair etaih kulaghnanaip 

varnasaipkarakarakaih 
utsadyante jatidharmah 
kuladharmas ca sasvatah 



1-35 ] Bhagavad Gita 

35. Them I do not wish to slay, 

Even tho they slay (me), O slayer of Madhu, 

Even for three-world-rulership’s 

Sake; how much less for the sake of the earth! 

36. Having slain Dhrtarastra’s men, to us 

What joy would ensue, Janardana? 

Evil alone would light upon us, 

Did we slay these (our would-be) murderers. 

37. Therefore we should not slay 

Dh]-tarastra’s men, our own kinsfolk. 

For how, having slain our kinsfolk, 

Could we be happy, Madhava? 

38. Even if they do not see, 

Because their intelligence is destroyed by greed, 

The sin caused by destruction of family, 

And the crime involved in injury to a friend, 

39. How should we not know enough 

To turn back from this wickedness. 

The sin caused by destruction of family 
Perceiving, O Janardana? 

40. Upon the destruction of the family, perish 

The immemorial holy laws of the family; 

When the laws have perished, the whole family 
Lawlessness overwhelms also. 

41. Because of the prevalence of lawlessness, Kpsna, 

The women of the family are corrupted; 

When the women are corrupted, O Vrsni-clansman, 

Mixture of caste ensues. 

42. Mixture (of caste) leads to naught but hell 

For the destroyers of the family and for the family; 

For their ancestors fall (to hell), 

Because the rites of (giving) food and water are interrupted. 

43. By these sins of family-destroyers, 

(Sins) which produce caste-mixture. 

The caste laws are destroyed, 

And the eternal family laws. 


II 
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44. utsannakuladharmanarp 

manusyanam janardana 
narake niyatam vaso 
bhavati ’ty anususruma 

45. aho bata mahat papam 

kartum yy^avasita vayam 
yad rajvasukhalobhena 
hail turn svajanam udyatrdi 

46. yadi mam apratikaram 

asastram sastrapanayah 
dhartarastra rane hanyus 
tan me ksemataram bhavet 

47. evam uktva ’rjunah samkhye 

rathopastha upavisat 
visrjya sasaram capam 
sokasarpvigiiamanasah 

ity arjunavisadayogo nama prathamo 'dhyayah 


[M4 
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44. When the family laws are destroyed, 

Janardana, then for men 
Dwelling in hell certainly 

Ensues: so we have heard (from the Holy Word;. 

45. Ah woe! ’Twas a great wickedness 

That we had resolved to commit, 

In that, thru greed for the joys of kingship, 

We undertook to slay our kinsfolk. 

46. If me unresisting, 

Weaponless, with weapons in their hands 
Dhftarastra’s men should slay in battle. 

That would be a safer course for me. 

47. Thus speaking Arjuna in the battle 

Sat down in the box of the car, 

Letting fall his bow and arrows, 

His heart smitten v/ith grief. 

Here ends the First Chapter, called I)i.scipline of Arjuna’s Despondency 



II 


samjaya uvaca 

1. tarn tatha krpaya Vistam 

asrupurnakuleksaiiam 
visidantam idarn vakyam 
uvaca madhusudanah 

Srlbhagavan uvaca 

2. kutas tva kasmalam idam 

visame samupasthitam 
anaryajustam asvargyam 
akirtikaram arjuna 

3. klaibyarn ma sma gamah partha 

nai ’tat tvayy upapadyate 
ksudraiji hrdayadaurbalyam 
tyaktvo ’ttistha pararntapa 

arjuna uvaca 

4. katharn bhismam aharn sainkhye 

dronarji ca madhusudana 
isubhih pratiyotsyami 
pujarhav arisudana 

5. gurun ahatva hi mahanubhavan 

sreyo bhokturn. bhaiksyam api ’ha loke 
hatva ’rthakamariis tu gurun ihai ’va 
bhuhjiya bhogan rudhirapradigdhan 

6. na cai ’tad vidmah kataran no gariyo 

yad va jaycma yadi va no jayeyuh 
yan eva hatva na jijivisamas 

te ’vasthitah pramukhe dhartarastrah 

7. karpanyadosopahatasvabhavah 

pfcchami tvarn dharmasarnmuclhacetah 
yac chrcyah syan niscitarp bruhi tan me 
sisyas tc ’harn sadhi marn tvarn prapannam 

8. na hi prapasyami mama ’panudyad 

yac chokam ucchosariam indriyanam 
avapya bhumav asapatnam rddharn 
rajyaip suranam api ca ’dhipatyam 



CHAPTER II 


Saipjaya said: 

1. To him thus by compassion possessed, 

His eyes tear-filled, blurred, 

Despondent, this word 

Spoke the Slayer of Madhu. 

The Blessed One said: 

2. Whence to thee this faintheartedness 

In peril has come, 

Offensive to the noble, not leading to heaven, 

Inglorious, O Arjuna? 

3. Yield not to unmanliness, son of Prtha; 

It is not meet for thee. 

Petty weakness of heart 

Rejecting, arise, scorcher of the foe! 

Arjuna said: 

4. How shall I in battle against Bhisma, 

And Drona, O Slayer of Madhu, 

Fight with arrows. 

Who are both worthy of reverence, Slayer of Enemies? 

5. For not slaying my revered elders of great dignity 

’Twere better to eat alms-food, even, in this world ; 

But having slain my elders who seek their ends, right in this world 
I should eat food smeared with blood.^ 

6. And we know not which of the two were better for us. 

Whether we should conquer, or they should conquer us; 

What very ones having slain we wish not to live, 

They are arrayed in front of us, Dhrtarastra’s men. 

7. My very being afflicted with the taint of weak compassion, 

I ask Thee, my mind bewildered as to the right: 

Which were better, that tell me definitely; 

I am Thy pupil, teach me that have come to Thee (for instruction). 

8. For I see not what would dispel my 

Grief, the withcrer of the senses, 

If I attained on earth rivalless, prosperous 
Kingship, and even overlordship of the gods. 
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sanijaya uvaca 

9. evam uktva hrsikcsam 
gudakcsah paramtapah 
na yotsya iti govindam 
uktva tiisnlm babhuva ha 

10. tarn uvaca hrsikcsah 

prahasann iva bharala 
senayor ubhayor madhye 
visidantam idam vacah 

sribhagavan uvaca 

11. asocyan anvasocas tvam 

prajiaavadanis ca bhasasc 
galasun agatasums ca 
na ’nusocanti pandilah 

12. na tv cva ’ham jatu na ’sam 

na tvam ne ’me janadhipah 
na cai ’va na bhavisyamah 
sarve vayam atah param 

13. dchino ’smin yatha dehe 

kaumaram yauvanam jara 
tatha dchantarapraptir 
dhlras tatra na muhyati 

14. matrasparsas tu kaunteya 

sitosnasukhaduhkhadah 
agamapayino ’nityas 
tarns titiksasva bharata 

15. yaip hi na vyathayanty cte 

purusam purusarsabha 
samaduhkhasukham dhiraip 
so ’mrtatvaya kalpate 

16. na ’sato vidyate bhavo 

na ’bhavo vidyate satah 
ubhayor api drsto ’ntas tv 
anayos tattvadarsibhih 

17. avinasi tu tad viddhi 

yena sarvam idaip tatam 
vinasam avyayasya ’sya 
na kascit kartum arhati 



Bhagavad did 


n. 9 ] 


Samjaya said: 

9. Thus speaking to Hrsikesa, 

Gudakesa the Slayer of the Foe 
T’ll not fight!’ to Govinda 
Said, and was silent. 


10. To him spoke Hrsikesa, 

With a semblance of a smile, son of Bharata, 
Betwixt the two armies 

As he was despondent, these words: 

The Blessed One said: 

11. Thou hast mourned those who should not be mourned, 

And (yet) thou speakest w'ords about wisdom! ^ 
Dead and living men 

The (truly) learned do not mourn. 

12. But not in any respect was I (ever) not, 

Nor thou, nor these kings; 

And not at all shall we ever come not to be, 

All of us, henceforward. 


13. As to the embodied (soul) in this body 
Come childhood, youth, old age. 

So the coming to another body; 

The wise man is not confused henan. 


14. But contacts with matter,'"* son of Kunti, 

Cause cold and heat, pleasure and pain; 

They come and go, and arc impermanent; 

Put up with them, son of Bharata! 

15. For whom these (contacts) do not cause to waver, 

The man, O bull of men, 

To whom pain and pleasure are alike, the wase,^ 
He is fit for immortality. 

16. Of what is not, no coming to be occurs; 

No coming not to be occurs of what is; 

But the dividing-line of both is seen. 

Of these two, by those who see the truth. 

17. But know that that is indestructible. 

By which this all is pervaded; 

Destruction of this imperishable one 
No one can cause. 


.^7 
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18. antavanta ime dcha 

nityasyo ’ktah sarlrinah 
anasino 'prameyasya 

tasmad yudhyasva bharata 

19. ya enam vetti hantaram 

yas cai ’nam manyate hatam 
ubhau tau na vijanito 
na ’yam hanti na hanyatc 

20. na jayate mriyate va kadacin 

na ’yarp bhutva bhavita va na bhuyah 
ajo nityah sasvato ’yam purano 
na hanyate hanyamane sarire 

21. veda ’vinasinam nityam 

ya enam a jam av}^ayam 
katham sa purusah partha 
karp ghatayati hanti kam 

22. vasarpsi jirnani yatha vihaya 

navani grhnati naro ’parani 
tatha sarirani vihaya jlrnany 
anyani samyati navani dehi 

23. nai ’nam chindanti sastrani 

nai ’narp dahati pavakah 
na cai ’narp kledayanty apo 
na sosayati mamtah 

24. acchedyo ’yam adahyo ’yam 

akledyo ’Sosya eva ca 
nityah sarvagatah sthanur 
acalo ’yarn sanatanah 

25. avyakto ’yam acintyo ’yam 

avikaryo ’yam ucyate 
tasmad evaip viditvai ’narp 
na ’nusocitum arhasi 

26. atha cai ’narp nityajataip 

nityaip va manyase mj-tam 
tatha ’pi tvaip mahabaho 
nai ’narp socitum arhasi 
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18. These bodies come to an end, 

It is declared, of the eternal embodied (soul), 

Which is indestructible and unfathomable. 

Therefore fight, son of Bharata! 

19. Who believes him a slayer, 

And who thinks him slain, 

Both these understand not: 

He slays not, is not slain. 

20. He is not bom, nor does he ever die; 

Nor, having come to be, will he ever more come not to be.** 
Unborn, eternal, everlasting, this ancient one 
Is not slain when the body is slain. 

21. Who knows as indestructible and eternal 

This unborn, imperishable one, 

That man, son of Prtha, how 

Can he slay or cause to slay - whom ? 

22. As leaving aside worn-out garments 

A man takes other, new ones, 

So leaving aside worn-out bodies 
To other, new ones goes the embodied (soul). 

23. Swords cut him not. 

Fire burns him not, 

Water wets him not. 

Wind dries him not. 

24. Not to be cut is he, not to be burnt is he, 

Not to be wet nor yet dried; 

Eternal, omnipresent, fixed, 

Immovable, everlasting is he. 

25. Unmanifest he, unthinkable he, 

Unchangeable he is declared to be; 

Therefore knowing him thus 
Thou shouldst not mourn him. 

26. Moreover, even if constantly born 

Or constantly dying thou considerest him, 

Even so, great-armed one, thou 
Shouldst not mourn him. 
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27. jatasya hi dhruvo mftyur 

dhruvam janma mrtasya ca 
tasmad apariharye ’rthe 
na tvam socitum arhasi 

28. avyaktadini bhutani 

waktamadhyani bharata 
av}^aktanidhanany eva 
tatra ka paridcvana 

29. ascaryavat pasyati kascid cnam 

ascaryavad vadati tathai Va ca ’nyah 
ascaryavac cai ’nam anyah srnoti 

srutva ’py cnam veda na cai Va kascit 

30. dchi nityam avadhyo ’yarn 

dchc sarvasya bharata 
t asm at sarvani bhutani 
na tvain socitum arhasi 

31. svadharmam api ca Veksya 

na vikampitum arhasi 
dharmyad dhi yuddhac chrcyo ’nyat 
ksatriyasya na vidyatc 

32. yadrcchaya co ’papannarn 

svargadvaram apavrtam 
sukhinah ksatrivtih partha 
labhante yuddham Idrsam 

33. atha cct tvam imarn dharmyairi 

sarngramarn na karisyasi 
tatah svadharmarn kirtini ca 
hitva papam avapsyasi 

34 akirtirn ca ’pi bhutani 

kathayisyanti te ’vyayam 
sarnbhavitasya ca ’klrtir 
maranad atiricyate 

35. bhayad ranad uparatain 

mamsyante tvarn maharathah 
yesarn ca tvarp bahumato 
bhutva yasyasi laghavam 


[ Ii-27 



21 


n .27 ] Bhagavad- Gita 

27. For to one that is born death is certain, 

And birth is certain for one that has died; 

Therefore, the thing being unavoidable, 

Thou shouldst not mourn. 

28. The beginnings of things are unmanifest, 

Manifest their middles, son of Bharata, 

Unmanifest again their ends: 

Why mourn about this? 

29. By a rare chance one may see him, 

And by a rare chance likewise may another declare him. 

And by a rare chance may another hear (of) him; 

(But) even having heard (of) him, no one whatsoever knows him. 

30. This embodied (soul) is eternally unslayable 

In the body of every one, son of Bharata; 

Therefore all beings 

Thou shouldst not mourn. 

31. Likewise having regard for thine own (caste) duty 

Thou shouldst not tremble; 

For another, better tiling than a fjght required of duty 
Exists not for a warrior. 

32. Presented by mere luck. 

An open door of heaven — 

Happy the warriors, son of I^rtha, 

That get such a fight! 

33. Now, if thou this duty-required 

Conflict wilt not perform. 

Then thine own duty and glory 

Abandoning, thou shalt get thee evil. 

34. Disgrace, too, will creatures 

Speak of thee, without end; 

And for one that has been esteemed, disgrace 
Is worse than death. 

35. That thou hast abstained from battle thru fear 

The (warriors) of great chariots will think of thee; 

And of whom thou wast highly regarded, 

Thou shalt come to be held lightly. 
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36. avacyavadarjis ca bahun 

vadisyanti tava ’hitah 
nindantas tava samarthyam 
tato duhkhataram nu kim 

37. hato va prapsyasi svargam 

jitva va bhoksyase mahlm 
tasmad uttistha kauntcya 
yuddhaya krtaniscayah 

38. sukhaduhkhe same krtva 

labhalabhau jayajayau 
tato yuddhaya yujyasva 
nai Vam papam avapsyasi 

39. esa tc ’bhihita samkhye 

buddhir yoge tv imam si*nu 
buddhya yukto yaya partha 
karmabandham prahasyasi 

40. ne ’ha ’bhikramanaso ’sti 

pratyavayo na vidyatc 
svalpam apy asya dharmasya 
trayate mahato bhayat 

41. vyavasayiltmika buddhir 

eke ’ha kurunandana 
bahusakha hy anantas ca 
buddhayo ’v>^avasayinam 

42. yam imam puspitarni vacarn 

pravadanty avipascitah 
vedavadaratah partha 
na ’nyad asti ’ti vadinah 

43. kamatmanah svargapara 

j anmakarmaphalapradam 
kriy avisesabahu] aip 

bhogaisvaryagatim prati 

44. bhogaisvaryaprasaktanaip 

taya ’pah^-tacetasam 
vyavasayatmika buddhih 
samadhau na vidhiyate 



11.36 j Bhagavad Gita 

36. And many sayings that should not be said 

Thy ill-wishers will say of thee, 

Speaking ill of thy capacity: 

What, pray, is more grievous than that? 

37. Either slain thou shalt gain heaven, 

Or conquering thou shalt enjoy the earth. 

Therefore arise, son of KuntT, 

Unto battle, making a firm resolve. 

38. Holding pleasure and pain alike, 

Gain and loss, victory and defeat, 

Then gird thyself for battle: 

Thus thou shalt not get evil. 

39. This has been declared to thee (that is found) in Reason-method,' 

This mental attitude: but hear this in Uiscipline-method, 
Disciplined with which mental attitude, son of Prtha, 

Thou shalt get rid of the bondage of action. 

40. In it there is no loss of a start once made, 

Nor does any reverse occur; 

Even a little of this duty 
Saves from great danger. 

41. The mental attitude whose nature is resolution 

Is but one in this world, son of Kuru; 

For many-branched and endless 

Are the mental attitudes of the irresolute. 

42. This flowery speech which 

Undiscerning men utter, 

Who take delight in the words of the Veda,^ son of J^tha, 

Saying that there is nothing else, 

43. Whose nature is desire, who are intent on heaven, 

(The speech) which yields rebirth as the fruit of actions,® 
Which is replete with various (ritual) acts 
Aiming at the goal of enjoyment and power, 

44. Of men devoted to enjoyment and power, 

Who are robbed of insight by that (speech), 

A mental attitude resolute in nature 
Is not established in concentration. 
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45. traigunyavisaya vcda 

nistraigunyo bhava ’rjiina 
nirdvandvo nityasattvastho 
niryogaksema atmavan 

46. yavan artha udapane 

sarvatah samplutodake 
tavan sarvesu vedesu 
brahmanasya vijanatah 

47. karmany eva ’dhikaras te 

ma phalesu kadacana 
ma karmaphalahetur bhur 
ma te sango ’stv akarmani 

48. yogasthah kuni karmani 

sangam tyaktva dhanarpjaya 
siddhyasiddhyoh samo bhutva 
samatvarn yoga ucyate 

49. durena hy avaram karma 

buddhiyogad dhanamjaya 
buddhau saranam anviccha 
kipanah phalahetavah 

50. buddhiyukto jahati ’ha 

ubhe sukrtaduskrte 
t asm ad yogaya yujyasva 
yogah karmasu kausalam 

51. karmajam buddhiyukta hi 

phalarn tyaktva manisinah 
j anmabandha vinirmuk tah 
padam gacchanty anamayam 

52. yada te mohakalilam 

buddhir vyatitarisyati 
tada gantasi nirvedarp 
srotavyasya srutasya ca 

53. ^rutivipratipanna te 

yada sthasyati niscala 
samadh^v acala buddhis 
tada yogam avapsyasi 
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45. The Vedas have the three Strands (of matter) as their scope; 

Be thou free from the three Strands, Arjuna, 

Free from the paip^ (of opposites), eternally fixed in goodness,® 
Free from acquisition and possession, self-possessed. 

46. As much prof t as there is in a water-tank 

When on all sides there is a flood of water. 

No more is there in all the Vedas 

For a brahman who (truly) understands. 

47. On action alone be thy interest, 

Never on its fruits; 

Let not the fruits of action be thy motive, 

Nor be thy attachment to inaction. 

48. Abiding in discipline perform actions, 

Abandoning attachment, r)hanamja}’a. 

Being indifferent to success or failure; 

Discipline is defned as indifference. 

49. For action is far inferior 

To discipline of mental altitude, Dhanamjaya. 

In the mental attitude seek thy (religious) refuge; 

Wretched arc those whose motive is the fruit (of action). 

50. The disciplined in mental attitude leaves behind in this world 

Both good and evil deeds. 

Therefore discipline thyself unto discipline; 

Discipline in actions is weal. 

51. For the disciplined in mental attitude, action-produced 

Fruit abandoning, the intelligent ones, 

Freed from the bondage of rebirth, 

Go to the place that is free from illness. 

52. When the jungle of delusion 

Thy mentality shall get across. 

Then thou shalt come to aversion 

Towards what is to be heard and has been heard (in the Veda). 

53. Averse to traditional lore (Teard’ in the Veda) 

When shall stand motionless 
Thy mentality, immovable in concentration. 

Then thou shalt attain discipline. 
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arjuna uvaca 

54. sthitaprajnasya ka bhasa 

samadhisthasya kesava 
sthitadhih kirn prabhaseta 
kim asita vrajeta kim 

sribhagavan uvaca 

55. prajahati yada kaman 

sarvan partha manogatan 
atmany eva ’tmana tustah 
sthitaprajiias tado 'cyale 

56. duhkhcsv anudvignamanah 

sukhesu vigatasprhah 
vitaragabhayakrodhah 
sthitadhir luunir ucyate 

57 - yah sarvatra hiabhisnehas 

tat-tat prapya subhasubham 
na ’bhinandati na dvcsti 
tasya prajna pratisthita 

58. yada samharate ca Vam 

kurmo ’hgani Va sarvasah 
indriyani ’ndriyarthebhyas 
tasya prajfia pratisthita 

59. visaya vinivartante 

niraharasya dehinah 
rasavarjarri raso ^py asya 
pararn drstva nivartate 

60. yatato hy api kaunteya 

purusasya vipascitah 
indriyani pramathini 
haranti prasabham manah 

61. tani sarvani sarnyamya 

yukta asita matparah 
vase hi yasye ’ndriyani 
tasya prajna pratisthita 

62. dhyayato visayan pumsah 

sahgas tesQ 'pajayate 
sahgat sarpjayate kamah 
kamat krodho hhijayate 
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Arjuiia said: 

54. What is the description of the man of stabilized mentality, 

That is fixed in concentration, Kesava? 

How might the man of stabilized mentality speak, 

How might he sit, how walk? 

The Blessed One said: 

55. When he abandons desires. 

All that are in the mind, son of Prtha, 

Finding contentment by himself in the self alone, 

Then he is called of stabilized mentality. 

56. When his mind is not perturbed in sorrows, 

And he has lost desire for joys, 

His longing, fear, and wrath departed. 

He is called a stable-minded holy man. 

57. Who has no desire towards any thing. 

And getting this or that good or evil 
Neither delights in it nor loathes it, 

His mentality is stabilized. 

58. And when he withdraws. 

As a tortoise his limbs from all sides, 

His senses from the objects of sense. 

His mentality is stabilized. 

59. The objects of sense turn away 

From the embodied one that abstains from food, 

Except flavor; flavor also from him 

Turns away when he has seen the highest. 

60. For even of one who strives, son of Kunti, 

Of the man of discernment, 

The impetuous senses 

Carry away the mind by violence. 

61. Them all restraining, 

Let him sit disciplined, intent on Me; 

For whose senses are under control, 

His mentality is stabilized. 

62. When a man meditates on the objects of sense, 

Attachment to them is produced. 

From attachment springs desire, 

From desire wrath arises; 
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63. krodhad bhavati saipmohah 

saipmohat smrtivibhramab 
smrtibhramsad buddhinaso 
buddhinasat pranasyati 

64. ragadvesaviyuktais tu 

visayan indriyais caran 
atmavasyair vidheyatma 
prasadam adhigacchati 

65. prasade sarvaduhkhanam 

hanir asyo ’pajayate 
prasannacetaso by asu 
buddhih paryavatisthate 

66. na ’sti buddhir ayuktasya 

na ca ’yuktasya bhavana 
na ca ’bhavayatah santir 
asantasya kutah sukham 

67. indriyanam hi caralam 

yan mano ’nu\ddhiyate 
tad asya harati prajnam 
vayur navam iva ’mbhasi 

68. tasmad yasya mahabriho 

nigrhitani sarvasah 
indriyanl ’ndriyarthcbhyas 
tasya prajna pratislhita 

69. ya nisa sarvabhutanam 

tasyam jagarti samyaml 
yasyam jagrati bhutani 
sa nisa pasyato muneh 

70. apuryamanam acalapratistham 

samudram apah pravisanti yadvat 
tadvat kama yam pravisanti sarve 
sa santim apnoti na kamakami 

71. vihaya kaman yah sarvan 

pumarps carati nihsprhah 
nirmamo nirahamkarah 
sa santim adhigacchati 
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63. P>om wrath comes infatuation, 

From infatuation loss of memory; 

From loss of memory, loss of mind; 

P'rom loss of mind he perishes. 

64. But with desire-and-loathing-severed 

Senses acting on the objects of sense, 

With (senses) self-controlled, he, governing his self, 

Goes unto tranquillity. 

65. In tranquillity, of all griefs 

Riddance is engendered for him; 

P"or of the Iranciuil-mindcd quickly 
The mentality becomes stable. 

66. The undisciplined has no (right) mentality, 

And the undisciplined has no efhcient-force; 

Who has no efficient-force has no peace; 

P"or him that has no peace how can there be bliss? 

67. For the senses are roving. 

And when the thought-organ is directed after them. 

It carries away his mentality. 

As wind a ship on the waiter. 

68. Therefore whosoever, great-armed one. 

Has withdrawn on all sides 
The senses from the objects of sense. 

His mentality is stabilized. 

69. What is night for all beings. 

Therein the man of restraint is awake; 

Wherein (other) beings are awake, 

That is night for the sage of vision. 

70. It is ever being fdled, and (yet) its foundation remains unmoved -' 

The sea: just as waters enter it, 

Whom all desires enter in that same way 

He attains peace; not the man who lusts after desires. 

71. Abandoning all desires, what 

Man moves free from longing, 

Without self-interest and egotism, 

He goes to peace. 
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72. esa brahmi sthitih partha 

nai ’nam prapya vimuhyati 
slhitva ’syam antakale ’pi 
brahmanirvanam rcchati 

iti sarnkhyayogo nama dvitlyo ’dhyayah 
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72. This is the fixation that is Brahmanic,'® son of Prtha; 

Having attained it he is not (again) confused. 

Abiding in it even at the time of death, 

He goes to Brahman-nirvana.'^ 

Here ends the Second Chapter, called Discipline of Reason-method. 



Ill 


arjuna uvaca 

1. jyayasi cet karmanas te 

mala buddhir janardana 
tat kirn karmani ghore mam 
niyojayasi kcsava 

2. vyamisrcne Va vrikycna 

buddhim mohayasi Va mo 
tad ekam vada niscitya 
yen a sreyo ’ham apnuyam 

sribhagavan uvaca 

3. loke ’smin dvividha nistha 

pura prokta may a ’nagha 
jhanayogena samkhyanam 
karmayogena yoginam 

4. na karmanam anarambhan 

naiskarmyam puruso ’smite 
na ca samnyasanad eva 
siddhim samadhigacchali 

5. na hi kascit ksanam api 

jatu tislhaty akarmakrt 
karyate hy avasah karma 
sarvah prakrtijair gunaih 

6. karmendriyani sarnyamya 

ya aste manasa smaran 
indriyarthan vimudhatma 
mithyacarah sa ucyate 

7. yas tv indriyani manasa 

niyamya ’rabhate ’rjuna 
karmendriyaih karmayogam 
asaktah sa visisyate 

8. niyatarn kuru karma tvam 

karma jyayo hy akarmanah 
sarlrayatra ’pi ca te 

na prasidhyed akarmanah 



CHAPTER III 


Arjuna said: 

1. If more important than action 

The mental attitude is held of Thee, Janardana, 

Then why to violent action 

Dost Thou enjoin me, Kesava? 

2. With words that seem ^ confused 

Thou apparently bewilderest my intellect. 

So tell me one thing definitely, 

Whereby I may attain welfare. 

The Blessed One said: 

3. In this world a two-fold basis (of religion) 

Has been declared by Me of old, blameless one: 

By the discipline of knowledge of the followers of reason-method,® 
And by the discipline of action of the followers of discipline-method 

4. Not by not starting actions 

Docs a man attain actionlessncss, 

And not by renunciation alone 
Does he go to perfection. 

5. For no one even for a moment 

Remains at all without performing actions; 

For he is made to perform action willy-nilly. 

Every one is, by the Strands that spring from material nature. 

6. Restraining the action-senses 

Who sits pondering with his thought-organ 
On the objects of sense, with deluded soul, 

He is called a hypocrite. 

7. But whoso the senses with the thought-organ 

Controlling, O Arjuna, undertakes 
Discipline of action with the action-senses, 

Unattached (to the fruits of action), he is superior. 

8. Perform thou action that is (religiously) required; 

For action is better than inaction. 

And even the maintenance of the body for thee 
Can not succeed without action. 
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9. yajnarthat karmano ’nyatra 
loko karmabandhanah 

tadartham karma kaunteya 
muktasafigah samacara 

10. sahayajnah prajah srstva 

puro Vaca prajapatih 
anena prasavisyadhvam 
esa VO ’stv islakamadhuk 

11. devan bhavayata ’nena 

te dcva bhavayantu vah 
paraspararn bhavayantah 
sreyah param avapsyatha 

12. istan bhogan hi vo dcva 

dasyantc yajnabhavitah 
tair dattan apradayai ’bhyo 
yo bhuhkte stena eva sah 

13. yajfiasistasinah santo 

mucyante sarvakilbisaih 
bhunjate te tv aghani papa 
ye pacanty atmakaranat 

14. annad bhavanti bhutani 

parjanyad annasarnbhavah 
y^ajhad bhavati parjanyo 
y’^ajhah karmasamudbhavah 

15. karma brahmodbhavam viddhi 

brahma ’ksarasamudbhavam 
tasmat sarvagatarn brahma 
nityarn yajhe pratisthitam 

16. evarn pravartitarn cakram 

na ’nuvartayati ’ha yah 
aghayur indriyaramo 

mogharp. partha sa jivati 

17. yas tv atmaratir eva syad 

atmatipta^ ca manavah 
atmany eva ca sarptustas 
tasya karyarn na vidyate 
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9. Except action for the purpose of worship, 

This world is bound by actions; 

Action for that purpose, son of KuntI, 

Perform thou, free from attachment (to its fruits). 

10. After creating creatures along with (rites of) worship, 

Prajapati (the Creator) said of old: 

By this ye shall procreate yourselves - 
Let this be your Cow-of-Wishes. 

11. With this prosper ye the gods, 

And let the gods prosper you; 

(Thus) prospering one the other, 

Ye shall attain the highest welfare. 

12. For desired enjoyments to you the gods 

Will give, prospered by worship; 

Without giving to them, their gifts 
Whoso enjoys, is nothing but a thief. 

13. Good men who eat the remnants of (food offered in) worship 

Are freed from all sins; 

But those wicked men eat evil 

Who cook for their own selfish sakes. 

14. Beings originate from food; 

From the rain-god food arises; 

From worship comes the rain(-god); 

Worship originates in action. 

15. Action arises from Brahman,^ know; 

And Brahman springs from the Imperishable; 

Therefore the universal Brahman 
Is eternally based on worship. 

16. The wheel thus set in motion 

Who does not keep turning in this world, 

Malignant,delighting in the senses, 

He lives in vain, son of Prtha. 

17. But who takes delight in the self alone. 

The man who finds contentment in the self, 

And satisfaction only in the self, 

For him there is found (in effect) no action to perform. 
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ig. tasmad asaktah satatam 

karyam karma samacara 
asakto hy acaran karma 
param apnoti purusah 

20. karmanai Va hi sarnsiddhim 

asthita janakadayah 
lokasarngraham eva ’pi 
sarnpasyan kartum arhasi 

21. yad-yad acarati sresthas 

tat-tad cvc ’taro janah 
sa yat pramanam kurute 
lokas tad anuvartate 

2 2, na me partha ’sti kartav>’arii 
trisu lokesu kirncana 
na ’navaptam avaptavyam 
varta eva ca karmani 

23. yadi hy aharn na varteyam 

jatu karmany atandritah 
mama vartma ’nuvartante 
manusyah partha sarvasah 

24. utsideyur ime loka 

na kur^^arn karma cod aham 
sarnkarasya ca karta syam 
iipahanyam imah prajah 

25. saktah karmany avidvaipso 

yatha kurvanti bharata 
kuryad vidvaips tatha ’saktas 
cikirsur lokasaqigraham 

26. na buddhibhedarp janayed 

ajhanarn karmasahginam 
josayet sarvakarmani 

vidvan yuktah samacaran 
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18. nai ’va tasya krtena ’rtho 
na ’krtene ’ha kascana 
na ca ’sya sarvabhutesu 
kascid arthavyapasravah 
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18. He has no interest whatever in action done, 

Nor any in action not done in this world, 

Nor has he in reference to all beings 
Any dependence of interest. 

19. Therefore unattached ever 

Perform action that must be done; 

For performing action without attachment 
Man attains the highest. 

20. For only thru action, perfection 

Attained Janaka and others. 

Also for the mere control of the world 
Having regard, thou shouldst act. 

21. Whatsoever the noblest does, 

Just that in every case other folk (do); 

What he makes his standard. 

That the world follows. 

22. For Me, son of Pftha, there is nothing to be done 

In the three worlds whatsoever. 

Nothing unattained to be attained; 

And yet I still continue in action. 

23. For if I did not continue 

At all in action, unwearied, 

My path (would) follow 

Men altogether, son of Pftha. 

24. These folk would perish 

If I did not perform action. 

And I should be an agent of confusion; 

I should destroy these creatures. 

25. Fools, attached to action. 

As they act, son of Bharata, 

So the wise man should act (but) unattached. 
Seeking to effect the control of the world. 

26. Let him not cause confusion of mind 

In ignorant folk who are attached to action; 

He should let them enjoy all actions, 

The wise man, (himself) acting disciplined. 
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27. prakrteh kriyamanani 

gunaih karmani sarvasah 
ahamkaravimudhatma 
karta ’ham iti manyate 

28. tattvavit tu mahabaho 

gunakarmavibhagayoh 
guna guncsu vartanta 
iti matva na sajjate 

29. prakrter gunasammudhah 

sajjante gunakarmasu 
tan akrtsnavido mandan 
krtsnavin na vicalayct 

30. mayi sarvani karmani 

samnyasya ’dhyatmacetasa 
niraslr nirmamo bhutva 
yudhyasva vigatajvarah 

31. ye me matam idarfi nityam 

anutisthanti manavah 
sraddhavanto ’nasuyanto 
mucyante te ’pi karmabhih 

32. ye tv etad abhyasuyanto 

na ’nutisthanti me matam 
sarvajnanavimudhams tan 
viddhi nastan acctasah 

33. sadrsarn cestate svasyah 

prakrter jhanavan api 
prakrtim yanti bhutani 
nigrahah kirn karisyati 

34. indriyasye ’ndriyasya ’rthe 

ragadvesau vyavasthitau 
tayor na vasam agacchet 
tau hy asya paripanthinau 

35. sreyan svadharmo vigunah 

paradharmat svanusthitat 
svadharme nidhanarp sreyah 
paradharmo bhayavahah 
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27. Performed by material nature's 

Strands are actions, altogether; 

He whose soul is deluded by the I-faculty 
Imagines ‘I am the agent.’ 

28. But he who knows the truth, great-armed one. 

About the separation (of the soul) from both the Strands and action, 
'The Strands act upon the Strands’ - - 
Knowing this, is not attached (to actions). 

29. Deluded by the Strands of material nature. 

Men are attached to the actions of the Strands. 

These dull folk of imperfect knowledge 

The man of perfect knowledge should not disturb. 

30. On Me all actions 

Casting,^ with mind on the over-soul, 

Being free from longing and from selfishness, 

Fight, casting off thy fever. 

31. Who this My doctrine constantly 

Follow, such men, 

Full of faith and not murmuring. 

They too are freed from (the effect of) actions. 

32. But those who, murmuring against it. 

Do not follow My doctrine, 

Them, deluded in all knowledge, 

Know to be lost, the fools. 

33. One acts in conformity with his own 

Material nature, — even the wise man; 

Beings follow (their own) nature; 

What will restraint accomplish? 

34. Of (every) sense, upon the objects of (that) sense 

Longing and loathing are fixed; 

One must not come under control of those two, 

For they are his two enemies. 

35. Better one’s own duty, (tho) imperfect, 

Than another’s duty well performed; 

Better death in (doing) one’s own duty; 

Another’s duty brings danger. 
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arjuna uvaca 

36. atha kena prayukto ’yaip 

papam carati purusah 
anicchann api varsneya 
balad iva niyojitah 

Sribhagavan uvaca 

37. kama esa krodha esa 

rajogunasamudbhavah 
mahasano mahapapma 
viddhy enam iha vairinam 

38. dhumena Vriyate vahnir 

yatha Marso malena ca 
yatho ’Ibcna ’vrto garbhas 
tatha tcne ^dam avftam 

39. avrtam jnanam etena 

jntoino nityavairina 
kamarupena kaunteya 
duspurena ’nalena ca 

40. indriyani mano buddhir 

asya ’dhisthanam ucyate 
etair vimohayaty esa 
jnanam av|*tya dehinam 

41. tasmat tvam indriyany adau 

niyamya bharatarsabha 
papmanam prajahi hy enarp 
jnanavijnananasanam 

42. indriyani parany ahur 

indriyebhyah param manah 
manasas tu para buddhir 
yo buddheh paratas tu sah 

43. evaip buddheh paraip buddhva 

saipstabhya ’tmanam MmanS. 
jahi satruip mahabaho 
kamarupaip durasadam 

iti karmayogo nama trtlyo ^dhyayah 
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Arjuna said: 

36. Then by what impelled does this 

Man commit sin, 

Even against his will, Vrsni-dansman, 

As if driven by force? 

The Blessed One said: 

37. It is desire, it is wrath, 

Arising from the Strand of passion, 

All-consuming, very sinful; 

Know that this is the enemy here. 

38. As fire is obscured by smoke. 

And as a mirror by dirt, 

As the embryo is covered by its membranc-envejope, 

So this (universe®) is obscured thereby. 

39. By this is obscured the knowledge 

Of the knowing one, by this his eternal foc', 

That has the form of desire, son of KuntI, 

And is an insatiable fire. 

40. The senses, the thought-organ, the consciousness, 

Are declared to be its basis; 

With these it confuses 

The embodied (soul), obscuring his knowledge. 

41. Thou therefore, the senses first 

Controlling, O bull of Bharatas, 

Smite down this evil one. 

That destroys theoretical and practical knowledge.’^ 

42. The senses, they say, are high; 

Higher than the senses is the thought-organ; 

But higher than the thought-organ is the consciousness; 

While higher than the consciousness is He (the soul). 

43. Thus being conscious of that which is higher than consciousness. 

Steadying the self by the self. 

Smite the enemy, great-armed one, 

That has the form of desire, and is hard to get at. 

Here ends the Third Chapter, called Discipline of Action. 
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sribhagavan uvaca 

1. imam vivasvate yogam 

proktavan aham avyayam 
vivasvan manavc praha 
manur iksvakavc ’bravit 

2. evam paramparapraptam 

imam rajarsayo viduh 
sa kalcne ’ha mahata 
yogo nastah paramtapa 

3. sa eva ’yam may a te ’dya 

yogah proktah puratanah 
bhakto ’si me sakha ce ’ti 
rahasyam hy etad uttamam 

arjuna uvaca 

4. aparam bhavato janma 

param janma vivasvatah 
katham etad vijamyarp 
tvam adau proktavan iti 

sribhagavan uvaca 

5. bahuni me vyatitani 

janmani tava ca ’rjuna 
tany ahaip vcda sarvani 
na tvam vettha paramtapa 

6. a jo ’pi sann avyayatma 

bhutanam isvaro ’pi san 
prakrtirn svam adhisthaya 
saipbhavamy atmamayaya 

7. yada-yada hi dharmasya 

glanir bhavati bharata 
abhyutthanam adharmasya 
tada ’tmanam srjamy aham 

8. paritranaya sadhtinam 

vinasaya ca duskrtam 
dharmasaipsthapanarthaya 
sambhavami yuge-yuge 



CHAPTER IV 
The Blessed One said: 

1. This discipline to Vivasvant 

I proclaimed; Tis eternal; 

Vivasvant told it to Manu, 

Manu spake it to Iksvaku. 

2. Thus received in line of succession, 

The royal seers knew it. 

In a long course of time in this world this 
Discipline became lost, scorcher of the foe. 

3. This very same by Me to thee today, 

This ancient discipline, is proclaimed. 

Thou art My devotee and friend, that is why; 

For this is a supreme secret. 

Arjuna said: 

4. Later Thy birth, 

Earlier the birth of Vivasvant: 

How may I understand this. 

That Thou didst proclaim it in the beginning, as Thou sayest? 

The Blessed One said: 

5. For Me have passed many 

Births, and for thee, Arjuna; 

These I Icnow all; 

Thou knowest not, scorcher of the foe. 

6. Tho unborn, tho My self is eternal, 

Tho Lord of Beings, 

Resorting to My own material nature 

I come into being by My own mysterious power. 

7. For whenever of the right 

A languishing appears, son of Bharata, 

A rising up of unright, 

Then I send Myself forth. 

8. For protection of the good, 

And for destruction of evil-doers. 

To make a firm footing for the right, 

I come into being in age after age. 
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9. janma karma ca me divyam 
evain yo vetti tattvatah 
tyaktva deharp punarjanma 
nai ’ti mam eti so Vjuna 

10. vltaragabhayakrodha 

manmaya mam upasritah 
bahavo jnanatapasa 

puta madbhavam agatah 

11. ye yatha marn prapadyante 

tarps tathai Va bhajamy aham 
mama vartma ^nuvartante 
manusyah partha sarvasah 

12. kanksantah karmanam siddhirp 

yajanta iha devatah 
ksipraip hi manuse loke 
siddhir bhavati karmaja 

13. caturvarnyaip may a srstaip 

gunakarmavibhagasah 
tasya kartaram api mam 
viddhy akartaram av>^ayam 

14. na maip karmani limpanti 

na me karmaphale sprha 
iti marp yo ’bhijanati 

karmabhir na sa badhyate 

15. evaip jnatva kftaip karma 

purvair api mumuksubhih 
kuru karmai Va tasmat tvarp 
purvaih purvataraip kftam 

16. kiip karma kim akarme ’ti 

kavayo ^py atra mohitah 
tat te karma pravaksyami 
yaj jnatva moksyase ’subhat 

17. karmano hy api boddhavyarp 

boddhavyaip ca vikarmanah 
akarmanas ca boddhavyaip 
gahana karmano gatih 
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9. My wondrous birth and actions 

Whoso knows thus as they truly are, 

On leaving the body, to rebirth 
He goes not; to Me he goes, Arjuna! 

10. Rid of passion, fear, and wrath. 

Made of Me, taking refuge in Me, 

Many by the austerity of knowledge 
Purified, have come to My estate. 

11. In whatsoever way any come to Me, 

In that same way I grant them favor. 

My path follow 

Men altogether, son of Prtha. 

12. Desiring the success of (ritual) acts, 

They worship the (Vcdic) deities in this world; 

For quickly in the world of men 

Comes the success that springs from (ritual) acts. 

13. The four-caste-system was created by Me 

With distinction of Strands and actions (appropriate to each); 
Altho I am the doer of this, 

Know Me as one that eternally does no act. 

14. Actions do not stain Me, 

(Because) I have no yearning for the fruit of actions. 

Who comprehends Me thus 
Is not bound by actions. 

15. Knowing this, action was done 

Also by the ancient seekers of salvation. 

Therefore do thou simply do actions. 

As was done of old by the ancients. 

16. What is action, what inaction? 

About this even sages arc bewildered. 

So I shall explain action to thee. 

Knowing which, thou shalt be freed from evil. 

17. For one must understand the nature of action, on the one hand, 

And must understand the nature of mis-action. 

And must understand the nature of inaction: 

Hard to penetrate is the course of action. 
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18. karmany akarma }^ah pasyed 

akarmani ca karma yah 
sa buddhiman manusyesu 
sa yuktah krtsnakarmakrt 

19. yasya sarve samarambhah 

kamasamk al pavar j i tah 
jnanagnidagdhakarmanarp 
tarn ahuh pandit am budhah 

20. tyaktva karmaphalasahgam 

nityatrpto nirasrayah 
karmany abhipravrtto ’pi 
nai Va kirncit karoti sah 

21. nirasir yatacittatma 

tyaktasarvaparigrahah 
sariram kcvalam karma 
kurvan na ’pnoti kilbisam 

22. yadrcchrilabhasarntusto 

dvandvatito vimatsarah 
samah siddhav asiddhau ca 
krtva ’pi na nibadhyate 

23. gatasahgasya muktasya 

jnanavasthitacelasah 
yajhaya ’caratah karma 
samagrarn praviliyate 

24. brahma ’rpanam brahma havir 

brahmagnau brahmana hutam 
brahmai ’va ten a gantavyam 
brahmakarmasamadhina 

25. daivam eva ’pare yajharp 

yoginah paryupasate 
brahmagnav apare yajnarn 
yajfienai ’vo ’pajuhvati 

26. srotradini ’ndriyany anye 

sarpyamagnisu juhvati 
sabdadin visayan anya 
indriyagnisu juhvati 
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38. Who sees inaction in action, 

And action in inaction, 

He is enlightened among men; 

He does all actions, disciplined. 

19. All whose undertakings 

Arc free from desire and puq^ose. 

His actions burnt up in the fire of knowledge, 

Him the wise call the man of learning. 

20. Abandoning attachment to the fruits of action, 

Constantly content, independent. 

Even when he sets out upon action, 

Ele yet does (in effect) nothing whatsoever. 

21. Free from wishes, with mind and soul restrained, 

Abandoning all possessions. 

Action with the body alone 

Performing, he attains no guilt. 

22. Content with getting what comes by chance, 

Passed beyond the pairs (of opposites), free from jealousy, 
Indifferent to success and failure. 

Even acting, he is not bound. 

23. Rid of attachment, freed, 

His mind fixed in knowledge, 

Doing acts for worship (only), his action 
All melts away. 

24. The (sacrificial) presentation is Brahman; Brahman is the oblation; 

In the (sacrificial) fire of Brahman it is poured by Brahman; 

Just to Brahman must he go, 

Being concentrated upon the (sacrificial) action that is Brahman. 

25. To naught but sacrifice to the deities some ^ 

Disciplined men devote themselves. 

In the (sacrificial) fire of Brahman, others ^ the sacrifice 
Offer up by the sacrifice itself. 

26. The senses, hearing and the rest, others ^ 

Offer up in the fires of restraint; 

The objects of sense, sound and the rest, others ^ 

Offer up in the fires of the senses. 
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28. drav>'ayajnas tapoyajna 

yogayajnas tatha ’pare 
svadhyayajnanayajnas ca 
yatayah samsitavratah 

29. apanc juhvati pranam 

prane ’paiiarn tatha ’pare 
pranapanagatl niddhva 
pranay am aparay anah 

30. apare niyataharah 

pranan pranesu juhvati 
sarve ’i)y ete yajhavido 
yajhaksapitakalmasah 

31. yajhasistamrtabhujo 

yanti brahma sanatanam 
na ’yarn loko ’sty ayajnasya 
kuto ’nyah kurusattama 

32. evam bahuvidha yajnii 

vitata brahmano mukhe 
karmajan viddhi tan sarvan 
evarn jhatva vimoksyasc 

33. sreyan dravyamayad yajnaj 

jhanayajhah pararntapa 
sarvani karma ’khilam partha 
jhane parisamapyatc 

34. tad viddhi pranipatena 

pariprasnena sevaya 
upadeksyanti te jnanam 
jhaninas tattvadarsinah 

35. yaj jhatva na punar moham 

evam yasyasi pandava 
yena bhutany ascscna 

draksyasy atmany atho mayi 


Bhagavad Gita 

27. sarvani ’ndriyakarmani 
pranakarmani ca ’pare 
atmasamy am ayogagnau 
juhvati jhanadipite 
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27. All actions of the senses 

And actions of breath, others ^ 

In the fire of the discipline of control of self 

Offer up, when it has been kindled by knowledge. 

28. Sacrificers with substance, sacrificers with austerities 

Sacrificers with discipline likewise are others, 

And sacrificers with study of the Sacred Word and with knowledge, 
Religious men, with strict vows. 

29. In the nether life-breath the upper life-breath offer up 

Others,® likewise the nether in the upper life-breath, 

Checking the courses of the upper and nether life-breaths, 

Intent upon restraint of breath. 

30. Others ^ restrict their food and (so) 

Offer up the life-breaths in the life-breaths. 

All these know what sacrifice is. 

And their sins are destroyed by sacrifice. 

31. Those who eat the nectar of the leavings of the sacrifice 

Go to the eternal Brahman. 

Not (even) this world is for him who does not sacrifice; 

How then the next, O best of Kurus? 

32. Thus many kinds of sacrifice 

Are spread out* in the face^ of Brahman. 

Know that they all spring from action! 

ELnowing this thou shalt be freed. 

33. Better than sacrifice that consists of substance 

Is the sacrifice of knowledge, scorcher of the foe. 

All action without remainder, son of Fftha, 

Is completely ended in knowledge. 

34. Learn to know this by obeisance (to those who can teach it), 

By questioning (them), by serving (them); 

They will teach thee knowledge. 

Those who have knowledge, who see the truth. 

35. Knowing which, not again to bewilderment 

In this manner shalt thou go, son of Pandu; 

Whereby all beings without exception 
Thou shalt see in thyself, and also in Me. 
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36. api ced asi papebhyah 

sarvebhyah papakrttamah 
sarvam jnanaplavenai Va 
vrjinam samtarisyasi 

37. yalhai klharnsi samiddho ’gnir 

bhasmasat kurute ’rjuna 
jnanagnih sarvakarmani 
bhasmasat kurute latha 

38. na hi jnanena sadrsani 

pavi tram iha vidyate 
tat svayarn yogasamsiddhah 
kalena ’tmani vindati 

39. sradcihavaiul lal^hatc jiianani 

tatparah sarnyatendriyah 
jhanarn labdhva pararn santim 
acirena ’dhigacchati 

40. ajfias ca ’sraddadhanas ca 

sanisayatma vinasyati 
na ^sti na j^aro 

na sukharn sarnsayatmanah 

41. yogasarnnyastakarmanarri 

j nan asarp chinn asamsay am 
atmavantarn na karmani 
nibadhnanti dhanarnjaya 

42. tasmad ajhanasarnbhutam 

hrtstham jhanasina 'tmanah 
chittvai ^narn sarnsayarn yogam 
Mistho ’ttistha bharata 

iti jh^ayogo nama caturtho ’dhyayah 
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36. Even if thou art of sinners 

The worst sinner of all, 

Merely by the boat of knowledge all 
(Ihe ‘sea of) evil shall thou cross over. 

37. As firewood a kindled fire 

Reduces to ashes, Arjuna, 

The fire of knowledge all actions 
Reduces to ashes even so. 

38. For not like unto knowledge 

Is any purifier found in this world. 

This the man perfected in discipline himself 
In time finds in himself. 

39. The man of faith gets knowledge, 

Intent soldy upon it, restraining his senses. 

Having got knowledge, to supreme peace 
In no long time he goes. 

40. The man unknowing and without faith, 

His soul full of doubt, perishes. 

Not is this world, nor the next. 

Nor bliss, for him whose soul is full of doubt. 

41. Him that has renounced actions in discipline, 

That has cut off his doubt with knowledge, 

The self-possessed, no actions 
Bind, O Dhanarnjaya. 

42 . Therefore this that springs from ignorance, 

That lies in the heart, with the sword of knowledge thine own 
Doubt cutting off, to discipline 
Resort: arise, son of Eharatal 

Here ends the Fourth Chapter, called Discipline of Knowledge. 



V 


arjuna uvaca 

1. saipnyasam karmanam krsna 

punar yogam ca samsasi 
yac chreya etayor ekam 
tan me bruhi sunikitam 

sribhagavan uvaca 

2. samnyasah karmayogas ca 

nihsreyasakarav ubhau 
tayos tu karmasamnyasat 
karmayogo visisyate 

3. jneyah sa nityasamnyasi 

yo na dvesti na kaiiksati 
nirdvandvo hi mahabaho 
sukharp bandhat pramucyate 

4. samkhyayogau prthag balah 

pravadanli na panditah 
ekam apy asthitah samyag 
ubhayor vindate phalam 

5. yat sarpkhyaih prapyate sthanaip 

tad yogair api gamyate 
ekam sarnkbyarp ca yogam ca 
yah pasyati sa pasyati 

6. saipnyasas tu mahabaho 

duUsLham aptum ayogatah 
yogayukto munir brahma 
nacirena ^dhigacchati 

7. yogayukto visuddhatma 

vijitMma jitendriyah 
sarvabhutatmabhutatma 
kurvann api na lipyate 

8. nai Va kirncit karoml ’ti 

yukto manyeta tattvavit 
pasyah srnvan spj*san jighrann 
asnan gacchan svapah svasan 



CHAP! ER V 


Arjuna said: 

1. Renunciation of actions, Krsna, 

And again discipline Thou approvest; 

Which one is the better of these two, 

That tell me definitely. 

The Blessed One said: 

2. Renunciation and discipline of action 

Both lead to supreme weal. 

But of these two, rather than renunciation of action, 

Discipline of action is superior. 

3. He is to be recognized as (in effect) forever renouncing (action). 

Who neither loathes nor craves; 

For he that is free from the pairs (of opposites), great-armed one, 
Is easily freed from bondage (otherwise caused by actions). 

4. Of reason-method ^ and discipline as separate, fools 

Speak, not the wise; 

Resorting to even one of them, completely 
Man wins the fruit of both. 

5. What place is gciined by the foll()W('rs of reason-method, 

That is reached also by the followers of discipline(-method). 
That reason-method and discipline are one 
Who sees, he (truly) sees. 

6. But renunciation, great-armed one. 

Is hard to attain without discipline; 

Disciplined in discipline, to Brahman the sage 
Goes in no long time. 

7. Disciplined in discipline, with purified self, 

Self-subdued, with senses overcome, 

His self become (one with) the self of all beings, 

Even acting, he is not stained. 

8. ‘I am (in effect) doing nothing at all!^ — so 

The disciplined man should think, knowing the truth. 

When he sees, hears, touches, smells. 

Eats, walks, sleeps, breathes. 
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9. pralapan visrjan gfhnann 
unmisan nimisann api 
indriyani ^ndriyarthesu 
vartanta iti dharayan 

10 brahmany adhaya karmani 
sangam tyaktva karoti yah 
lipyatc na sa papcna 

padmapattram iva ’mbhasa 

11. kayena manasa buddhya 

kevalair indriyair api 
yoginah karma kurvanti 

sahgarn tyaktva ’tmasuddhaye 

12. yuktah karmaphalam tyaktva 

santim apnoti naisthikim 
ayuktah kamakarena 
phale sakto nibadhyate 

13. sarvakarmani manasa 

saipnyasya 'ste sukhaip vasi 
navadvare pure dehi 
nai Va kurvan na karayan 

14. na kartrtvaiTi na karmani 

lokasya srjati prabhuh 
na karmaphalasamyogarp 
svabhavas tu pravartate 

15. na ’datte kasyacit papam 

na cai Va sukrtam vibhuh 
ajnanena ^vftarp jhanarn 
ten a muhyanti jantavah 

16. jfianena tu tad ajnanarn 

yesaiTi nasitam atmanah 
tcsam adityavaj jhanarn 
prakasayati tat param 

17. tadbuddhayas tadatmanas 

tannisthas tatparayanah 
gacchanty apunaravrttiip 
jnananirdhutakalmasah 
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9. Talks, evacuates, grasps, 

Opens and shuts his eyes; 

'The senses (oiily) on the objects of sense 
Are operating’ ■ holding fast to this thought. 

10. Casting (all) actions upon Brahman,^ 

Whoso acts abandoning attachment, 

Evil does not cleave to him, 

As water (does not cleave) to a lotus-leaf.^ 

11. With the body, the thought-organ, the intelligence. 

And also with the senses alone, 

Disciplined men perform action, 

Abandoning attachment, unto self-purification. 

12. The disciplined man, abandoning the fruit of actions, 

Attains abiding peace; 

The undisciplined, by action due to desire. 

Attached to the fruit (of action), is bound. 

13. All actions with the thought-organ 

Renouncing, he sits happily, in control, 

The embodied (soul), in the citadel of nine gates, 

Not in the least acting nor causing to act. 

14. Neither agency nor actions 

Of the (people of the) world does the Lord (soul) instigate, 
Nor the conjunction of actions with their fruits; 

But inherent nature operates (in all this). 

15. He does not receive (the effect of) any one^s sin. 

Nor yet (of) good deeds, the Lord (soul); 

Knowledge is obscured by ignorance; 

By that creatures are deluded. 

16. But if by knowledge that ignorance 

Of men’s souls is destroyed, 

Their knowledge like the sun 
Illumines that Highest. 

17. Their consciousness and soul fixed on that (Highest), 

With that as their final goal, supremely devoted to that, 
They go to (the state whence there is) no more return, 

Their sins destroyed by knowledge. 
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18. vidyavinayasampanne 

brahmane gavi hastini 
suni cai Va svapake ca 
panditah samadarsinah 

19. ihai Va tair jitah sargo 

yesarpi samye sthitarp manah 
nirdosam hi samam brahma 
tasmad brahmani te sthitah 

20. na prahrsyet priyam prapya 

no ’dvijet prapya ca ’priyam 
sthirabuddhir asarnmuclho 
brahmavid brahmani sthitah 

21. brdiyasparsesv asaktatma 

vindaty atmani yat sukham 
sa brahmayogayuktatma 
sukham aksayam asnute 

22. ye hi samsparsaja bhoga 

duhkhayonaya eva tc 
adyantavantah kaunteya 
na tesu ramate budhah 

23. saknotl ’hai Va yah sodhurn 

prak sariravimoksanat 
kamakrodhodbliavarp vegarn 
sa yuktah sa sukhi narah 

24. yo ’ntahsiikho ’ntararamas 

tatha ’ntarjyotir eva yah 
sa yogi brahmanirvanaip 
brahmabhuto ’dhigacchati 

25. labhante brahmanirvanam 

rsayah ksinakalmasah 
chinnadvaidha yatatmanah 
sarvabhutahite ratah 

26. kamakrodhaviyuktanaip 

yatinarn yatacetasam 
abhito brahmanirvanam 
vartate \dditatmanam 
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18. In a knowledge-and-cultivation-perfected 

Brahman, a cow, an elephant. 

And in a mere dog, and an outcaste, 

The wise see the same thing. 

19. Right in this world they have overcome birth. 

Whose mind is fixed in indifference; 

For Brahman is flawless and indifferent; 

Therefore they are fixed in Brahman. 

20. He will not rejoice on attaining the pleasant, 

Nor repine on attaining the unpleasant; 

With stabilized mentality, unbewildered, 

Knowing Brahman, he is fixed in Brahman. 

21. With self unattached to outside contacts. 

When he finds happiness in the self, 

He, his self disciplined in Brahman-discipline, 

Attains imperishable bliss. 

22. For the enjoyments that spring from (outside) contacts 

Are nothing but sources of misery; 

They have beginning and end, son of KuntI; 

The wise man takes no delight in them. 

23. Who can control right in this life. 

Before being freed from the body. 

The excitement that springs from desire and wrath, 

He is disciplined, he the happy man. 

24. Who finds his happiness within, his joy within. 

And likewise his light only within. 

That disciplined man to Brahman-nirvana 
Goes, having become Brahman. 

25. Brahman-nirvana is won 

By the seers whose sins are destroyed, 

Whose doubts are cleft, whose souls are controlled. 

Who delight in the welfare of all beings. 

26. To those who have put off desire and wrath, 

Religious men whose minds are controlled, 

Close at hand Brahman-nirvana 
Comes, to knowers of the self. 
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27. sparsan krtva bahir bahyams 

caksus cai Va ’ntare bhruvoh 
pranapanau samau krtva 
n^sabhyantaracarinau 

28. yatendriyamanobuddhir 

munir moksaparayanah 
vigatecchabhayakrodho 
yah sada mukta eva sah 

29. bhoktaram yajfiatapasam 

sarvalokamahesvaram 
suhrdam sarvabhutanam 
jhatva marji santim rcchati 

iti karmasamnyasayogo nama pahcanio Vlhyayah 


[v.27 
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27. Putting out outside contacts, 

And fixing the sight between the eye-brows, 

Making even the upper and nether breaths, 

As they pass thru the nose; 

28. Controlling the senses, thought-organ, and intelligence, 

The sage bent on final release, 

Whose desire, fear, and wrath are departed 
Who is ever thus, is already ^ released. 

29. The Recipient of worship and austerities, 

The Great Lord of the whole world, 

The Friend of all beings — 

Me knowing, he goes to peace. 

Here ends the Fifth Chapter, called Discipline of Renunciation of Actions. 



VI 

sribhagavan uvaca 

1. anasritah karmaphalam 

karyam karma karoti yah 
sa samnyasi ca yogi ca 
na niragnir na ca ^kriyah 

2. yaip sarnnyasam iti prahiir 

yogam tarn vicJdhi pandava 
na hy asarnnyastasarnkalpo 
yogi bhavati kascana 

3. aruruksor miiner yogani 

karma karanam ucyatc 
yogarudhas\'a tasyai ’va 
samah karanam ucyatc 

4. yada hi ne ’ndriyarthesu 

na karmasv anusajjatc^ 
sarvasanikalpasamnyasT 
yogarudhas tado ’cyatc 

5. uddhared iltmana hmanam 

na hmanam avasadayet 
atmai Va hy atmano bandhur 
atmai Va ripur atmanah 

6. bandhur alma hmanas tasya 

ycna hmai Va ’tmana jitah 
anatmanas tu satrutvc 
varteta ’tmai Va satruvat 

7. jitatmanah prasantasya 

paramatma samahitah 
sitosnasukhaduhkhesu 
tatha manapamanayoh 

8. jhanavijhanatfptatma 

kutastho vijitendriyah 
yukta ity ucyatc yogi 
samalostasmakancanah 



CHAPTER VI 
The Blessed One said: 

1. Not interested in the fruit of action, 

Who does action that is required (by religion), 

He is the possessor of both renunciation and discipline (of action); 
Not he who builds no sacred fires and does no (ritual) acts. 

2. What they call renunciation, 

Know that that is discipline (of action), son of Pandu. 

For not without renouncing purpose 

Does any one become possessed of discipline. 

3. For the sage that desires to mount to discipline 

Action is called the means; 

For the same man when he has mounted to discipline 
Quiescence is called the means. 

4. For when not to the objects of sense 

Nor to actions is he attached, 

Renouncing all purpose, 

Then he is said to have mounted to discipline. 

5. One should lift up the self by the self, 

And should not let the self down; 

For the self is the self’s only friend. 

And the self is the self’s only enemy. 

6. The self is a friend to that self 

By which self the very self is subdued; 

But to him that does not possess the self, in enmity 
Will abide his very self, like an enemy. 

7. Of the self-subdued, pacified man, 

The supreme self remains concentrated (in absorption), 

In cold and heat, pleasure and pain, 

Likewise in honor and disgrace. 

8. His self satiated with theoretical and practical knowledge,^ 

Immovable,^ with subdued senses, 

The possessor of discipline is called (truly) disciplined, 

To whom clods, stones, and gold are all one. 
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g. subrnmitni ry udasina 

madhyasthadvesyabandhusu 
sadhiisv api ca papesu 
samabuddhir visisyate 

10. 3'ogl 3'unjita satatam 

atmanam rahasi sthitah 
ekaki yatacitlatma 
nirasir aparigrahah 

11. sucau dese pratisthapya 

sthiram asanam atmanah 
na ’tyucchritam na ’tinicam 
cailajinakusottaram 

12. tatrai ’kagram manah krtva 

yatacittendriyakriyah 
upavisya ’sane ^ainjyad 
yogam atmavisuddhaye 

13. samam kayasirogrivam 

dharayann acalam sthirah 
saippreksya nasikagram svam 
(lisas ca ’navaloka\^an 

14. prasantatma vigatabhir 

brahmacarivrate sthitah 
manah samyamya maccitto 
yukta asita matparah 

15. yunjann evam sada ’tmanarp 

yogi niyatamanasah 
santirp nirvanaparamam 
matsamstham adhigacchati 

16. na ’tyasnatas tu yogo ’sti 

na cai ’kantam anasnatah 
na ca ’tisvapnasilasya 
jagrato nai Va ca ’rjuna 

17. yuktaharaviharasya 

yuktacestasya karmasu 
yuktasvapnavabodhasya 
yogo bhavati duhkhaha 
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g. To friend, ally, foe, remote neutral. 

Holder of middle ground, object of enmity, and kinsman. 
To good and evil men alike. 

Who has the same mental attitude, is superior. 

10. Let the disciplined man ever discipline 

Himself, abiding in a secret place, 

Solitary, restraining his thoughts and soul, 

Free from aspirations and without possessions. 

11. In a clean place establishing 

A steady seat for himself. 

That is neither too high nor too low, 

Covered with a cloth, a skin, and kusa-grass, 

12. There fixing the thought-organ on a single object, 

Restraining the activity of his mind and senses, 

Sitting on the seat, let him practise 
Discipline unto self-purification. 

13. Even^ body, head, and neck 

Holding motionless, (keeping himself) steady, 

Gazing at the tip of his own nose. 

And not looking in any direction, 

14. With tranquil soul, rid of fear, 

Aliiding in the vow of chastity, 

Controlling the mind, his thoughts on Me, 

Let him sit disciplined, absorbed in Me. 

15. Thus ever disciplining himself. 

The man of discipline, with controlled mind. 

To peace that culminates in nirvana. 

And rests in Me, attains. 

16. But he who eats too much has no discipline, 

Nor he who eats not at all; 

Neither he who is over-given to sleep. 

Nor yet he who is (ever) wakeful, Arjuna. 

17. Who is disciplined (moderate) in food and recreation, 

And has disciplined activity in works, 

And is disciplined in both sleep and wakefulness, 

To him belongs discipline that bans misery. 
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18. yada viniyatam cittam 

atmany eva Vatisthate 
nihspfhah sarvakamebhyo 
yukta ity ucyate tada 

19. yatha dlpo nivatastho 

ne ’ngate so ’pama smfta 
yogino yatacittasya 
yunjato yogam atmanah 

20. yatro ’paramate cittam 

niruddham yogasevaya 
yatra cai ’va ’tmana ’tmanaip 
pasyann atmani tusyati 

21. sukham atyantikaip yat tad 

buddhigrahyam atindriyam 
vetti yatra na cai Va ’y^rp 
sthitas calati tattvatah 

22. yarp labdhva ca ’pararp labharp 

many ate na ’dhikarp tatah 
yasmin sthito na duhkhena 
guruna ’pi vicalyate 

23. tarn vidyad duhkhasarnyoga- 

viyogaip yogasamjnitam 
sa niscayena yoktavyo 
yogo ’nirvinnacetasa 

24. saipkalpaprabhavan kamaips 

tyaktva sarvan asesatah 
manasai Ve ’ndriyagramaip 
viniyamya samantatah 

25. sanaih-sanair uparamed 

buddhya dhptigrhitaya 
atmasamsthaip manah kftva 
na kiipcid api cintayet 

26. yato-yato niscarati 

manas cancalam asthiram 
tatas-tato niyamyai ’tad 
atmany eva vasapi nayet 
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18. When the thought, controlled, 

Settles on the self alone, 

The man free from longing for all desires 
Is then called disciplined. 

19. As a lamp stationed in a windless place 

Flickers not, this image is recorded 
Of the disciplined man controlled in thought, 

Practising discipline of the self. 

20. When the thought comes to rest, 

Checked by the practice of discipline, 

And when, the self by the self 

Contemplating, he finds satisfaction in the self; 

21. That supernal bliss which 

Is to be grasped by the consciousness and is beyond the senses, 
When he knows this, and not in the least 
Swerves from the truth, abiding fixed (in it); 

22. And which having gained, other gain 

He counts none higher than it; 

In which established, by no misery. 

However grievous, is he moved; 

23. This (state), let him know,-—from conjunction with misery 

The disjunction, — is known as discipline; 

With determination must be practised this 
Discipline, with heart undismayed. 

24. The desires that spring from purposes 

Abandoning, all without remainder. 

With the thought-organ alone the throng of senses 
Restraining altogether, 

25. Little by little let him come to rest 

Thru the consciousness, held with firmness; 

Keeping the thought-organ fixed in the self. 

He should think on nothing at all. 

26. Because of whatsoever thing ^ strays 

The thought-organ, fickle and unstable. 

From every such thing holding it back, 

He shall bring it into control in the self alone. 
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27. prasantamanasarii hy enam 

yoginam sukham uttamam 
upaiti santarajasam 

brahmabhutam akalmasam 

28. yunjann evam sada ’tmanarri 

yogi vigatakalmasah 
sukhena brahmasamsparsam 
atyantam sukham asnute 

29. sarvabhutastham atmanaip 

sarvabhutani ca ^tmani 
iksate yogayuktatma 
sarvatra samadarsanah 

30. yo mam pasyati sarvatra 

sarvam ca mayi pasyati 
tasya ’ham na pranasyami 
sa ca me na pranasyati 

31. sarvabhutasthitam yo marp 

bhajaty ekatvam asthitah 
sarvatha vartamano ’pi 
sa yogi mayi vartate 

32. atmaupamyena sarvatra 

samaip pasyati yo ’rjuna 
sukham va yadi va dui^haip 
sa yogi paramo matah 

arjuna uvaca 

33. yo ’yam yogas tvaya proktah 

samyena madhusudana 
etasya ’ham na pasyami 
cahcalatvat sthitiip sthiram 

34. cahcalarn hi manah kfsna 

pramathi balavad dr^am 
tasya ’ham nigraham manye 
vayor iva suduskaram 

sribhagavan uvaca 

35. asaipsayaip mahabaho 

mano durnigraharp calam 
abhyasena tu kaunteya 
vairagyena ca grhyate 
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27. For to him when his thought-organ is tranquil, 

To the disciplined one, supreme bliss 
Approaches, his passion stilled, 

Become (one with) Brahman, stainless. 

28. Thus ever disciplining himself. 

The disciplined man, free from stain, 

Easily to contact with Brahman,^ 

To endless bliss, attains. 

29. Himself^' as in all beings, 

And all beings in himself, 

Sees he whose self is disciplined in discipline, 

Who sees the same in all things. 

30. Who sees Me in all, 

And sees all in Me, 

For him I am not lost, 

And he is not lost for Me. 

31. Me as abiding in all beings whoso 

Reveres, adopting (the belief in) one-ness, 

Tho abiding in any possible condition, 

That disciplined man abides in Me. 

32. By comparison with himself, in all (beings) 

Whoso sees the same, Arjuna, 

Whether it be pleasure or pain,^ 

He is deemed the supreme disciplined man. 

Arjuna said: 

33. This discipline which by Thee has been explained 

As indifference,® Slayer of Madhu, 

Thereof I do not see 

Any permanent establishment, because of (man's) fickleness. 

34. For fickle is the thought-organ, Krsna, 

Impetuous, mighty, and hard; 

The restraining of it, I conceive, 

Is very difficult, as of the wind. 

The Blessed One said: 

35. Without doubt, great-armed one, 

The thought-organ is hard to control, and fickle; 

But by practice, son of Kunti, 

And by ascetic aversion, it may be controlled. 
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36. asarpyatatmana .yogo 

dusprapa iti me matih 
vasyatmana tu yatata 
sakyo Vaptum iipayatah 

arjuna uvaca 

37. ayatih sraddhayo ’f>eto 

yogac calitamanasah 
aprapya yogasarnsiddhim 
kam gatim kfsna gacchati 

38. kaccin no ’bhayavibhrastas 

chinnabhram iva nasyati 
apratistho mahabaho 

vimudho brahmanah pathi 

39. ctan me samsayarp krsna 

chcttum arhasy asesatah 
tvadanyah samsayasya ’sya 
chetta na by upapadyate 

sribhagavan uvaca 

40. partha nai \^e ’ha na ’miitra 

vinasas tasya vidyatc 
na hi kalyanakrt kascid 
durgatim tata gacchati 

41. prapya punyakrtam lokan 

usitva sasvatih samah 
sucinam srimatara gehe 
yogabhrasto ’bhijayate 

42. athava yoginam eva 

kule bhavati dhimatam 
ctad dhi durlabhatararp 
loke janma yad Idrsam 

43. tatra tarn buddhisarpyogam 

labhatc paurvadehikam 
yatate ca tato bhuyah 
sarpsiddhau kurunandana 

44. purvabhyasena tenai Va 

hriyate hy avaso ’pi sah 
jijnasur api yogasya 
sabdabrahma ’tivartate 
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36. For one not self-controlled, discipline 

Is hard to reach, I believe; 

But by the self-controlled man who strives 
It may be attained thru the proper method. 

Arjuna said: 

37. An unsuccessful striver who is endowed with faith, 

Whose mind falls away from discipline 
Without attaining perfection of discipline, 

To what goal does he go, Krsna? 

38. Fallen from both, does he not 

Perish like a cloven cloud, 

Having no (religious) foundation, great-armed one, 

Gone astray on Brahman’s path? 

39. This matter,^ my doubt, O Krsna, 

Be pleased to cleave without remainder; 

Other than Thee, of this doubt 
No cleaver, surely, can be found. 

The Blessed One said : 

40. Son of Pftha, neither in this world nor in the next 

Does any destruction of him occur. 

For no doer of the right 

Comes to a bad end, my friend. 

41. Attaining the heavenly worlds of the doers of right. 

Dwelling there for endless years. 

In the house of pure and illustrious folk 
One that has fallen from discipline is born. 

42. Or else of possessors of discipline, rather, 

Enlightened folk, in their family he comes into existence 
For this is yet harder to attain, 

Such a birth as that in the world. 

43. There that association of mentality 

He obtains, which was his in his former body; 

And he strives from that point onward 
Unto perfection, son of Kuru. 

44. For by that same former practice 

He is carried on even without his wish. 

Even one who (merely) wishes to know discipline 
Transcends the word-Brahman (the Vedic religion). 
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45. prayatriad yatamanas tu 

yogi sarpsuddhakilbisah 
anekajanmasarpsiddhas 
tato yati parain gatim 

46. tapasvibhyo ’dhiko yogi 

jnanibhyo ’pi mato ’dhikah 
karmibhyas ca ’dhiko yogi 
tasm ad yogi Vihava ’rjuna 

47. yoginam api sarvesarn 

madgatena ’ntaratmana 
sraddhavan bhajate yo main 
sa me yuktatamo matah 

iti dhyanayogo nama sastho ’dhyayah 
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45. But striving zealously, 

With sins cleansed, the disciplined man. 

Perfected thru many rebirths, 

Then (finally) goes to the highest goal. 

46. The man of discipline is higher than men of austerities, 

Also than men of knowledge he is held to be higher; 

And the man of discipline is higher than men of ritual action 
Therefore be a man of discipline, Arjuna. 

47. Of all men of discipline, moreover, 

With inner soul gone to Me 
Whoso reveres Me with faith. 

Him I hold the most disciplined. 

Here ends the Sixth Chapter, called Discipline of Meditation. 



VII 


srlbhagavan uvaca 

1. mayy asaktamanah partha 

yogam yunjan madasrayah 
asainsayam samagram mam 
yatha jnasyasi tac chrnu 

2. jiianam te ’ham savijhanam 

idam vaksyamy ascsatah 
yaj jhatva ne ’ha bhuyo ’nyaj 
jhatawam avasisyale 

3. maniisyanam sahasresii 

kaScid yatali siddhayc 
yatatam api siddhanam 
kascin mam vctti tattvatah 

4. bhumir apo ’nalo vayuh 

kham mano buddhir eva ca 
ahamkara it! ’yam me 
bhinna prakrtir astadha 

5. apare ’yam itas tv anyam 

prakrtim viddhi me param 
jivabhutam mahribaho 
yaye ’dam dharyate jagat 

6. etadyonini bhutani 

sarvani ’ty upadharaya 
aham krtsnasya jagatah 
prabhavah pralayas tatha 

7. mattah parataram na ’nyat 

kimcid asti dhanamjaya 
mayi sarvam idam pro tarn 
sutre manigana iva 

8. raso ’ham apsu kaunteya 

prabha ’smi Sasisuryayoh 
pranavah sarvavedesu 

sabdah khe paurusam nrsu 



CHAPTER VII 
The Blessed One said: 

1. With mind attached to Me, son of Pftha, 

Practising discipline with reliance on Me, 

Without doubt Me entirely 

How thou shalt know, that hear! 

2. Theoretical knowledge to thee along with practical ^ 

I shall now expound completely; 

Having known which, in this world no other further 
Thing to be known is left. 

3. Among thousands of men 

Perchance one strives for perfection; 

Even of those that strive and are perfected, 
Perchance one knows Me in very truth. 

4. Earth, water, fire, wind. 

Ether, thought-organ, and consciousness, 

And I-faculty: thus My 
Nature is divided eight-fold. 

5. This is My lower (nature). But other than this, 

My higher nature know: 

It is the Life (soul), great-anned one, 

By which this world is maintained. 

6. Beings spring from it,^ 

All of them, be assured. 

Of the whole world I am 

The origin and the dissolution too. 

7. Than Me no other higher thing 

Whatsoever exists, Dhanamjaya; 

On Me all this (universe) is strung, 

Like heaps of pearls on a string. 

8. I am taste in water, son of Kunti, 

I am light in the moon and sun. 

The sacred syllable {om) in all the Vedas, 

Sound in ether, manliness in men. 
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9. punyo gandhah prthivyaip ca 
tejas ca ’smi vibhavasau 
jivanam sarvabhutesu 
tapas ca ’smi tapasvisu 

10. bijaiTi marji sarvabhutanarp 

viddhi partha sanatanam 
buddhir buddhimatam asmi 
tejas tejasvinam aham 

11. balarri balavatam ca ’hairi 

k am ar aga vi var j i t am 
dharmaviruddho bhtitesu 
kamo ^smi bharatarsabha 

12. ye cai Va sattvika bhava 

rajasas tamasas ca ye 
matta eve tan viddhi 
na tv aham tesu te mayi 

13. tribhir gunamayair bhavair 

ebhih sarvam idam jagat 
mohitam na ’bhijanati 

mam ebhyah param avyayam 

14. daivi hy esa gunamayi 

mama maya duratyaya 
mam eva ye prapadyante 
mayam etam taranti te 

15. na mam duskrtino mti^ah 

prapadyante naradhamah 
may ay a ^pahrtajnana 
asurarn bhavam aSritah 

16. caturvidha bhajante maip 

janah sukrtino 'rjuna 
arto jijhasur artharthi 
jhani ca bharatarsabha 

17. tesaip jnani nityayukta 

ekabhaktir visisyate 
priyo hi jntaino ^tyartham 
aham sa ca mama priyah 
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g. Both the goodly odor in earth, 

And brilliance in fire am I, 

Life in all beings, 

And austerity in ascetics am I. 

10. The seed of all beings am 1 , 

The eternal, be assured, son of Prtha; 

I am intelligence of the intelligent. 

Majesty of the majestic am I. 

11. Might of the mighty am I, too, 

(Such as is) free from desire and passion; 

(So far as it is) not inconsistent with right, in creatures 
I am desire, O best of Bharatas. 

12. Both whatsoever states are of (the Strand) goodness, 

And those of (the Strands) passion and darkness too, 

Know that they are from Me alone; 

But I am not in them; they are in Me. 

13. By the three states (of being), composed of the Strands, 

These (just named), all this world, 

Deluded, does not recognize 

Me that am higher than they and eternal. 

14. For this is My divine strand-composed 

Trick-of-illusion, hard to get past; 

Those who resort to Me alone 

Penetrate beyond this trick-of-illusion. 

15. Not to Me do deluded evil-doers 

Resort, base men. 

Whom this illusion robs of knowledge. 

Who cleave to demoniac estate. 

16. Fourfold are those that worship Me, 

(All) virtuous folk, Arjuna: 

The afflicted, the knowledge-seeker, he who seeks personal ends,^ 
And the possessor of knowledge, bull of Bharatas. 

17. Of these the possessor of knowledge, constantly disciplined, 

Of single devotion, is the best; 

For extremely dear to the possessor of knowledge 
Am I, and he is dear to Me. 



18. iidarah sarva evai ^te 

jnani tv atmai Va me matam 
asthitah sa hi yuktatma 
mam cva ‘nuttamam gatim 

19. bahunam janmanam ante 

jhanavan mam prapadyate 
vasudcvali sarvam iti 
sa mahatma sudurlabhah 

20. kamais tais-tair hrtajhanah 

prapadyante ’nyadcvatah 
tam-tam niyamam asthaya 
prakrtya niyatfih svaya 

21. yo-yo yam-yam tanum bhaktab 

sraddhaya ’rcitiim icchati 
tas>^a-tasya Valam sraddham 
tarn eva vidadhamy aham 

22. sa taya sraddhaya yuktas 

tasya ’radhanam ihate 
labhate ca tatah kaman 
mayai Va vihitan hi tan 

23. antavat tu phalarn tesarn 

tad bhavaty alpamedhasam 
devan devayajo yanti 

madbhakta yanti mam api 

24. avyaktaip vyaktim apannarn 

many ante mam abuddhayah 
pararn bhavam aj an an to 
mama ’vyayam anuttamam 

25. na ’harn prakasah sarvasya 

yogamayasamavftah 
mudho na ’bhijanati 
loko mam a jam avyayam 

26. veda ’harn samatitani 

vartamanani ca ’rjuna 
bhavisyani ca bhutani 
mam tu veda na kascana 
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18. All these are noble; 

But the man of knowledge is My very self, so I hold. 
For he with disciplined soul has resorted 
To Me alone as the highest goal. 

19. At the end of many births 

The man of knowledge resorts to Me; 

Who thinks ' Vasudeva (Krsna) is all,' 
d'hat noble soul is hard to find. 

20. Deprived of knowledge by this or that desire, 

Men resort to other deities, 

Taking to this or that (religious) rule, 

Constrained by their own nature. 

21. Whatsoever (divine) form any devotee 

With faith seeks to worship, 

For every such (devotee), faith unswerving 
I ordain that same to be. 

22. He, disciplined with that faith. 

Seeks to propitiate that (divine being),^ 

And obtains therefrom his desires, 

Because I myself ordain them. 

23. But finite fruition for them 

That becomes, (since) they are of scant intelligence; 
The worshipers of the gods go to the gods, 

My devotees go to Me also. 

24. Unmanifest, as having come into manifestation 

Fools conceive Me, 

Not knowing the higher essence 

Of Me, which is imperishable, supreme.^ 

25. I am not revealed to every one, 

Being veiled by My magic trick-of-illusion; 

’Tis deluded and does not recognize 

Me the unborn, imperishable, — this world. 

26. I know those that are past, 

And that are present, Arjuna, 

And beings that are yet to be. 

But no one knows Me. 
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27. icchadvesasamutthcna 

dvandvamohcna bharata 
sarvabhutani sammoharni 
sarge yanti pararptapa 

28. yesam tv antagatarii papam 

jananam punyakarmanam 
te dvandvamohanirmukta 
bhajante mam dr^avratah 

29. jaramaranamoksaya 

mam asritya yatanti ye 
te brahma tad vidiih krtsnam 
adhyatmam karma ca ’khilam 

30. sadhibhutadhidaivarn marn 

sadhiyajnarn ca ye viduh 
prayanakale ’pi ca mam 
te vidur yuktacetasah 

iti jnanavijnanayogo nama saptamo ’dhyayah 
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27. It arises from desire and loathing, 

The delusion of the pairs (of opposites), son of Bha.ata; 

Because of it all beings to confusion 

Are subject at their birth, scorcher of the foe. 

28. But those whose sin is ended, 

Men of virtuous deeds, 

Freed from the delusion of the pairs, 

Revere Me with firm resolve. 

29. Unto freedom from old age and death 

Those who strive, relying on Me, 

They know that Brahman entire. 

And the over-soul, and action altogether.® 

30. Me together with the over-being and the over-divinity. 

And with the over-worship, whoso know, 

And (who know) Me even at the hour of death. 

They (truly) know (Me), with disciplined hearts. 

Here ends the Seventh Chapter, called Discipline of Theoretical and 
Practical Knowledge. 



VIII 


arjuna uvaca 

I kiip tad brahma kim adhyatmarn 
kirn karma purusottama 
adhibhutam ca kirn proktam 
adhidaivari kim ucyate 

2. adhiyajfiah katharn ko ’tra 

dche ’smin madhusudana 
prayariakale ca kathain 
jheyo ’si niyatatmabhih 

sribhagavan uvaca 

3. aksararri brahma paramarn 

svabhavo ’dhyatmam ucyate 
bhutabhavodbhavakaro 
visargah karmasamjnitah 

4. adhibhutarn ksaro bhavah 

purusas ca ’dhidaivatam 
adhiyajho ’ham cva ’tra 
dehe dehabhftarji vara 

5. antakale ca mam eva 

smaran muktva kalevaram 
yah pray at i sa madbhavarn 
yati na ’sty atra sarnsayah 

6. yarn-yarn va ’pi smaran bhavarii 

tyajaty ante kalevaram 
tarn-tam evai ’ti kaunteya 
sada tadbhavabhavitah 

7. tasmat sarvesu kalesu 

mam anusmara yudhya ca 
mayy arpitamanobuddhir 
mam evai ’syasy asarnsayah 

8. abhyasayogayuktena 

cetasa na ’nyagamina 
paramarn purusain divyarn 
yati partha ’nucintavan 



CHAPTER VIII 


Arjuna said: 

1. What is that Brahman, what the over-soul, 

What is action, 0 best of men, 

And what is called the over-being, 

What is said to be the over-divinity? 

2. How and what is the over-w^orship here 

In this body, Slayer of IMadhu? 

And how at the hour of death 

Art d'hou to be known by men of self-control? 

The Blessed One said: 

3. Brahman is the supreme imperishable; 

The over-soul is called innate nature; ^ 

That which causes the origin of states of beings, 

The creative force, is known as action.^ 

4. The over-being is the perishable condition (of being), 

And the spirit is the over-divinity; 

The over-worship am I mys(‘lf,'’ here 
In the body, 0 best of embodied ones. 

5. And at the hour of death, on Me alone 

Meditating, leaving the body 
Whoso dies, to My estate he 
Goes; there is no doubt of that. 

6. Whatsoever state (of being) meditating upon 

He leaves the body at death, 

To just that he goes, son of KuntI, 

Always, being made to be in the condition of that. 

7. Therefore at all times 

Think on Me, and fight; 

With thought-organ and consciousness fixed on Me 
Thou shalt go just to Me without a doubt. 

8. If disciplined in the discipline of practice 

Be one’s mind, straying to no other object, 

To the supreme divine Spirit 
He goes, son of Pftha, meditating thereon. 
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9. kavirri puranam anusasitaram 

anor anlyamsam aniismared yah 
sarvasya dhataram acintyarupam 
adityavarnam tamasah parastat 

10. prayanakale manasa ’calena 

bhaktya yukto yogabalena cai Va 
bhruvor madhye pranam avegya samyak 
sa tarn param purusam upaiti divyam 

11. yad aksaram vedavido vadanli 

visanti yad yatayo vitaragah 
yad icchanto brahmacaryam caranti 
tat te padam samgrahena pravaksye 

12. sawadvarani samyamya 

mano hfdi nirudhya ca 
murdhny adhaya 'tmanah pranam 
asthito yogadharanam 

13. om ity ekaksaram brahma 

yj^aharan mam anusmaran 
yah prayati tyajan deham 
sa yati param am gatim 

14. ananyacetah satatarn 

yo marri smarati nityasah 
tasya ’harn sulabhah partha 
nityayuktasya yoginah 

15. mam upctya punarjanma 

duhkhalayam asasvatam 
na 'pnuvanti mahatmanah 
sarnsiddhim paramam gat^ 

16. a brahmabhuvanal lokah 

punaravartino ’rjuna 
mam upetya tu kaunteya 
punarjanma na vidyate 

17. sahasrayugaparyantam 

ahar yad brahmano viduh 
ratrirji yugasahasrantaip 
te ’horatravido jan^ 
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9. The ancient seer, the governor, 

Finer than an atom — who meditates on Him, 

The establisher of all, of unthinkable form. 

Sun-colored, beyond darkness, 

TO, At the time of death with unswerving thought, 

Disciplined with devotion and the power of discipline, 
Making the breath to enter altogether between the eye-brows, 
He goes to that supreme divine Spirit. 

j I. Which Veda-knowers call the imperishable, 

Which ascetics free from passion enter. 

Seeking which men live the life of chastity, 

That place I shall declare to thee in brief. 

12. Restraining all the gates (of the body), 

And confining the thought-organ in the heart. 

Fixing his own breath in his head, 

Resorting to fixation of discipline, 

13. The single-syllable Brahman (which is) om 

Pronouncing, and meditating on Me, 

Who departs, leaving the body. 

He goes to the highest goal. 

14. With thoughts ever straying to no other object. 

Who thinks on Me constantly, 

For him I am easy to gain, son of Prtha, 

For the ever-disciplined possessor of discipline. 

15. Having come to Me, rebirth, 

Which is the home of misery and impermanent, 

Do not attain the great-souled men 
That have gone to supreme perfection. 

16. As far as the world of (the personal god) Brahman, the worlds 

Are subject to recurring existences, Arjuna; 

But having come to Me, son of Kunti, 

No rebirth is found. 

17. As compassing a thousand world-ages 

When they know the day of Brahman, 

And the night (of Brahman) as compassing a thousand ages, 
Those folk know what day and night are. 
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18. avyaktad vyaktayah sarvah 

prabhavanty aharagamc 
ratryagamc praliyantc 

tatrai Va 'vyaktasamjnake 

19. bhutagramah sa eva ’yam 

bhutva-bhutva pralJyate 
ratryagame Vasah partha 
prabhavaty aharagame 

20. paras tasmat tu bhavo ’nyo 

’vyakto \yaktat sanatanah 
yah sa sarvesu bhutesu 
nasyatsu na vinasyati 

21. avyakto ’ksara ity uktas 

tarn ahuh paramara gatim 
yarn prapya na nivartantc 
tad dhama paramarn mama 

22. punisah sa parah partha 

bhaktya labhyas tv ananyaya 
yasya ’ntahsthani bhutani 
yena sarvam idam tatam 

23. yatra krde tv anavfttim 

avrttira cai ’va yoginah 
prayata yanti tarn kMam 
vaksyami bharatarsabha 

24. agnir jyotir ahah suklah 

sanmasa uttarayanam 
tatra prayata gacchanti 
brahma brahmavido janah 

25. dhumo rMris tatha krsnah 

sanmasa daksinayanam 
tatra ciindramasarp jyotir 
yogi prapya nivartate 

26. Suklakrsne gati hy etc 

jagatah sasvate mate 
ekaya yaty anavj-ttim 
anyaya ’vartate punah 
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j 8. From the unmanifest all manifestations 

Come forth at the coming of (Brahman’s) day, 

And dissolve at the coming of night, 

In that same one, known as the unmanifest. 

39, This very same host of beings, 

Coming into existence over and over, is dissolved 
At the approach of night, willy-nilly, son of Prtha, 

And comes forth at the approach of day. 

20. But higher than that is another state of being. 

Unmanifest, (higher) than (that) unmanifest, eternal, 
Which when all beings 
Perish, perishes not. 

21. (This) unmanifest is called the indestructible; 

It they call the highest goal, 

Attaining which they return not; 

That is My highest station.^ 

22. This is the supreme Spirit, son of Prtha, 

To be WMin, however, by unswerving devotion; 

Within which (all) beings are fixed, 

By which this universe is pervaded. 

23. But at what times to non-return, 

And (when) to return, disciplined men 
Dying depart, those times 

I shall declare, bull of Bharatas." 

24. Fire, light, day, the bright (lunar fortnight), 

The six months that are the northward course of the sun, 
Dying in these, go 

To Brahman Brahman-knowing folk. 

25. Smoke, night, also the dark (lunar fortnight), 

The six months that are the southward course of the sun, 
In these (when he dies) to the moon’s light 
Attaining, the disciplined man returns. 

26. For these two paths, light and dark. 

Are held to be eternal for the world; 

By one, man goes to non-return, 

By the other he returns again. 
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27. nai 'te srti partha janan 

yogi muhyati kascana 
tasmat sarvesu kalesu 
yogayukto bhava ’rjuna 

28. vedesu yajnesu tapahsu cai Va 

danesu yat punyaphalam pradistam 
atyeti tat sarvam idam viditva 
yogi param sthanam upaiti ca Myam 

ity aksarabrahmayogo nama ’stamo ’dhyayah 
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27. Knowing these two paths, son of Prtha, not 

Is any disciplined man confused. 

Therefore at all times 

Be disciplined in discipline, Arjuna. 

28. In the Vedas, in acts of worship, and in austerities, 

In alms-gifts, what fruit of merit is ordained, 

All that surpasses he who knows this. 

The man of discipline, and goes to the highest primal place. 

Here ends the Eighth Chapter, called Discipline of the Imperishable 
Brahman. 



IX 


sribhagavan uvaca 

1. idarn tu tc giibyatamam 

pravaksyamy anasuyave 
j nan am vi j n;! n asahi tarn 

}’aj jiiatva moksyasc ’siibhat 

2. rajavidya rajagiihyam 

pavitram id am ut tain am 
pra ty ak sa va gam am < 1 barmy am 
su silk bam kartum away am 

3. asraddadhanfib piirusa. 

dbarmas\'a. ^sya paramtapa 
aprap^ a mam nivartante 
m r t y u sa rn sara var t m an i 

4. ma} a tatam idain sarvarn 

jagad avTaktamurtina 
matstbani sarv^abbutani 
na ca ’barn Icsv avaslbitah 

5. na ca matstbani bhutani 

pasya me yogam aisvaram 
bhutabhrn na ca bhutastbo 
mama ’tma bbutabliavanah 

6. yatha ’kasasthito nityarn 

vayuh sarvatrago maban 
tatha sarvani bhutani 

matstbani by upadhanaya 

7. sarvabhutani kaunteya 

prakrtirn yanti mamikam 
kalpaksaye punas tani 
kalpadau visrjamy aham 

8. prakftim svam avastabhya 

visfjami punah-punah 
bhiitagramam imaip krtsnam 
avasani prakfter vasat 



CHAPTER IX 


The Blessed One said: 

1. But this most secret tlhng to thee 

I shall declare, since thou cavillest not, 

This theoretical knowledge joined with practical,^ 

Knowing which thou shalt be freed from evil. 

2. A ro)'^al science, a royal mystery, 

A supreme purifier is this, 

Immediately comprehensible, righteous, 

Easy to carry out, imperishable. 

3. Men who put no faith 

In this religious truth, scorcher of the foe. 

Do not attain Me, and return 

On the path of the endless round of deaths. 

4. By Me is pervaded all this 

Universe, by Me in the form of the immanifest. 

All beings rest in Me, 

And I do not rest in them. 

5. And (yet) beings do not rest in Me: 

Behold My divine mystery (or magic)! 

Supporter of beings, and not resting in beings, 

Is My Self, that causes beings to be. 

6. As constantly abides in the ether 

The great wind, that penetrates ever}'where, 

So all beings 

Abide in Me; make sure of that. 

7. All beings, son of Kunti, 

Pass into My material nature 
At the end of a world-eon; them again 

I send forth at the beginning of a (new) world-eon. 

8. Taking as base My own material-nature 

I send forth again and again 
This whole host of beings. 

Which is powerless, by the power of (My) material nature. 
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9. na ca mam tani karmani 
nibadhnanti dhanaipjaya 
udasinavad asinam 
asaktaip tesu karmasu 

10. maya ’dhyaksena prak^tih 

suyate sacaracaram 
hetuna ’nena kaunteya 
jagad viparivartate 

11. avajananti mam mudha 

manusiip tanum asritam 
pararp bhavam ajananto 
mama bhutamahesvaram 

12. moghasa moghakarmano 

moghajfiana vicetasah 
raksasim asurirp cai Va 
prakrtiip mohinim sritah 

13. mahatmanas tu mam partha 

daivlrp prakftim asritah 
bhajanty ananyamanaso 
jnatva bhutadim avyayam 

14. satatam kirtayanto maip 

yatantas ca drdhavratah 
namasyantas ca marp bhaktya 
nityayukta upasate 

15. jnanayajnena ca ’py anye 

yajanto mam upasate 
ekatvena prthaktvena 
bahudha visvatomukham 

16. aharp kratur aharp yajnah 

svadha 'ham aham ausadham 
mantro 'ham aham eva 'jyam 
aham agnir aham hutam 

17. pita 'ham asya jagato 

mata dhata pitamahah 
vedyaip pavitram oipkara 
jk sama yajur eva ca 
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9. And Me these actions do not 
Bind, Dhanamjaya, ■— 

Sitting in as one sitting out (participating as one indifferent), 
Unattached to these actions. 

10. With Me as overseer, material nature 

Brings forth (the world of) moving and unmoving (beings); 
By this motive-force, son of Kunti, 

The world goes around. 

11. Fools despiise Me 

That have assumed human form. 

Not knowing the higher state 

Of Me, which is the great lord of beings. 

12. They are of vain aspirations, of vain actions. 

Of vain knowledge, bereft of insight; 

In ogrish and demoniac 
Nature, which is delusive, they abide. 

13. But Tis Me, son of Prtha, that great-souled men, 

Abiding in god-like nature. 

Revere with unswerving thoughts. 

Knowing (Me as) the beginning of beings, the imperishable. 

14. Ever glorifying Me, 

And striving with firm resolve, 

And paying homage to Me with devotion. 

Constantly disciplined, they wait upon Me. 

15. With knowledge-worship also others 

Worshiping wait upon Me, 

In My unique and manifold forms, 

(Me as) variously (manifested), facing in all directions. 

16. I am the ritual act, I am the act of worship, 

I am the offering to the dead, I am the medicinal herb, 

I am the sacred formula, I alone am the sacrificial butter, 

I am the fire of offering, I am the poured oblation. 

17. I am the father of this world. 

The mother, the establisher, the grandsire. 

The object of knowledge, the purifier, the sacred syllable om, 
The verse of praise, the chant, and the sacrificial formula; 
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18. gatir bharta prabhuh saksi 

nivasah saranam suhrt 
prabhavah pralayali sthanaip 
nidhanam bijam avyayam 

19. tapamy aham aham varsam 

nigrhnamy utsrjami ca 
amrtam cai Va mrtyus ca 
sad asac ca ’ham arjuna 

20. traividya mam somapah putapapa 

yajnair istva svargatim prarthayante 
te punyam asadya surendralokam 
asnanti div}^an divi devabhogan 

21. te tarp. bhuktva svargalokam visalam 

ksine punye martyalokam visanti 
evam trayidharmam anuprapanna 
gatagatarp kamakama labhante 

22. ananyas cintayanto marp 

ye janah paryupasate 
tesaip nityabhiyuktanam 
yogaksemaip vahamy aham 

23. ye ’py anyadevatabhakta 

yajante sraddhaya ’nvit^ 
te ’pi mam eva kaunteya 
yajanty avidhipurvakam 

24. aharn hi sarvayajhanaip 

bhokta ca prabhur eva ca 
na tu mam abhijananti 
tattvena ’tas cyavanti te 

25. yanti devavrata devan 

pitfn yanti pitj-vratah 
bhutani yanti bhutejya 
yanti madyajino ’pi mam 

26. pattrarp puspaip phalaip toyaip 

yo me bhaktya prayacchati 
tad aham bhaktyupahptam 
asnami prayatatmanah 
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18. The goal, supporter, lord, witness, 

The dwelling-place, refuge, friend. 

The origin, dissolution, and maintenance. 

The treasure-house, the imperishable seed. 

19. I give heat; the rain I 

Hold back and send forth; 

Both immortality and death. 

Both the existent and the non-existent am I, Arjuna. 

20. The three-Veda~men, soma-drinkers, purified of sin, Me 

With ritual worship worshiping, seek to go to heaven; 

They, attaining the meritorious world of the lord of the gods (Indra), 
Taste in the sky the divine enjoyments of the gods. 

21. They, after enjoying the expansive w^orld of heaven. 

When their merit is exhausted, enter the world of mortals; 

Thus conforming to the religion of the three (Vedas), 

Men who lust after desires get that which comes and goes. 

22. Thinking on Me, with no other thought, 

What folk W’ait upon Me, 

To them, when they are constant in perseverance, 

I bring acquisition and peaceful possession (of their aim). 

23. Even those who are devotees of other gods. 

And worship them permeated with faith. 

It is only Me, son of KuntI, that even they 
Worship, (tho) not in the enjoined fashion. 

24. For I of all acts of worship 

Am both the recipient and the lord; 

But they do not recognize Me 

In the true way; therefore they fall (from the ‘heaven’ they win). 

25. Votaries of the gods go to the gods, 

Votaries of the (departed) fathers go to the fathers, 

Worshipers of goblins go to the goblins, 

Worshipers of Me also go to Me. 

26. A leaf, a flower, a fruit, or water. 

Who presents to Me with devotion, 

That offering of devotion I 

Accept from the devout-souled (giver) 
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27. yat karosi yad asnasi 

yaj juhosi dadasi yat 
yat tapasyasi kaunteya 
tat kurusva madarpanam 

28. ^ubhasubhaphalair evam 

moksyase karmabandhanaih 
samnyasa3^ogayuktatma 
vimukto mam upaisyasi 

29. samo ’ham sarvabhutesii 

na me dvesyo ’sti na priyah 
ye bhajanti tu mam bhaktya 
mayi te tesu ca ’py aham 

30. api cet suduracaro 

bhajate mam ananyabhak 
sadhur eva sa mantav>^ah 
samyag vyavasito hi sah 

31. ksipram bhavati dharmatma 

^asvacchantim nigacchati 
kaunteya pratijanihi 

na me bhaktah pranasyati 

32. mam hi partha vyapasritya 

ye ’pi syuh papayonayah 
striyo vaisyas tatha sudras 
te ’pi yanti param gatim 

33. kim punar brahmanah puny a 

bhakta rajarsayas tatha 
anityam asukham lokam 

imam prapya bhajasva mam 

34. manmana bhava madbhakto 

madyaji mam namaskuru 
mam evai ’syasi yuktvai ’vam 
atmanam matparayanah 

iti rajavidyarajaguhyayogo nama navamo ’dhyayah 
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27. Whatever thou doest, whatever thou eatest, 

Whatever thou offcrest in oblation or givest, 

Whatever austerity thou performcst, son of Kunti, 

That do as an offering to Me. 

28. Thus from what have good and evil fruits 

rhou shalt be freed, (namely) from the bonds of action; 

Thy soul disciplined in the discipline of renunciation,^ 

Freed, thou shalt go to Me. 

29. I am the same to all beings, 

No one is hateful or dear to Me; 

But those who revere Me with devotion, 

They are in Me and I too am in them* 

30. Even if a very evil doer 

Reveres Me with single devotion, 

He must be regarded as righteous in spite of all; 

P'or he has the right resolution. 

31. Quickly his soul becomes righteous, 

And he goes to eternal peace. 

Son of Kunti, make sure of this: 

No devotee of Mine is lost. 

32. For if they take refuge in Me, son of Pftha, 

Even those who may be of base origin, 

Women, men of the artisan caste, and serfs too, 

Even they go to the highest goal. 

33. How much more virtuous brahmans, 

And devout royal seers, too! 

A fleeting and joyless world 

This; having attained it, devote thyself to Me. 

34. Be Me-minded, devoted to Me; 

Worshiping Me, pay homage to Me; 

Just to Me shalt thou go, having thus disciplined 
Thyself, fully intent on Me. 

Here ends the Ninth Chapter, called Discipline of Royal Knowledge 
and Royal Mystery. 



X 

snbhagavan uvaca 

1. bhuya cva mahabaho 

Sfnu me paramam vacah 
yat te ’ham prlyamanaya 
vaksyami hitakamyaya 

2. na me viduh suraganah 

prabhavam na maharsayah 
aham aclir hi devanam 
maharsinarii ca sarvasah 

3. yo mam a jam anadim ca 

vetti lokamahesvaram 
asammudhah sa martyesu 
sarvapapaih pramucyatc 

4. buddhir jhaiiam asammohah 

ksama satyam damah samah 
sukharri duhkham bhavo ’bhavo 
bhayarp ca ’bhayam eva ca 

5. ahimsa samata tusds 

tapo danam yaso ’yasah 
bhavanti bhava bhutanam 
matta eva prthagvidhah 

6. maharsayah sapta purve 

catvaro manavas tatha 
madbhava manasa jata 
yesarti loka imah prajah 

7. etarp vibhutim yogam ca 

mama yo vetti tattvatah 
so ’vikampena yogena 
yujyate na ’tra saipsayah 

8. ahaip sarvasya prabhavo 

mattah sarvam pravartate 
iti matva bhajante marp 
budha bhavasamanvitah 



CHAPTER X 
The Blessed One said: 

1. Yet further, great-armed one, 

Hear My highest message, 

Which to thee, that delightest in it, I 
Shall declare, in that I wish thee well. 

2. The throngs of gods know not My 

Origin, nor yet the great seers. 

For I am the starting-point of the gods, 

And of the great seers, altogether. 

3. Whoso Me the unborn and beginningless 

Knows, the great lord of the world, 

Undeluded, he among mortals 
Is freed from all evils. 

4. Enlightenment, knowledge, non-delusion, 

Patience, truth, control, peace. 

Pleasure, pain, arising, passing away. 

Fear, and fearlessness too, 

5. Harmlessness, indifference, content, 

Austerity, generosity, fame and ill repute - - 
(All) conditions of beings arise 
From Me alone, however various their nature. 

6. The seven great seers of old, 

The four Manus ^ likewise, 

Originate from Me,^ as My mental offspring, 

From whom spring these creatures in the world. 

7. This supernal-manifestation ^ and mystic power 

Of Mine, whoso know^s in very truth — 

He with unswerving discipline 
Is disciplined; there is no doubt of that. 

8. I am the origin of all; 

From Me all comes forth. 

Knowing this they revere Me, 

Enlightened men, pervaded with (the proper) state (of mind).* 
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9. maccitta madgataprana 

bodhayantah parasparam 
kathayantas ca mam nityaip 
tusyanti ca ramanti ca 

10. te^rp satatayuktanarp 

bhajataip pritipurvakam 
dadami buddhiyogam tarn 
yena mam upayanti te 

11. tesSm eva ’nukampartham 

aham ajnanajam tamah 
nasayamy atmabhavastho 
jnanadipena bhasvata 

arjuna uvaca 

12. param brahma pararn dhama 

pavitrarp paramarp bhavan 
purusarp sasvatam divyam 
adidevam ajaip vibhum 

13. ahus tvam fsayah sarve 

devarsir naradas tat ha 
asito devalo vyasah 

svayarp cai Va bravisi me 

14. sarvam etad rtam manye 

yan maip vadasi kesava 
na hi te bhagavan vyaktirn 
vidur deva na danavah 

15. svayam eva ’tmana ’tmanam 

vettha tvarp purusottama 
bhutabhavana bhutcsa 
devadeva jagatpatc 

16. vaktum arhasy asescna 

divya hy atmavibhutayah 
yabhir vibhutibhir lokan 

imams tvam vyapya tisthasi 

17. katham vidyam ahaip yogiips 

tvaip sada paricintayan 
kesu-kesu ca bhavesu 

cintyo ’si bhagavan maya 
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9. With thoughts on Me, with life concentrated on Me, 
Enlightening one another, 

And telling constantly of Me, 

They find contentment and joy. 

10. To them, constantly disciplined. 

Revering Me with love, 

I give that discipline of mind. 

Whereby they go unto Me. 

13 . To show compassion to those same ones, 

Their ignorance-born darkness I 
Dispel, (while) remaining in My own true slate, 

With the shining light of knowledge. 

Arjuna said: 

12. The supreme Brahman, the supreme station,^ 

The supreme purifier art Thou! 

The eternal divine spirit. 

The primal deity, the unborn lord,® 

13. Call Thee all the seers. 

And the divine seer Narada, 

Asita Devala/ and Vyasa, 

And Thou Thyself dcclarest it to me. 

14. All this I hold to be true, 

Which Thou sayest to me, Kesava; 

For Thy manifestation, Blessed One, neither 
The gods nor the demons know. 

15. Thine own self by Thy self alone 

Knowest Thou, highest of spirits. 

Cause of being of beings, lord of beings, 

God of gods, lord of the world. 

16. Declare then fully, I pray Thee, - - 

For marvelous are the supernal-manifestations of Thy self, 
With which manifestations the worlds 
Here pervading Thou abidest ever. 

17. How may I know Thee, Thou of mystic power, 

Ever meditating on Thee? 

And in what several states of being 

Art Thou to be thought of by me, Blessed One? 
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18. vistarena ’tmano yogai|i 

vibhutirp ca janardana 
bhuyah kathaya trptir hi 
§rnvato na ’sti me ’mftam 

sribhagavan uvaca 

19. hanta te kathayisyami 

divya hy atmavibhutayah 
pradhanyatah kurusrestha 
na ’sty anto vistarasya me 

20. aham atm a gudakesa 

sarvabhutasayasthitah 
aham adis ca madhyam ca 
bhutanam anta eva ca 

21. adityanam aharp visnur 

jyotisarp ravir arpsuman 
maricir marutam asmi 
naksatranam ahaip sasi 

22. vedanarp samavedo ’smi 

devanam asmi vasavah 
indriyanarp manas ca ’smi 
bhtittoam asmi cctana 

23. rudranaip saipkaras ca ’smi 

vitteso yaksaraksasam 
vasunarp pavakas ca ’smi 
meruh sikharinam aham 

24. purodhasaip ca mukhyaip marp 

viddhi partha brhaspatim 
senanlnam ahaip skandah 
sarasam asmi sagarah 

25. maharsinaip bhrgur aham 

giram asmy ekam aksaram 
yajhanaip japayajho ’smi 
sthavaranaip himalayah 

26. asvatthah sarvavfksanaip 

devarsinaip ca naradah 
gandharvanaip citrarathah 
siddhanam kapilo munih 
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18. In full detail, Thine own mystic power 

And supernal-manifestation, Janardana, 

Expound further; for satiety 

Comes not to me as I listen to Thy nectar! 

Thy Blessed One said: 

19. Come then, I shall tell thee — 

Since My supernal-manifestations are marvelous® — 
Regarding the chief ones, best of Kurus; 

There is no end to My extent. 

20. I am the soul, Gudakesa, 

That abides in the heart of all beings; 

I am the beginning and the middle 
Of beings, and the very end too. 

21. Of the Adityas I am Visnu, 

Of lights the radiant sun, 

Of Maruts I am (their chief) Marici, 

Of stars I am the moon. 

22. Of Vedas I am the Sama Veda, 

Of gods I am Vasava (Indra), 

Of sense-organs I am the thought-organ, 

Of beings I am the intellect. 

23. And of Rudras I am Sarnkara (Siva), 

Of sprites and ogres I am the Lord of Wealth (Kubera), 

Of (the eight) Vasus I am the Fire(-god), 

Of mountain-peaks I am Meru. 

24. Of house-priests the chief am I, 

Bfhaspati (the priest-god), know thou, son of Prtha; 

Of army-lords I am Skanda (god of war), 

Of bodies of water I am the ocean. 

25. Of great sages I am Bhrgu, 

Of utterances I am the one syllable (ew). 

Of acts of worship I am the muttered worship. 

Of mountain-ranges Himalaya. 

26. The holy fig-tree of all trees, 

Of divine sages Narada, 

Of gandharvas (heavenly musicians), Citraratha (their chief). 
Of perfected beings, the seer Kapila. 
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27. uccaihsravasam asvanaiji 

viddhi mam amftodbhavam 
airavataip gajendranaiji 
naranaip ca naradhipam 

28. ayudhanto ahaip vajraip 

dhenunam asmi kamadhuk 
prajanas ca ’smi kandarpah 
sarpanam asmi vasukih 

29. anantas ca ’smi naganaip 

varuno yadasam aham 
pitrnam aryama ca *smi 
yamah samyamatam aham 

30. prahladas ca ’smi daityanarp 

kalah kalayatam aham 
mrganaip ca mrgendro ’harp 
vainateyas ca paksinam 

31. pavanah pavatam asmi 

r^ah sastrabhftam aham 
jha^naip makaras ca ’smi 
srotasam asmi jahnavi 

32. sarganam adir antas ca 

madhyaip cai Va ’ham arjuna 
adhyMmavidya vidyanam 
vadah pravadatam aham 

33. aksaranam akaro ’smi 

dvandvah samasikasya ca 
aham eva ’ksayah kalo 

dhata ’haip visvatomukhah 

34. mftyuh sarvaharas ca ’ham 

udbhavas ca bhavisyatam 
kirtih srir vak ca narinarp 
smftir medha dhrtih ksama 

35. brbatsama tatha samnaip 

gayatri chandasam aham 
masanarp margasirso ’ham 
l-tunaip kusumakarah 
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27. Uccaihsravas (Indra’s steed) of horses, 

Sprung from the nectar (churned out of ocean), know Me to be; 
Of princely elephants, Airavata (Indra^s elephant), 

And of men, the king. 

28. Of weapons I am (Indra^s) vajra, 

Of cows I am the Cow-of-Wishes, 

I am the generating Kandarpa (god of love), 

Of serpents I am (the serpent-king) Vasuki. 

29. And I am Ananta of the Nagas (fabulous serpents), 

I am Varuna (god of water) of water-creatures, 

Of (departed) fathers I am (their chief god) Aryaman, 

I am Yama (god of death) of subduers.® 

30. Of demons I am (their prince) Prahlada, 

I am Time of impellent-forces,^® 

Of beasts I am the king of beasts, 

I am the son of Vinata (Garuda, Visnu’s bird) of birds. 

31. I am the wind of purifiers, 

Rama of warriors, 

I am the dolphin of water-monsters. 

Of rivers I am the Ganges. 

32. Of creations the beginning and the end, 

And the middle too am I, Arjuna; 

Of knowledges the knowledge of the over-soul, 

I am speech of them that speak. 

33. Of syllables (letters) I am the letter A, 

And the dvandva of compounds, 

None but I am immortal Time, 

I am the Ordainer (Creator) with faces in all directions. 

34. I am death that carries off all. 

And the origin of things that are to be; 

Of feminine entities I am Fame, Fortune, Speech, 

Memory, Wisdom, Steadfastness, Patience.^’ 

35. Likewise of chants the Great Chant, 

The Gayatri am I of meters. 

Of months, (the first month) Margafiirsa am I, 

Of seasons the flower-bearer (spring). 
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36. dyutaip chalayatam asmi 

tejas tejasvinam aham 
jayo ^smi vyavasayo ’smi 
sattvarji sattvavatam aham 

37. vrsninam vasudevo ’smi 

pandavanarii dhanarpjayah 
mumnam apy aharp vyasah 
kavinam usana kavih 

38. dando damayatam asmi 

nitir asmi jigisatam 
maunaip cai Va ’smi guhyanaip 
jhanaip jhanavatam aham 

39. yac ca ’pi sarvabhutanaip 

bijam tad aham arjuna 
na tad asti vina yat syan 
maya bhutam caracaram 

40. na ’nto ’sti mama divyanaip 

vibhutinaip paraiptapa 
esa tu ’ddesatah prokto 
vibhuter vistaro maya 

41. yad-yad vibhutimat sattvaip 

§rimad urjitam eva va 
tat-tad eva Vagaccha tvaip 
mama tejomsasarpbhavam 

42. athava bahunai ’tena 

kim jhatena tava ’rjuna 
vistabhya ’ham idam krtsnam 
ekarpsena sthito jagat 

iti vibhutiyogo nama da^amo ’dhyayah 
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36. I am gambling of rogues, 

I am majesty of the majestic, 

I am conquest, I am the spirit-of-adventure, 

I am courage of the courageous,^^ 

37. Of the Vj-sni-clansmen I am Vasudeva, 

Of the sons of Pandu, Dhanaipjaya (Arjuna), 

Of hermits also I am Vyasa, 

Of sages the sage Usanas. 

38. I am the rod (punitive force) of stern controllers, 

I am statecraft of them that seek political success; 

Taciturnity too am I of secret things, 

I am knowledge of the knowing. 

39. Moreover whatsoever of all beings 

Is the seed, that am I, Arjuna; 

There is none such as could be without 
Me, no being moving or unmoving. 

40. There is no end to My marvelous 

Supernal-manifestations, scorcher of the foe; 

But I have now declared by way of examples 
The extent of my supernal-manifestation. 

41. Whatever being shows supernal-manifestations,^^ 

Or majesty or vigor, 

Be thou assured that that in every case 
Is sprung from a fraction of My glory. 

42. After all, this extensive 

Instruction — what boots it thee, Arjuna? 

I support this entire 

World with a single fraction (of Myself), and remain so. 

Here ends the Tenth Chapter, called Discipline of Supernal-Mani¬ 
festations. 



XI 


arjuna uv^ca 

1. madanugrahaya paramani 

guhyam adhyatmasarpjnitam 
yat tvayo ’ktarp vacas tena 
moho ’yaip vigato mama 

2. bhavapyayau hi bhutanaip 

Srutau vistaraSo maya 
tvattah kamalapattraksa 
mahatmyam api ca ^vyayam 

3. evam etad yatha ’ttha tvam 

atmanaip paramesvara 
drastum icchami te rupam 
aiSvararp punisottama 

4. manyase yadi tac chakyaip 

maya drastum iti prabho 
yogesvara tato me tvarp 
darsaya ’tmanam avyayam 

Sribhagav 3 .n uv^ca 

5. paiya me partha riipani 

Sataso 'tha sahasraSah 
nan§,vidhani divyani 
nanavarnakrtini ca 

6. pasya ’dityan vasun rudran 

aivinau marutas tatha 
bahuny adfstapurvani 
pa^ya ’scaryani bharata 

7. ihai ’kasthaip jagat kftsnarp 

pasya 'dya sacaracaram 
mama dehe gudakesa 
yac ca ’nyad drastum icchasi 

8. na tu marp Sakyase drastum 

anenai Va svacaksusa 
divyaip dadami te caksuh 
pasya me yogam aisvaram 



CHAPTER XI 


Arjuna said: 

1. As a favor to me the supreme 

Mystery, called the over-soul, 

The words which Thou hast spoken, thereby 
This delusion of mine is dispelled. 

2. For the origin and dissolution of beings 

Have been heard by me in full detail 
From Thee, Lotus-petal-eyed One, 

And also (Thine) exalted nature unending, 

3. Thus it is, as Thou declarest 

Thyself, O Supreme Lord. 

I desire to see Thy form 
As God, O Supreme Spirit! 

4. If Thou thinkest that it can 

Be seen by me, O Lord, 

Prince of mystic power, then do Thou to me 
Reveal Thine immortal Self. 

The Blessed One said: 

5. Behold My forms, son of Pftha, 

By hundreds and by thousands, 

Of various sorts, marvelous. 

Of various colors and shapes. 

6. Behold the Adityas, Vasus, Rudras, 

The ASvin-pair and the Maruts too; 

Many before-unseen 
Marvels behold, son of Bharata. 

7. Here the whole world united 

Behold today, with moving and unmoving things, 
In My body, GudakeSa, 

And whatsoever else thou wishest to see. 

8. But thou canst not see Me 

With this same eye of thine own; 

I give thee a supernatural eye: 

Behold My mystic p)ower as God! 
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saipjaya uvaca 

9. evara uktva tato rajan 
mahayogesvaro harih 
darsayam asa parthaya 
paramaip rupam aisvaram 

10. anekavaktranayanam 

anekadbhutadarsanam 

anekadivyabharanarp 

divyanekodyatayudham 

11. divyamalyambaradharaip 

divyagandhanulepanam 
sarvascaryamayarp devam 
anantarp visvatomukham 

12. divi sutyasahasrasya 

bhaved yugapad utthita 
yadi bhah sadfsi sa syad 
bhasas tasya mahatmanah 

13. tatrai ^kasthaip jagat krtsnaip 

pravibhaktam anekadha 
apasyad devadevasya 
Sarire pandavas tada 

14. tatah sa vismayavisto 

hrstaroma dhanarpjayah 
pranamya sirasa devaip 
krtanjalir abhasata 

arjuna uvaca 

15. pasyami devaips tava deva dehe 

sarvaips tatha bhutavisesasaipghan 
brahmanam isaip kamalasanastham 
fsims ca sarvan uragaips ca divyan 

16. anekab^udaravaktranetraip 

pasyami tvaip sarvato 'nantarupam 
na ’ntarp na madhyaip na punas tava ’diip 
pasyami visvesvara visvarupa 

17. kiritinaip gadinaip cakrinarp ca 

tejoraSiip sarvato diptimantam 
pasyami tvirp durniriksyaip samantad 
diptanalarkadyutim aprameyam 
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Saipjaya said: 

9. Thus speaking then, O king, 

Hari (Visnu), the great Lord of Mystic Power, 

Showed unto the son of Pftha 
His supernal form as God: 

10. Of many mouths and eyes. 

Of many wondrous aspects, 

Of many marvelous ornaments, 

Of marvelous and many uplifted weapons; 

11. Wearing marvelous garlands and garments, 

With marvelous perfumes and ointments, 

Made up of all wonders, the god, 

Infinite, with faces in all directions. 

12. Of a thousand suns in the sky 

If suddenly should burst forth 
The light, it would be like 

Unto the light of that exalted one. 

13. The whole world there united, 

And divided many-fold. 

Beheld in the God of Gods’ 

Body the son of Panciu then. 

14. Then filled with amazement, 

His hair standing upright, Dhanarnjaya 
Bowed with his head to the God, 

And said with a gesture of reverence: 

Arjuna said: 

15. I see the gods in Thy body, O God, 

All of them, and the hosts of various kinds of beings too, 
Lord Brahma sitting on the lotus-seat, 

And the seers all, and the divine serpents. 

16. With many arms, bellies, mouths, and eyes, 

I see Thee, infinite in form on all sides; 

No end nor middle nor yet beginning of Thee 
Do I see, O All-God, All-formed! 

17. With diadem, club, and disc, 

A mass of radiance, glowing on all sides, 

I see Thee, hard to look at, on every side 

With the glory of flaming fire and sun, immeasurable. 
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18. tvam aksaraip paramaipi veditavyam 

tvam asya visvasya pararp nidhanam 
tvam avyayah sasvatadharmagopta 
sanatanas tvaip puruso mato me 

19. anadimadhyantam anantaviryam 

anantabahurp sasisuryanetram 
pasyami tvarp diptahutasavaktram 
svatejasa visvam idarp tapantam 

20. dyavaprthivyor idam antaraip hi 

vyaptaip tvayai ’kena disas ca sarvah 
drstva ’dbhutaip rupam ugrarp tave ’daip 
lokatrayaip pravyathitaip mahatman 

21. ami hi tvam surasamgha visanti 

kecid bhitah prahjalayo grnanti 
svasti ’ty uktva maharsisiddhasaipghah 
stuvanti tvarp stutibhih puskalabhih 

22. rudraditya vasavo ye ca sadhya 

visve ’svinau marutaS co ’smapa§ ca 
gandharvayak^asurasiddhasaipgha 
viksante tvam vismilas cai Va sarve 

23. rupam mahat te bahuvaktranetraip 

mahabaho bahubahurupadam 
bahudararp bahudaipstrakaralam 

dfstva lokah pravyathitas tatha ’ham 

24. nabhahspj-saip diptam anekavarnarn 

vyattananaip diptavisalanetram 
drstva hi tvaip pravyathitantaratma 
dhrtiip na vindami samarp ca visno 

25. damstrakaralani ca te mukhani 

drstvai Va kalanalasarnnibhani 
diso na jane na labhe ca sarma 
prasida devesa jagannivasa 

26. ami ca tvaip dhrtarastrasya putrah 

sarve sahai Va Vanipalasamghaih 
bhismo dronah sutaputras tatha ’sau 
saha ^smadiyair api yodhamukhyaih 
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18. Thou art the Imperishable, the supreme Object of Knowledge; 

Thou art the ultimate resting-place ^ of this universe; 

Thou art the immortal guardian of the eternal right, 

Thou art the everlasting Spirit, I hold. 

19. Without beginning, middle, or end, of infinite power, 

Of infinite arms, whose eyes are the moon and sun, 

I see Thee, whose face ^ is flaming fire. 

Burning this whole universe with Thy radiance. 

20. For this region between heaven and earth 

Is pervaded by Thee alone, and all the directions; 

Seeing this Thy wondrous, terrible form. 

The triple world trembles, O exalted one! 

21. For into Thee are entering ^ yonder throngs of gods; 

Some, affrighted, praise Thee with reverent gestures; 

Crying ^HaiU’ the throngs of the great seers and perfected ones 
Praise Thee with abundant laudations. 

22. The Rudras, the Adityas, the Vasus, and the Sadhyas, 

All-gods, Alvins, Maruts, and the Steam-drinkers (‘fathers'), 

The hosts of heavenly musicians, sprites, demons, and perfected ones. 
Gaze upon Thee, and all are quite amazed. 

23. Thy great form, of many mouths and eyes, 

O great-armed one, of many arms, thighs, and feet, 

Of many bellies, terrible with many tusks, — 

Seeing it the worlds tremble, and I too. 

24. Touching the sky, aflame, of many colors. 

With yawning mouths and flaming enormous eyes, 

Verily seeing Thee (so), my inmost soul is shaken. 

And I find no steadiness nor peace, O Visnu 1 

25. And Thy mouths, terrible with great tusks. 

No sooner do 1 see them, like the fire of dissolution (of the world). 
Than I know not the directions of the sky, and I find no refuge; 
Have mercy. Lord of Gods, Thou in whom the world dwells! 

26. And Thee ^ yonder sons of Dhftarastra, 

All of them, together with the hosts of kings, 

Bhisma, Drona, and yonder son of the charioteer (Karna) too. 
Together with our chief warriors likewise, 
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27. vaktrani te tvaramana visanti 

daipstrakaralani bhayanakani 
kecid vilagna dasanantaresu 

samdrsyante curnitair uttamangaih 

28. yatha nadinam bahavo ’mbuvegah 

samudram eva ’bhimukha dravanti 
tatha tava ’mi naralokavira 
visanti vaktrany abhivijvalanti 

29. yatha pradiptarp jvalanaip patahga 

visanti nasaya sam^ddhavegah 
tathai ’va nasaya visanti lokas 
tava ’pi vaktrani sam^ddhavegah 

30. lelihyase grasamanah samant^ 

lokan samagran vadanair jvaladbhih 
tejobhir apurya jagat samagrarp 
bhasas tavo ’grab pratapanti visno 

31. akhyahi me ko bhavan ugrarupo 

namo ’stu te devavara prasida 
vijnatum icchami bhavan tarn adyaip 
na hi prajanami tava pravfttim 

sribhagavan uvaca 

32. kalo ’smi lokaksayakrt pravrddho 

lokan samahartum iha pra\Tttah 
rte ’pi tvam na bhavisyanti sarve 
ye ’vasthitah pratyanikesu yodhah 

33. tasmat tvam uttistha yaso labhasva 

jitva satrun bhunksva rajyaip samrddham 
ma}'ai ’vai ’te nihatah purv^am eva 
nimittamatraip bhava savyasacin 

34. dronam ca bhismaip ca jayadrathaip ca 

karnam tatha ’nyan api yodhaviran 
maya hatarps tvaip jahi ma vyathistha 
yudhyasva jetasi rape sapatnan 

saipjaya uvaca 

35. etac chrutva vacanaip kesavasya 

krtahjalir vepamanah kiriti 
namaskrtva bhuya eva ’ha kfsnaip 
sagadgadaip bhitabhitah pranamya 
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27. Hastening enter Thy mouths, 

Frightful with tusks, and terrifying; 

Some, stuck between the teeth. 

Are seen with their heads crushed. 

28. As the many water-torrents of the rivers 

Rush headlong towards the single sea, 

So yonder heroes of the world of men into Thy 
Flaming mouths do enter. 

29. As moths into a burning flame 

Do enter unto their destruction with utmost impetuosity, 

Just so unto their destruction enter the worlds ^ 

Into Thy mouths also, with utmost impetuosity. 

30. Devouring them Thou lickest up voraciously on all sides 

All the worlds with Thy flaming jaws; 

Filling with radiance the whole universe. 

Thy terrible splendors burn, O Visnu! 

31. Tell me, who art Thou, of awful form? 

Homage be to Thee: Best of Gods, be merciful! 

I desire to understand Thee, the primal one; 

For I do not comprehend what Thou hast set out to do. 

The Blessed One said: 

32. I am Time (Death), cause of destruction of the worlds, matured 

And set out to gather in the worlds here. 

Even without thee (thy action), all shall cease to exist. 

The warriors that are drawn up in the opposing ranks. 

33. Therefore arise thou, win glory. 

Conquer thine enemies and enjoy prospered kingship; 

By Me Myself they have already been slain long ago; 

Be thou the mere instrument, left-handed archer! 

34. Drona and Bhisma and Jayadratha, 

Karna too, and the other warrior-heroes as well, 

Do thou slay, (since) they are already slain by Me; do not hesitate! 
Fight! Thou shalt conquer thy rivals in battle. 

Saipjaya said: 

35. Hearing these words of Kesava, 

Making a reverent gesture, trembling, the Diademed (Arjuna) 
Made obeisance and spoke yet again to Krsna, 

Stammering, greatly affrighted, bowing down: 
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arjuna uvaca 

36. sthajie hfsikesa tava praklrtya 

jagat prahfsyaty anurajyate ca 
raksamsi bhit^i disc dravanti 

sarve namasyanti ca siddhasamgh^ 

37. kasmac ca te na nameran mahatman 

gariyase brahmano ^py adikartre 
ananta devesa jaganniva^a 

tvam aksaram sad asat tatpararp yat 

38. tvam adidevah purusah puranas 

tvam asya visvasya param nidhanam 
vetta ’si vedyam ca param ca dhama 
tvaya tatarp visvam anantarupa 

39. va}air yamo ’gnir varunah saiankah 

prajapatis tvarp prapitamahas ca 
name namas te ’stu sahasrakrtvah 
punas ca bhuyo ’pi namo namas te 

40. namah purastad atha prsthatas te 

namo ’stu te sarvata eva sarva 
anantaviryamitavikramas tvam 
sarvam samapnosi tato ’si sarvah 

41. sakhe ’ti matva prasabharp } ad uktaip 

he krsna he yadava he sakhe ’ti 
aj^ata mahimanam tave ’dam 
maya pramadM pranayena va ’pi 

42. yac ca ’vahasartham asatk^to ’si 

viharasayyaaanabhojanesu 
eko ’thava ’py acyuta tatsamaksaip 
tat ks^aye tvam aham aprameyam 

43. pita ’si lokasya caracarasya 

tvam asya pujyas ca gurur gariyan 
na tvatsamo ’sty abhyadhikah kuto ’nyo 
lokatraye ’py apratimaprabhava 

44. tasmM pranamya pranidhaya kayaip 

prasadaye tv^ aham iSam idyam 
pile ’va putrasya sakhe ’va sakhyuh 
priyah priyaya ’rhasi deva sodhum 
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Arjuna said: 

36. It is in place, Hfsikega, that at Thy praise 

The world rejoices and is exceeding glad; 

Ogres fly in terror in all directions, 

And all the hosts of perfected ones pay homage. 

37. And why should they not pay homage to I'hee, Exalted One? 

Thou art greater even than Brahman Thou art the First Creator; 
O infinite Lord of Gods, in whom the world dwells, 

Thou the imperishable, existent, non-existent, and be}^ond both! 


38. Thou art the Primal God, the Ancient Spirit, 

Thou art the supreme resting-place ^ of this universe; 

Thou art the knower, the object of knowledge, and the highest station, 
By Thee the universe is pervaded. Thou of infinite form! 


39. Vayu, Yama, Agni, Varuna, the moon, 

Prajapati art Thou, and the Greatgrandsire; 
Homage, homage be to Thee a thousand fold, 

And again be yet further homage, homage to Thee! 


40. Homage be to Thee from in front and from behind, 
Homage be to 1 hee from all sides. Thou All! 

O Thou of infinite might,^ Thy prowess is unmeasured; 
Thou attainest all; therefore Thou art All! 


41. Whatever I said rashly, thinking Thee my boon-companion. 

Calling Thee ‘Kfsna, Yadava, Companion!,’ 

Not knowing this (truth, namely) Thy greatness,^ 

Thru careless negligence, or even thru affection, 

42. And if I treated Thee disrespectfully, to make sport of Thee, 

In the course of amusement, resting, sitting, or eating. 

Either alone, O unshaken one, or in the presence of those (others). 
For that I beg forgiveness of Thee, the immeasurable one. 


43. Thou art the father of the world of things that move and move not, 
And Thou art its revered, most venerable Guru; 

There is no other like Thee — how then a greater? - 

Even in the three worlds, O Thou of matchless greatness! 


44. Therefore, bowing and prostrating my body, 

I beg grace of Thee, the Lord to be revered: 

As a father to his son, as a friend to his friend. 

As a lover to his beloved, be pleased to show mercy, O God! 
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45. adrstapurvarpi hrsito ’smi drstva 

bhayena ca pravyathitairi mano me 
tad eva me darsaya deva rupaip 
prasida devesa jagannivasa 

46. kirltinam gadinam cakrahastam 

icchami tvaip drastum aharp tathai Va 
tenai ’va rupena caturbhujena 
sahasrabaho bhava visvamurte 

sribhagavan uvaca 

47. maya prasannena tava ’rjune ’darp 

rupam param darsitam atmayogat 
tejomayam visvam anantam adyam 
yan me tvadanyena na dfstapurvam 

48. na vedayajnadhyayanair na danair 

na ca kriyabhir na tap)obhir ugraih 
evarprupah sakya aharp nrloke 
drasturp tvadanyena kurupravira 

49. ma te vyatha ma ca vimudhabhavo 

drstva ruparp ghoram idrn mame ’dam 
vyapetabhih pritamanah punas tvaip 
tad eva me rupam idarp prapasya 

samjaya uvaca 

50. ity arjunam vasudevas tatho ’ktva 

svakam ruparp darsayam asa bhuyah 
^vasayam Ssa ca bhitam enaip 

bhutva punah saumyavapur mahatma 

arjuna uvaca 

51. dfstve ’darn manusaip ruparp 

tava saumyaip janardana 
idanim asmi saipvfttah 
sacetah prakrtiip gatah 

sribhagavan uvaca 

52. sudurdarsam idaip ruparp 

drstavan asi yan mama 
deva apy asya rupasya 
nityarp darsanakahksinah 


[ xi -45 
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45. Having seen what was never seen before, I am thrilled, 

And (at the same time) my heart is shaken with fear; 

Show me, O God, that same form of Thine (as before)! 

Be merciful, Lord of Gods, Abode of the World! 

46. Wearing the diadem, carrying the club, with disc in hand, 

Just (as before) I desire to see Thee; 

In that same four-armed shape 
Present Thyself, O Thousand-armed One, of universal form! 

The Blessed One said: 

47. By Me showing grace towards thee, Arjuna, this 

Supreme form has been manifested by My own mysterious power; 
(This form) made up of splendor, universal, infinite, primal, 

Of Mine, which has never been seen before by any other than thee. 

48. Not by the Vedas, by acts of worship, or study, or gifts, 

Nor yet by rites, nor by grim austerities. 

In the world of men can I in such a form 

Be seen by any other than thee, hero of the Kurus. 

49. Have no perturbation, nor any state of bewilderment, 

Seeing this so awful form of Mine; 

Dispel thy fear; let thy heart be of good cheer; again do thou 
Behold that same (former) form of Mine: here! 

Sarpjaya said: 

50. Having thus spoken to Arjuna, Vasudeva 

Again revealed his own (natural) form, 

And comforted him in his fright 

By once more assuming his gracious aspect, the Exalted One. 

Arjuna said: 

51. Seeing this human form 

Of Thine, gracious, O Janardana, 

Now I have become 

Possessed of my senses, and restored to normal state. 

The Blessed One said: 

52. This form that is right hard to see, 

Which thou hast seen of Mine, 

Of this form even the gods 
Constantly long for the sight. 
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53, na 'harp vedair na tapasa 

na danena na ce ’jyaya 
sakya evarpvidho drastum 
drstavan asi marp yatha 

54, bhaktya tv ananyaya sakya 

aham evarpvidho ’rjuna 
jnatuip drastum ca tattvena 
pravestuip ca paraiptapa 

55, matkarmakrn matparamo 

madbhaktah sangavarjitah 
nirvairah sarvabhutesu 
yah sa mam eti pandava 

iti visvarupadarSanayogo namai 'kadaso ^dhyayah 


[ X1.53 
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53. Not by the Vedas nor by austerity, 

Nor by gifts or acts of worship, 

Can I be seen in such a guise, 

As thou hast seen Me. 

54. But by unswerving devotion can 

I in such a guise, Arjuna, 

Be known and seen in very truth, 

And entered into, scorcher of the foe. 

55. Doing My work, intent on Me, 

Devoted to Me, free from attachment. 

Free from enmity to all beings, 

Who is so, goes to Me, son of Pandu. 

Here ends the Eleventh Chapter, called Discipline of the Vision of the 
Universal Form. 
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arjuna uvEca 

1. evaip satatayukta ye 

bhaktas tvarp paryupasate 
ye ca ’py aksaram avyaktam 
tesam ke yogavittamah 

sribhagavan uvaca 

2. mayy avesya mano ye marp 

nityayukta upasate 
^raddhaya parayo ’petas 
te me yuktatama matah 

3. ye tv aksaram anirdesyam 

avy^aktam paryupasate 
sarvatragam acintyam ca 
kutastham acalaip dhruvam 

4. samniyamye ’ndriyagramarn 

sarvatra samabuddhayah 
te prapnuvanti mam eva 
sarvabhutahite ratah 

5. kleso Mhikataras tesam 

av>’aktasaktacctasam 
avy^akta hi gatir duhkham 
dehavadbhir avapyatc 

6. ye tu sarvani karmani 

mayi samnyasya matparah 
ananyenai Va yogena 
marp dhyayanta upasate 

7. tesam aham samuddharta 

mrtyusarnsarasagarat 
bhavami nacirat partha 
mayy avesitacetasam 

8 . mayy eva mana adhatsva 

mayi buddhirp nivesaya 
nivasisyasi mayy eva 

ata urdhvarp na samsayah 



CHAPTER XII 


Arjuna said: 

1. Those who are thus constantly disciplined, 

And revere Thee with devotion, 

And those also who (revere) the imperishable unmanifest ■ 
Of these which are the best knowers of discipline? 

The Blessed One said: 

2. Fixing the thought-organ on Me, those who Me 

Revere with constant discipline. 

Pervaded with supreme faith. 

Them I hold to be the most disciplined. 

3. But those who the imperishable, undefinable. 

Unmanifest, revere. 

The omnipresent and unthinkable. 

The immovable,' unchanging, fixed, 

4. Restraining the throng of the senses. 

With mental attitude alike to all,^ 

They (also) reach none but Me, 

Delighting in the welfare of all beings. 

5. Greater is the toil of them 

That have their hearts fixed on the unmanifest; 

For with difficulty is the unmanifest goal 
Attained by embodied (souls). 

6. But those who, all actions 

Casting on Me,’ intent on Me, 

With utterly unswerving discipline 
Meditating on Me, revere Me, 

7. For them I the Savior 

From the sea of the round of deaths 
Become right soon, son of Prtha, 

When they have made their thoughts enter into Me. 

8. Fix thy thought-organ on Me alone; 

Make thy consciousness enter into Me; 

And thou shalt come to dwell even in Me 
Hereafter; there is no doubt of this. 



122 


Btiagavad Gild 

9. atha cittanfi samadhaturri 
na saknosi mayi sthiram 
abhyasayogena tato 

mam iccha ’ptuiri dhanamjaya 

10. abhyase ^py asamartho ’si 

matkarmaparamo bhava 
madartham api karmam 
kurvan siddhim avapsyasi 

11. athai ’tad apy asakto ’si 

karturp madyogam asritah 
sarvakarmaphalatyagaip 
tatah kuru yatatmavan 

12. sreyo hi jnanam abhyasaj 

jnanad dhyanam visisyate 
dhyanat karmaphalatyagas 
tyagac chantir anantaram 

13. ad vesta sarvabhutanaip 

maitrah karuna eva ca 
nirmamo nirahaipkarah 
samaduhkhasukhah ksami 

14. samtustah satatarp yogi 

yatatma drdhaniscayah 
mayy arpitamanobuddhir 
yo madbhaktah sa me priyah 

15. yasman no ’dvijatc loko 

lokan no ’dvijate ca yah 
harsamarsabhayodvegair 
mukto yah sa ca me priyah 

16. anapeksah sucir daksa 

udasino gatavyathah 
sarvarambhaparityagi 
yo madbhaktah sa me priyah 

17. yo na hrsyati na dvesti 

na socati na kahksati 
subhasubhaparityagi 
bhaktiman yah sa me priyah 


[ X11.9 
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9. But if to fix thy thought 

Steadfastly on Me thou art not able, 

With the discipline of practice then 
Seek to win Me, Dhanaipjaya. 

10. If thou hast no ability even for practice. 

Be wholly devoted to work for Me; 

For My sake also actions 
Performing, thou shalt win perfection. 

11. But if even this thou art unable 

To do, resorting to My discipline, 

Abandonment of the fruit of all actions 
Do thou then effect, controlling thyself. 

12. For knowledge is better than practice, 

And meditation is superior to knowledge. 

And abandonment of the fruit of actions is better than meditation; 
From abandonment (comes) peace immediately. 

13. No hater of all beings, 

Friendly and compassionate, 

Free from selfishness and I-faculty, 

Indifferent to pain and pleasure, patient, 

14. The disciplined man who is always content. 

Whose self is controlled, of firm resolve, 

Whose thought and consciousness are fixed on Me, 

Who is devoted to Me, he is dear to Me. 

15. He before whom people do not tremble. 

And who does not tremble before people, 

From joy, impatience, fear, and agitation 
Who is free, he too is dear to Me. 

16. Unconcerned, pure, capable. 

Disinterested, free from perturbation, 

Abandoning all undertakings. 

Who is devoted to Me, is dear to Me. 

17. Who neither delights nor loathes. 

Neither grieves nor craves. 

Renouncing good and evil (objects). 

Who is full of devotion, he is dear to Me. 
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18. samah fiatrau ca mitre ca 

tatha manapamanayoh 
Stosnasukhaduhkhesu 
samah sahgavivarjitah 

19. tulyanindastutir maunl 

saiptusto yena kenacit 
aniketah sthiramatir 

bhaktiman me priyo narah 

20. ye tu dharmyamrtam idaip 

yathoktaiji paryupasate 
Sraddadhana matparama 
bhaktas te ’tiva me priyah 

iti bhaktiyogo nama dvadaso ’dhyayah 
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18. Alike to foe and friend, 

Also to honor and disgrace, 

To cold and heat, joy and sorrow 
Alike, freed from attachment, 

19. To whom blame and praise are equal, restrained in speech. 

Content with anything that comes. 

Having no home, of steadfast mind. 

Full of devotion, that man is dear to Me. 

20. But those who this nectar ^ of duty 

Revere as it has (now) been declared, 

Having faith (in it), intent on Me, 

Those devotees are beyond measure dear to Me. 

Here ends the Twelfth Chapter, Called Discipline of Devotion. 



XIII 


sribnagavan uvaca 

1. idarp SarlraiTi kaunteya 

ksetram ity abhidhiyate 
etad yo vetti taip prahuh 
ksetrajna iti tadvidah 

2. ksetrajnaip ca ’pi marp viddhi 

sarvaksetresu bharata 
ksetraksetrajnayor jnanarp 
yat taj jnanarpi matam mama 

3. tat ksetrarp yac ca yadfk ca 

yadvikari yatas ca yat 
sa ca yo yatprabhavas ca 
tat samasena me srnu 

4. fsibhir bahudha gitarp 

chandobhir vividhaih prthak 
brahmasutrapadais cai ’va 
hetumadbhir viniscitaih 

5. mahabhutany ahaipkaro 

buddhir avyaktam eva ca 
indriyani dasai ’karn ca 
panca ce ’ndriyagocarah 

6. iccha dvesah siikharp duhkham 

sarpghatas cetana dhftih 
etat ksetraip samasena 
sa\ikaram udahftam 

7. amanitvam adambhitvam 

ahimsa ksantir arjavam 
acaryopasanarp saucaip 
sthairyam atmavinigrahah 

8. indriyarthesu vairagyam 

anahaipkara eva ca 
j anmamftyu j aravy adhi- 
duhkhadosanudarSanam 



CHAPTER XIII 
The Blessed One said: 

1. This body, son of KuntI, 

Is called the Field. 

Who knows this, he is called 

Field-knower by those who know him. 

2. Know also that I am the Field-knower 

In all Fields, son of Bharata. 

Knowledge of the Field and Field-knower, 

This I hold to be (true) knowledge. 

3. This Field, what it is and of what nature, 

What its modifications, and whence which one (is derived), 

And who He (the Field-knower) is, and what His powers are, 

That hear from Me in brief. 

4. This has been sung in many ways by the seers 

In various (Vedic') hymns severally, 

And also in words of aphorisms about Brahman (in the Upanisads*), 
Well-reasoned and definite. 

5. The gross elements, the I-faculty, 

The consciousness, and the unmanifest. 

The senses ten and one, 

And the five objects on which the senses (of perception) play, 

6. Desire, loathing, pleasure, pain. 

Association,® intellect, steadfastness. 

This in brief as the Field 
Is described, with its modifications. 

7. Absence of pride and deceit. 

Harmlessness, patience, uprightness. 

Service of a teacher, purity. 

Firmness, self-control, 

8. Aversion to the objects of sense. 

And absence of I-faculty; 

As regards birth, death, old age, disease. 

And sorrow, a perception of their evils; 
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9. asaktir anabhisvahgah 
putradaragyhadisu 
nityarp ca samacittatvam 
istanistopapattisu 

10. mayi ca ’nanyayogena 

bhaktir avyabhicarini 
viviktadesasevitvam 
aratir janasaipsadi 

11. adhyatmajnananityatvaip 

tattvajnanarthadarsanam 
etaj jnanam iti proktam 
ajnanain yad ato ’nyatha 

12. jneyam yat tat pravaksyami 

yaj jnatva ’mj-tam asnute 
anadi matparam brahma 
na sat tan na ^sad ucyate 

1.3. sarvatahpanipadain tat 
sarvatoksisiromukham 
sarvatahsrutimal loke 
sarvam avftya tisthati 

14. sarvcndriyagunabhasam 

sarvendriyavivarjitam 
asaktarn sarvabhrc cai Va 
nirgunarp gunabhoktj* ca 

15. bahir antas ca bhutanam 

acaram caram eva ca 
suksmatvat tad avijncyaip 
durastharn ca ’ntike ca tat 

16. avibhaktam ca bhutesu 

vibhaktam iva ca sthitam 
bhutabhartj- ca taj jheyaip 
grasisnu prabhavisnu ca 

17. jyotisam api taj jyotis 

tamasah param ucyate 
jhanaip jneyarp jnanagamyaip 
hfdi sarvasya dhisthitam 
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9. Absence of attachment and of great affection 
For sons, wife, house, and the like, 

And constant indifference of mind. 

Whether desired or undesired things occur; 

10. With single-minded discipline, towards Me 

Devotion unswerving; 

Cultivation of solitary places. 

Dislike for a crowd of people; 

11. Constancy in the knowledge of the over-soul. 

Perception of the object ^ of knowledge of the truth: — 

This (all) is called knowledge; 

Ignorance is what is other than that. 

12. What is the object of knowledge, that I shall declare, 

Knowing which one attains freedom from death: 

(It is) the beginningless Brahman, ruled by Me^; 

Neither existent nor non-existent it is called. 

13. It has hands and feet on all sides. 

Eyes, heads, and faces® on all sides. 

Hearing ^ on all sides in the world, 

And it remains constantly enveloping all; 

14. Having the semblance ® of the qualities of all the senses, 

(Yet) freed from all the senses. 

Unattached, and yet all-maintaining; 

Free from the Strands, yet experiencing the Strands (of matter); 

15. Outside of beings, and within them, 

Unmoving, and yet moving; 

Because of its subtleness it cannot be comprehended: 

Both far away and near it is. 

16. Both undivided in beings, 

And seemingly divided it remains; 

Both as the supporter of beings it is to be known. 

And as (their) consumer and originator. 

17. Of lights also it is the light ® 

Beyond darkness, so ’tis declared; 

Knowledge, the object of knowledge, and the goal of knowledge;^® 
(It is) settled in the heart of all. 
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18. iti ksetraip tatha jnanarp 

jneyaiTi co ’ktarji samasatah 
madbhakta etad vijnaya 
madbhavayo ’papadyate 

19. prakrtiqi purusam cai Va 

viddhy anadi ubhav api 
vikarams ca giinarjis cai Va 
viddhi prakrtisarnbhavan 

20. karyakaranakartrtve 

hetuh prakftir ucyate 
purusah sukhaduhkhanam 
bhoktftve hetur ucyate 

21. purusah prakftistho hi 

bhuhkte prakrtijan gunan 
k§janaip gunasahgo ’sya 
sadasadyoni j anmasu 

22. upadrasta Vumanta ca 

bharta bhokta mahesvarah 
paramatme ’ti ca ’py ukto 
dehe ^smin purusah parah 

23. ya evarp vetti purusarp 

prakftiip ca gunaih saha 
sarvatha vartamano ’pi 
na sa bhuyo ’bhijayate 

24. dhyanena ’tmani pasyanti 

kecid atmanam atmana 
anye sarpkhyena yogena 
karmayogena ca ’pare 

25. anye tv evam ajanantah 

§rutva ’nyebhya update 
te ’pi ca ’titaranty eva 
mrtyuip grutiparayanah 

26. yavat samjayate kiipcit 

sattvaip sthavarajahgamam 
ksetraksetrajhasaipyogat 
tad viddhi bharatarsabha 
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18. Thus the Field, and also knowledge, 

And the object of knowledge have been declared in brief ; 
My devotee, understanding this, 

Attains unto My estate. 

19. Both material nature and the spirit, 

Know thou, are equally beginningless; 

Both the modifications and the Strands, 

Know thou, spring from material nature. 

20. In anything that concerns effect, instrument, or agent/*^ 

Material nature is declared the cause; 

The spirit, in pleasiire-and-pain^s 
Experiencing is declared the cause. 

21. For the spirit, abiding in material nature. 

Experiences the Strands born of material nature; 
Attachment to the Strands is the cause of his 
Births in good and evil wombs. 

22. The onlooker and consenter. 

The supporter, experiencer, great Lord, 

The supreme soul also is declared to be 
The highest spirit, in this body. 

23. Whoso thus knows the spirit 

And material nature along with its Strands, 

The he exist in any condition at all,^^ 

He is not reborn again. 

24. By meditation, in the self see 

Some the self by the self; 

Others by discipline of reason,^^ 

And others by discipline of action. 

25. But others, not having this knowledge. 

Hearing it from others, revere it; 

Even they also, nevertheless, cross over 
Death, devoted to the holy revelation which they hear. 

26. In so far as is produced any 

Creature, stationary or moving, 

From union of Field and Field-knower 
Know that (is sprung), best of Bharatas. 
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27. samaip sarvesu bhutesu 

tisthantaip parameSvaram 
vinaiyatsv avinaSyantarp 
yah paiyati sa paiyati 

28. samaip pa§yan hi sarvatra 

samavasthitam iSvaram 
na hinasty Stmana ’tmanaip 
tato yati paraip gatim 

29. prakrtyai ’va ca karmani 

kriyamanani sarvaSah 
yah paSyati tatha ’tmanam 
akartaraip sa pasyati 

30. yada bhutaprthagbhavam 

ekastham anupaSyati 
tata eva ca vistararp 
brahma sarppadyate tada 

31. anaditvan nirgunatvat 

paramatma avyayah 
larirastho ’pi kaunteya 
na karoti na lipyate 

32. yatha sarvagataip sauksmyad 

akaSaip no ’palipyate 
sarvatra ’vasthito dehe 
tatha ’tma no ’palipyate 

33. yatha prakasayaty ekah 

kftsnaip lokam imaip ravih 
ksetrarp ksetri tatha kftsnaip 
prakasayati bharata 

34. kietraksetrajnayor evam 

antaraip jhanacak^usa 
bhutaprakrtimoksaip ca 
ye vidur yanti te param 

iti ksetraksetrajfiavibhagayogo nama trayodaso ’dhyayah 
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27. Alike in all beings 

Abiding, the supreme Lord, 

Not perishing when they perish, 

Who sees him, he (truly) sees. 

28. For seeing in all the same 

Lord established. 

He harms not himself (in others)*’' by himself; 
Then he goes to the highest goal. 

29. Both that by material-nature alone actions 

Are performed altogether. 

Who sees, and likewise that (his) self 
Is not the doer, he (truly) sees. 


30. When the various states of beings 
He perceives as abiding in One, 
And from that alone their expansion. 
Then he attains Brahman. 


31. Because he is beginningless and free from the Strands, 

This supreme self, imperishable. 

Even abiding in the body, son of Kunti, 

Acts not, nor is he stained (by actions).*® 

32. As because of its subtleness the omnipresent 

Ether is not stained (by contact with other elements). 
Abiding in every body 
The self is not stained likewise. 


m 


33. As alone illumines 

This whole world the sun. 

So the Field-owmer the whole Field 
Illumines, son of Bharata. 

34. Thus between Field and Field-knower 

The difference, with the eye of knowledge. 

And release from the material nature of beings. 

Those who know (these), they go to the highest. 

Here ends the Thirteenth Chapter, called Discipline of Distinction of 
Field and Field-knower. 



XIV 


iribhagavan uvaca 

1. pararp bhuyah pravaksyami 

jnananam jnanam uttamam 
yaj jnatva munayah sarve 
paraip siddhim ito gatah 

2. idarp jnanam upasritya 

mama sadharmyam agatah 
sarge ’pi no ’pajayante 
pralaye na \yathanti ca 

3. mama yonir mahad brahma 

tasmin garbharn dadhamy aham 
saipbhavah sarvabhutanarp 
tato bhavati bharata 

4. sarvayonisu kauntcya 

murtayah sarnbhavanti yah 
tasarp brahma mahad yonir 
aham bijapradah pita 

5. sattvaip rajas tama iti 

gunah prakftisarnbhavah 
nibadhnanti mahabaho 
dehe dehinam avyayam 

6. tatra sattvam nirmalatvat 

prakasakam anamayam 
sukhasahgena badhnati 
jnanasahgena ca ’nagha 

7. rajo ragatmakaip viddhi 

tfsnasangasamudbhavam 
tan nibadhnati kauntcya 
karmasahgena dehinam 

8. tamas tv ajnanajatp viddhi 

mohanarp sarvadehinam 
pramadalasyanidrabhis 
tan nibadhnati bharata 



CHAPTER XIV 
The Blessed One said: 

1. Further I shall declare the highest 

Knowledge, the best of all knowledges, 

Knowing which all saints 
Have gone from this world to supreme perfection. 

2. Having resorted to this knowledge, 

Come to a state of likeness with Me, 

Even at a world-creation they do not come to birth, 
Nor at a dissolution are they disturbed. 

3. For Me great Brahman is a womb; 

Therein I plant the germ; 

The origin of all beings 
Comes from that, son of Bharata. 

4. In all wombs, son of KuntI, 

Whatsoever forms originate. 

Of them great Brahman is the womb, 

I am the father that furnishes the seed. 

5. Goodness, passion, and darkness, 

The Strands that spring from material nature. 
Bind, 0 great-armed one. 

In the body the immortal embodied (soul). 

6. Among these goodness, because it is stainless. 

Is illuminating and free from disease; 

It binds by attachment to bliss, 

And by attachment to knowledge, blameless one. 

7. Know that passion is of the nature of desire, 

Springing from thirst and attachment; 

It, son of KuntI, binds 

The embodied (soul) by attachment to actions. 

8. But know that darkness is bom of ignorance, 

The deluder of all embodied (souls); 

By heedlessness, sloth, and sleep 
It binds, son of Bharata. 
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9. sattvarji sukhe sanjayati 
rajah karmani bharata 
jhanam avftya tu tamah 
pramade sanjayaty uta 

10. rajas tamas ca ’bhibhuya 

sattvarp bhavati bharata 
rajah sattvaip tamas cai Va 
tamah sattvarp rajas tatha 

11. sarvadvaresu dehe ’smin 

prakasa upajayate 
jhanarp yada tada vidyad 
vivfddharp sattvam ity uta 

12. lobhah pravfttir arambhah 

karmanam asamah spfha 
rajasy etani jay ante 
vivyddhe bharatarsabha 

13. aprakaso ^pravfttis ca 

pramado moha eva ca 
tamasy etani jay ante 
vivpddhe kurunandana 

14. yada sattve pravyddhe tu 

pralayaip yati dehabhft 
tado ’ttamavidarp lokan 
amaJan pratipadyate 

15. rajasi pralayarp gatva 

karmasahgisu jayate 
tatha pralinas tamasi 
mudhayonisu jayate 

16. karmanah sukjtasya 'huh 

sattvikaip nirmalarp phalam 
rajasas tu phalarp duhkham 
ajnanarp tamasah phalam 

17. sattvat saipjayate jnanaip 

rajaso lobha ca 
pramadamohau tama^iJ 
bhavato 'jh§.nam eva ca 
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9. Goodness causes attachment to bliss, 

Passion to action, son of Bharata, 

But darkness, obscuring knowledge, 

Causes attachment to heedlessness likewise. 

10. Prevailing over passion and darkness, 

Goodness comes to be, son of Bharata; 

Passion, (prevailing over) goodness and darkness likewise. 
And so darkness, (prevailing over) goodness and passion. 

11. In all the gates (orifices) in this body 

An illumination appears. 

Which is knowledge; when that happens, then one shall know 
Also that goodness is dominant, 

12. Greed, activity, the undertaking 

Of actions, unrest, longing, 

These are produced when passion 
Is dominant, bull of Bharatas. 

13. Unillumination, and inactivity. 

Heedlessness, and mere delusion, 

These are produced when darkness 
Is dominant, son of Kuru. 

14. But when under dominance of goodness 

The body-bearing (soul) goes to dissolution. 

Then to the worlds of them that know the highest, 

The spotless (worlds), he attains. 

15. Going to dissolution in (dominance of) passion. 

He is born among those attached to actions; 

And so when dissolved in (dominance of) darkness, 

He is born in deluded wombs. 

16. Of action well done, they say 

The fruit is spotless and of the nature of goodness; 

But the fruit of passion is pain; 

The fruit of darkness is ignorance. 

17. From goodness is born knowledge. 

From passion greed rather, 

Heedlessness and delusion from darkness 
Arise, and ignorance. 
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19. na ’nyaip gunebhyah kartaxaqi 

yada drasta ’nupasyati 
gunebhyas ca param vetti 
madbhavaip so ’dhigacchati 

20. gunan etan atitya trin 

dehi dehasamudbhavan 
janmamrtyujaraduhkhair 
vimukto ’mrtam asnute 

arjuna uvaca 

21. kair lingais trin gunan etan 

atito bhavati prabho 
kimacarah katham cai ’taips 
trin gunan ativartate 

sribhagavan uvaca 

22. prakasarp ca pravrttiip ca 

moham eva ca pandava 
na dvesti sarppravrttani 
na nivrttani kanksati 

23. udasinavad asino 

gunair yo na vicalyate 
guna vartanta ity eva 
yo ’vatisthati ne ’ngate 

24. samaduhkhasukhah svasthah 

samalostasmakancanah 
tulyapriyapriyo dhiras 
tulyanindatmasarpstutih 

25. manapamanayos tulyas 

tulyo mitraripaksayoh 
sarvarambhaparityagi 
gunatitah sa ucyate 
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18. urdhvaip gacchanti sattvasthS 
madhye tisAanti rajasa^ 
jaghanyagunavfttistha 
adho gacchanti tamasah 
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18. Those that abide in goodness go on high; 

The men of passion remain in the middle (states); 
Abiding in the scope of the base Strand, 

The men of darkness go below. 

19. No other agent than the Strands 

When the Beholder (soul) perceives, 

And knows the higher-than-the-Strands, 

He goes unto My estate. 

20. Transcending these three Strands, 

That spring from the body,* the embodied (soul), 

From birth, death, old age, and sorrow 
Freed, attains deathlessness. 

Arjuna said: 

21. By what marks, when these three Strands 

He has transcended, is he characterized, O Lord? 

WTiat is Iris conduct, and how these 
Three Strands does he get beyond? 

The Blessed One said: 

22. Both illumination and activity 

And delusion,^ son of Pandu, 

He does not loathe when they have arisen. 

Nor crave when they have ceased. 

23. Sitting as one sitting apart (indifferent), 

Who is not perturbed by the Strands, 

Thinking ‘The Strands operate’ only. 

Who remains firm and is unshaken, 

24. To whom pain and pleasure are alike, abiding in the self. 

To whom clods, stones, and gold are all one. 

To whom loved and unloved are equal, wise,® 

To whom blame and praise of himself are equal, 

25. Alike to honor and disgrace. 

Alike to parties of friend and foe. 

Abandoning all undertakings. 

He is called the man that has transcended the Strands. 
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26. maip ca yo ’vyabhicSrena 

bhaktiyogena sevate 
sa gunan samatityai ’tan 
brahmabhtiyaya kalpate 

27. brahmano hi pratistha ’ham 

amrtasya ’vyayasya ca 
^svatasya ca dharmasya 
sukhasyai ’kantikasya ca 

iti gunatrayavibhagayogo nama caturdaso ’dhya3'ah 
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26. And whoso Me with unswerving 

Discipline of devotion serves, 

He, transcending these Strands, 

Is fit for becoming Brahman. 

27. For I am the foundation of Brahman, 

The immortal and imperishable, 

And of the eternal right, 

And of absolute bliss. 

Here ends the Fourteenth Chapter, called Discipline of Distinction of the 
Three Strands 
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Sribhagavan uvaca 

1. urdhvamulam adhahsakham 

asvatthairi prahur avyayam 
chandamsi yasya parnani 
yas taip veda sa vedavit 

2. adhas co ’rdhvam prasftas tasya Sakha 

gunapravrddha visayapravalah 
adhas ca mulany anusaiptalani 
karmanubandhini manusyaloke 

3. na rupam asye ’ha tatho ’palabhyate 

na ’nto na ca ’dir na ca sarppratistha 
aSvattham enarp suvirudhamulam 
asahgasastrena drdhena chittva 

4. tatah padaip tat parimargitavyarp 

yasmin gata na nivartanti bhuyah 
tarn eva ca ’dyarp purusarp prapadye 
yatah prav^ttih prasfta purani 

5. nirmanamoha jltasahgadosa 

adhyatmanitya vinivrttakamah 
dvandvair vimuktah sukhaduhkhasamjfiair 
gacchanty amudhah padam av>^ayaip tat 

6. na tad bhasayate suryo 

na sasahko na pavakah 
yad gatva na nivartante 
tad dhama paramaip mama 

7. mamai ’va ’rpso jivaloke 

jivabhutah sanatanah 
manahsasthani ’ndriyani 
prakrtisthani karsati 

8. sarirarp yad avapnoti 

yac ca ’py utkramatl ’svarah 
grhitvai ’tani saipyati 
vayur gandhan iva ’sayat 



CHAPTER XV 
The Blessed One said: 

1. With roots aloft and branches below, 

The eternal peepal-tree,^ they say — 

Whose leaves are the (Vedic) hymns, 

Who knows it, he knows the Veda. 

2. Below and upward extend its branches. 

Nourished by the Strands, with the objects of sense as sprouts; 
Below also are stretched forth its roots, 

Resulting in actions, in the world of men. 

3. Its form is not thus comprehended here in the world, 

Nor its end nor beginning nor basis. 

This peepal-tree, with its firmly grown roots, 

Cutting with the stout axe of detachment, 

4. Then that place must be sought 

To which having gone men no more return, 

(Thinking:) ^ I take refuge in that same primal spirit, 

Whence issued forth of old the (whole cosmic) activity.’ 

5. Without pride or delusion, victors over the sin of attachment, 

Constant in the over-soul, their desires departed, 

Freed from the pairs known as pleasure and pain, 

Undeluded men go to that eternal place. 

6. The sun does not illumine that, 

Nor the moon, nor fire; 

Having gone to wliich they return not: 

That is My highest station.^ 

7. A part just of Me in the world of the living 

Becomes the individual-soul, the eternal; 

The (five) senses, with the thought-organ as sixth, 

Which rest in material nature, it draws along. 

8. When he acquires a body, 

And also when he departs (from it), the Lord^ 

Moves taking them along, 

As the wnnd odors from their home. 
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9. SrotraiTi caksuh sparSanaipi ca 
rasanaip ghranam eva ca 
adhisthaya manaS ca 
visayan upasevate 

10. utkramantaiTi sthitaip va ’pi 

bhunjanarp va gunanvitam 
vimudha na ’nupasyanti 
paiyanti jnanacaksusah 

11. yatanto yogina§ cai ’narri 

pa^yanty atmany avasthitam 
yatanto ’py akrtatmano 
nai ’narp paiyanty acetasah 

12. yad adityagataip tejo 

jagad bhasayate ’khilam 
yac candramasi yac ca ’gnau 
tat tejo viddhi mamakam 

13. gam avisya ca bhutani 

dharayamy aham ojasa 
pusnami cau ’sadhih sarvah 
somo bhutva rasatmakah 

14. ahaip vaisv^aro bhtitva 

praninarp deham asritah 
pranapanasamayuktah 

pacamy annaip caturvidham 

15. sarvasya ca ’harp hrdi saipnivisto 

mattah smftir jnanam apohanaip ca 
vedaiS ca sarvair aham eva vedyo 
vedantakfd vedavid eva ca ’ham 

16. dvav imau purusau loke 

ksaraS c 3 . ’ksara eva ca 
ksarah sarvani bhutani 
kutastho ’k§ara ucyate 

17. uttamah purusas tv anyah 

param§,tme ’ty udaliftah 
yo lokatrayam avisya 
bibharty avyaya isvarah 
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9. Hearing, sight, and touch, 

Taste, and smell, 

Making use of ^ these, and the thought-organ, he 
Devotes himself to the objects of sense. 

10. As he departs (from the body) or remains (in it), 

Or experiences (sense-objects), while attended by the Strands, 
Deluded men do not perceive him; 

Those whose eye is knowledge perceive him. 

11. Him also men of discipline, earnestly striving, 

Perceive located in their self; 

(But) even tho they strive, those whose self is unperfected 
Perceive him not, the fools. 

12. The splendor that belongs to the sun, 

Which illumines the whole world, 

And that which is in the moon and in fire, 

Know that to be My splendor. 

13. And entering into the earth, (all) beings 

I maintain by (My) power; 

And I nourish all plants. 

Becoming the juicy soma (sacred plant and moon, identified). 

14. I, becoming the (digestive) fixe of all men, 

Dwelling in the body of (all) living beings, 

In union with the upper and nether breaths 
Cook (digest) their food of all four sorts. 

15. lam entered into the heart of eveiy^ one; 

From Me come memory, knowledge, and disputation; 

I alone am that which is to be known by all the Vedas; 

And I am the author of the Upanisads and the Vedas’ knower. 

16. Here in the world are two spirits, 

The perishable, and the imperishable; 

The perishable is all beings; 

The imperishable is called the immovable.^ 

17. But there is a highest spirit, other (than this), 

Called the Supreme Soul; 

Which, entering into the three worlds, 

Supports them, the undying Lord. 
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18. yasmEt k^ram atito ’ham 

aki^rld api co ’ttamah 
ato 'smi loke vede ca 
pratbita^ purusottamah 

19. yo mam evam asaipmu^o 

janati purusottamam 
sa sarvavid bhajati majp 
sarvabhavena bharata 

20. iti guhyatamaip sastram 

idam uktaip maya ’nagha 
etad buddhva buddhiman syEt 
krtakrtyaS ca bharata 

iti puru^ttamayogo nama pancadaio ’dhyayah 


[xv.i8 
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18. Since I transcend the perishable, 

And am higher than the imperishable too, 

Therefore in the world and the Veda I am 
Proclaimed as the highest spirit. 

19. The man who, undeluded, thus Me 

Knows as the supreme spirit. 

He knows all, and devotes himself to Me 
With his whole being, son of Bharata. 

20. Thus the most secret science 

Has now been declared by Me, blameless one; 

Being enlightened as to this, a man would have true enlightenment, 
And would have done all there is to do, son of Bharata. 

Here ends the Fifteenth Chapter, caUed Discipline of the Highest Spirit. 



XVI 


Sribhagavan uvaca 

1. abhayaiji sattvasarpsuddhir 

jnanayogavyavasthitih 
danarp dama§ ca yajnas ca 
svadhyayas tapa arjavam 

2. ahiipsa satyeun akrodhas 

tyagah santir apaisunarp 
daya bhutesv aloluptvarp 
mardavaip hrlr acapalam 

3. tejah ksama dhrtih Saucam 

adroho na ’timanita 
bhavanti sarppadarp daivim 
abhijatasya bharata 

4. dambho darpo ’timanaS ca 

krodhah parusyara eva ca 
ajnanarp ca ’bhijatasya 
partha sarppadam asurim 

5. daivi saippad vimoksaya 

nibandhaya ’suri mata 
ma ^ucah sarppadarp daivim 
abhijato ’si pandava 

6. dvau bhutasargau loke ’smin 

daiva asura eva ca 
daivo vistarasah prokta 
asurarp partha me §rnu 

7. pravi-ttirp ca nivrttirp ca 

jana na vidur asurah 
na saucarp na ’pi ca ’caro 
na satyarp tesu vidyate 

8. asatyam apratistharp te 

jagad ahur anisvaram 
aparasparasarpbhutarp 
kim anyat kamahaitukam 



CHAPTER XVI 
The Blessed One said: 

1. Fearlessness, purification of essence, 

Steadfastness in the discipline of knowledge. 
Generosity, control, and religious worship. 

Study of the Holy Word, austerities, uprightness, 

2. Harmlessness, truth, no anger. 

Abandonment,' serenity, no backbiting. 
Compassion towards creatures, no greedy desire. 
Gentleness, modesty, no fickleness, 

3. Majesty, patience, fortitude, purity. 

No injuriousness, no excessive pride. 

Are (the qualities) of him that to the divine lot 
Is born, son of Bharata. 

4. Hypocrisy, arrogance, overweening pride. 

Wrath, and harshness (of speech) too. 

And ignorance, are (the qualities) of him that is born 
To the demoniac lot, son of Pj-tha. 

5. I'he divine lot leads to release, 

The demoniac lot is considered to lead to bondage. 
Be not grieved: to the divine lot 
Thou art born, son of Pandu. 

0. There are two creations of beings in this world. 

The divine and the demoniac. 

The divine has been explained at length; 

Hear from Me of the demoniac, son of Pftha. 

7. Both activity and its cessation^ 

Demoniac folk know not; 

Neither purity nor yet good conduct 
Nor truth is found in them. 

8. Without truth, without religious basis, they 

Say is the world, without a God, 

Not originating in regular mutual causation; 

In short, motivated by desire alone. 
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10. kamam asritya duspuraip 

dambhamanamadanvitah 
mohad gj-hitva ’sadgrahan 
pravartante ’sucivratah 

11. cintam aparimeyarp ca 

pralayantam upasritah 
ktoopabhogaparama 
etavad iti niscitah 

12. asapasasatair baddhah 

kamakrodhaparayanah 
ihante kamabhogartham 
anyayena ^rthasaipcayan 

13. idam adya maya labdham 

imarp prapsye manoratham 
idam asti Mam api me 
bhavisyati punar dhanam 

14. asau maya hatah satrur 

hanisye ca ’paran api 
isvaro Mam ahaip bhogi 
siddho Maip balavan sukhi 

15. adhyo MhijanavSn asmi 

ko Myo ’sti sadfso maya 
yaksye dasyami modisya 
ity ajnanavimohitah 

16. anekacittavibhranta 

mohajalasamavftah 
prasaktah kamabhogesu 
patanti narake ’sucau 

17. atmasaipbhavitah stabdha 

dhanamanamadanvitah 
yajante namayajnais te 
dambhena Mdhipurvakam 


Bhagavad Gitd 

9. etaip drstim avastabhya 

nastatmano ’Ipabuddhayah 
prabhavanty ugrakarmanah 
ksayaya jagato Mitah 
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9. Holding fast to this view, 

Men of lost souls, of scant intelligence, 

Spring up, committing cruel deeds, 

Unto the ruin of the world, noxious folk. 

10. Clinging to insatiable desire, 

Filled with hypocrisy, arrogance, and pride, 

Thru delusion taking up false notions,* 

They proceed with unclean undertakings. 

11. To limitless care, 

That lasts until death, they are devoted; 

They make the enjoyment of desires their highest aim. 
Convinced that that is all; 

12. Bound by hundreds of bonds of longing, 

Devoted to desire and wrath, 

In order to enjoy desires, they seek 
Hoardings of wealth by wrong means. 

13. ‘This have I gained today, 

This desire I shall get, 

Mine is this, and mine also this 
Wealth again is going to be; 

14. ‘Yonder enemy has been slain by me. 

And I shall slay others too; 

I am lord, I control enjoyments, 

I am successful, mighty, happy; 

15. T am rich, of noble birth; 

Who else is like unto me? 

I shall sacrifice and give gifts, and rejoice T 
I hus they say, deluded by ignorance. 

16. Led astray by many fancies, 

Enveloped by the snares of delusion. 

Intent on the enjoyment of desires, 

They fall to a foul hell. 

17. Self-conceited, haughty, 

Full of pride and arrogance of wealth,* 

They do acts of religious worship in name alone, 

Hypocritically, not according to the (Vedic) injunctions. 
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IQ. tan aharp dvisatah kruran 
samsaresu naradhaman 
ksipamy ajasram asubhan 
asurisv eva yonisu 

20. asurim yonim apanna 

mudha janrnani-janmani 
mam aprapyai ’va kaunteya 
tato yanty adhamam gatim 

21. trividham narakasye Mam 

dvaram nasanam atmanah 
kamah krodhas tatha lobhas 
tasmad etat trayarp tyajet 

22. etair \imuktah kaunteya 

tamodvarais tribhir narah 
acaraty atmanah sreyas 
tato }'ati pararp gatim 

23. yah sastra\ddhim utsfjya 

vartate kamakaratah 
na sa siddhim avapnoti 
na sukhaip na param gatim 

24. tasmac chastrarp pramanarp te 

kiityakaryavy^avasthitau 
jfiatva sastravidhanoktaip 
karma kartum iha hhasi 

iti daivasurasarnpadvibhagayogo nama sodaSo Mhyayah 


Bhagavad Gita 

18, aharpkaraip balaip darpaip 

kamarp krodham ca sarpSritah 
mam atmaparadehesu 
pradvisanto Mhyasuyakah 
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18. Egotism, force, pride, 

Desire, and wrath they have taken to. 

Me in their own and others’ bodies 
Hating, these envious men. 

jg. These cruel and hateful 

Base men, in the ceaseless round of existences,^ 

These wicked ones, I constantly hurl 
Into demoniac wombs alone. 

20. Having come into a demoniac womb, 

Deluded in birth after birth, 

Not by any means attaining Me, son of Kunti, 

Then they go to the lowest goal. 

21. This is of hell the threefold 

Gate, and ruins the soul: 

Desire, wrath, and greed; 

Hence one should abandon these three. 

22. Freed, son of Kunti, from these 

Three gates of darkness, a man 
Does w^hat is good for his soul; 

Then he goes to the highest goal. 

23. Whoso neglects the law’s injunction, 

And lives according to his own wilful desires. 

He does not attain perfection, 

Nor bliss, nor the highest goal. 

24. Therefore let the law be thy authority 

In determining what should and should not be done. 

Knowing (action) laid down in the law’s injunctions. 

Thou shouldst do (such) action in this world. 

Here ends the Sixteenth Chapter, called Discipline of Distinction be* 
tw^een Divine and Demoniac Lots. 



xvn 

axjuna uvaca 

1. ye gastravidhira utsrjya 

yajante sraddhaya ’nvitah 
tesaip nistha tu ka kfsna 
sattvam aho rajas tamah 

iribhagavan uvaca 

2. trividha bhavati Sraddha 

dehinaip sa svabhavajS 
sattviki rajasi cai ’va 
tamasi ce ’ti taip Srnu 

3. sattvanurupa sarvasya 

sraddha bhavati bharata 
sraddhamayo ’y^hi puru§o 
yo yacchraddhah sa eva sah 

4. yajante sattvika devan 

yaksaraksarpsi rajasah 
pretan bhutaganaips ca ’nye 
yajante tamasa janah 

5. asastravihitarp ghorarp 

tapyante ye tapo janah 
dambhahaipkarasaipyuktab 
kamaragabalanvitah 

6. karsayantah ^arlrastharp 

bhutagramam acetasah 
matp cai ’va ’ntahsarirasthaip 
tan viddhy asuraniscayan 

7. aharas tv api sarvasya 

trividho bhavati priyah 
yajnas tapas tatha danatp 
tesarp bhedam imaip irnu 

8. ayuhsattvabalarogya- 

sukhapritivivardhanah 
rasyah snigdhah sthira hpdya 
aharah sattvikapriyah 



CHAPTER XVII 


Arjuna said: 

1. Those who, neglecting the law’s injunction, 

Perform acts of worship filled with faith, — 

What, however, is their basis, Krsna? 

Goodness, or passion, or darkness? 

The Blessed One said: 

2. Of three kinds is the faith 

Of embodied (souls); it springs from their original nature; 
It is characterized by goodness, or passion, 

Or darkness. Hear how it is! 

3. In accord with the essential nature of every man 

Is his faith, son of Bharata. 

Man here is made up of faith; 

As a man’s faith is, just so is he. 

4. Men of goodness worship the gods. 

Men of passion sprites and ogres. 

To ghosts and the hordes of goblins others, 

The folk of darkness, pay worship. 

5. Not enjoined in the law, cruel 

Austerities — folk who practise them. 

Wedded to h>'pocrisy and egotism. 

Filled with desire, passion, and violence,^ 

6. Starving within the body 

The conglomerate of elements, the fools, 

And (starving) Me Myself, who am within the body, 

Know that they have demoniac resolve. 

7. But the food also, of every man 

Beloved, is of three kinds; 

Likewise their worship, austerities, and gifts; 

Hear now the distinction between them. 

8. Life, courage, strength, good health. 

Happiness, and satisfaction increasing, 

Tasty, rich, substantial, and heart-gladdening. 

Such foods are beloved of the man of goodness. 
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9. katvamlalavanatyusna- 
tiksnaruksavidahinah 
ahara rajasasye 'sta 

duhkhasokamayaprada^ 

10. yMay^arp gatarasaipi 

puti paryusitarp ca yat 
ucchistam api ca ’medhyarp 
bhojanarp tamasapriyam 

11. aphalakanksibhir yajno 

vidhidrsto ya ijyate 
yastawam eve 'ti manah 
samadhaya sa sattvikah 

12. abhisamdhaya tu phalarp 

dambhartham api cai ’va yat 
ijyate bharatasrestlia 

tarn yajnarp viddhi rajasam 

13. vidhihinam asrstannarp 

mantrahinam adaksinam 
sraddhavirahitaip yajnaip 
tamasarn paricaksate 

14. devadvijaguruprajna- 

pujanarp saucam arjavam 
brahmacar}^am ahirpsa ca 
sariraip tapa ucyate 

15. anudvegakararp vakyarp 

satyarp priyahitarp ca yat 
svadhyayabhyasanarp cai Va 
vanmayarp tapa ucyate 

16. manahprasadah saumyatvaip 

maunam atmavinigrahah 
bhavasarnsuddhir ity etat 
tapo manasam ucyate 

17. sraddhaya paraya taptain 

tapas tat trividharp naraih 
aphal^anksibhir yuktaih 
sattvikarp paricaksate 


[xvu.9 
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9. Pungent, sour, salty, very hot, 

Sharp, astringent, heating, 

Such foods are desired of the man of passion; 

They cause pain, misery, and sickness. 

10 . Spoiled, its taste lost. 

Putrid, and stale. 

Leavings, and also filth, 

Such food is beloved of the man of darkness. 

11. By men who are not desirous of fruits, worship 

Which is offered as contemplated by injunctions, 

With the thought that it is simply one’s duty to offer it, the mind 
Concentrating, that is of goodness. 

12. But with a view to the fruit, 

And also if for mere hypocritical ostentation 
It is offered, 0 best of Bharatas, 

That worship know to be of passion. 

13. In which no injunction is observed nor food given out, 

No holy texts recited nor sacrificial fee paid. 

Devoid of faith, such worship 
They say is of darkness. 

14. To gods, brahmans, reverend elders, and wise men 

Respectful homage; purity, uprightness. 

Chastity, and harmlessness; 

This is called austerity of the body. 

15. Words that cause no disturbance, 

That are true, and pleasingly beneficial; 

Also practice of recitation in study (of sacred texts); 

This is called austerity of speech. 

16. Serenity of mind, kindliness. 

Silence, self-control, 

And purification of being, this 
Is called austerity of mind. 

17. With the highest faith performed, 

This threefold austerity, by men 
Not seeking fruits and disciplined. 

They call (austerity) of goodness. 



158 


Bhagavad Gild 

18. satkaramanapujartham 

tapo dambhena cai Va yat 
kriyate tad iha proktaip 
rajasarp calam adhruvam 

19. mudhagrahena ^tmano yat 

pidaya kriyate tapah 
parasyo ’tsadanartharp va 
tat tamasam udahj-tam 

20. data\yam iti yad danarp 

dlyate ’nupakarine 
dese kale ca patre ca 

tad danam sattvikarp smrtam 

21. yat tu pratyupakararthaip 

phalam uddisya va punah 
diyate ca pariklistarp 

tad danaip rajasaip smrtam 

22. adesakale yad danam 

apatrebhyas ca diyate 
asatkrtam avajnatarp 
tat tamasam udahrtam 

23. oip tat sad iti nirdeSo 

brahmanas trividhah smrtah 
brahmanas tena vedaS ca 
yajnas ca vihitah pura 

24. tasmad om ity ud^rtya 

yajnadanatapaUcriyah 
pravartante vidhanoktah 
satatarp brahmavadinam 

25. tad ity anabhisarpdhaya 

phalaip yajnatapahkriyah 
d 5 ,nakriyas ca vividhah 
kriyante mok§akanksibhih 

26. sadbhave sUdhubhave ca 

sad ity etat prayujyate 
praSaste karmani tatha 
sacchabdah partha yujyate 


[ xvn.18 
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18. With a view to respect, honor, and reverence, 

And with sheer hypocrisy, what austerity 
Is performed, that is called in this world 
(Austerity) of passion; it is insecure and impermanent. 

19. If with deluded notions,^ or with self- 

Torture, austerity is performed, 

Or in order to destroy another. 

That is declared to be of darkness. 

20. The gift which with the mere thought ‘One must give!' 

Is given to one that does no (return) favor, 

At the proper place and time, to a worthy person, 

That gift is said to be of goodness. 

21. But what in order to get a return favor. 

Or with a view to the fruit as well, 

Or when it hurts to give, is given. 

That gift is said to be of passion. 

22. What gift at the wrong place and time 

And to unworthy persons is given, 

Without (suitable) marks of respect and with contempt, 
That is declared to be of darloiess, 

23. Om, Tat, Sat: thus the designation 

Of Brahman,* threefold, is recorded. 

Thereby brahmans, and Vedas, 

And acts of worship were fashioned of old. 

24. Therefore after pronouncing Om 

Acts of worship, gift, and austerity 
Are undertaken as prescribed in (Vedic) injunctions 
Always on the part of students of Brahman. 

25. With Tat (That'), and without aiming 

At fruit, acts of worship and austerity 
And acts of giving of various sorts 
Are performed by men that seek release. 

26. In the meaning of ‘real' and in the meaning of ‘good' 

The word Sat is employed; 

Likewise of a laudable action 
The word Sat is used, son of Fftha. 
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27. yajne tapasi dane ca 

sthitih sad iti co ’cyate 
karma cai Va tadarthiyaip 
sad ity evk ’bhidhiyate 

28. asraddhaya hutarp dattaip 

tapas taptarp krtaip ca yat 
asad ity ucyate partha 
na ca tat pretya no iba 

iti §raddhatrayavibhagayogo nama saptadaso ’dhySyah 


[xvn.27 
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27. Also in the matter of worship, austerity, and giving, 

Steadfastness is called Sat\ 

And action for such purposes as those 
Is likewise called Sat ('goodO* 

28. Oblation offered or gift given without faith, 

Or austerity or action thus performed, 

Is called A sat (not Saty not good), son of Pftha; 

It is naught hereafter and naught in this world. 

Here ends the Seventeenth Chapter, called Discipline of Distinction of 
Three Kinds of Faith. 
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arjuna uvaca 

1. sarpnyasasya mahabaho 

tattvam iccbami veditum 
tyagasya ca hj-sikesa 
prthak keiinisudana 

Sribhagavan uvaca 

2. kamyanaip karmanam nyasaip 

sarpnyasaip kavayo viduh 
sarvakarmaphalatyagam 
prahus tyagarp vicaksanah 

3. tyajyarp. dosavad ity eke 

karma prahur manisinah 
yajnadanatapahkarma 
na tyajyam iti ca ’pare 

4. niscayarn sfnu me tatra 

tyage bharatasattama 
tyago hi purusavyaghra 
trividhah sarpprakirtitah 

5. yajnadanatapahkarma 

na tyajyarp. karyam eva tat 
yajno danarp tapas cai ’va 
pavanani manisinam 

6. etany api tu karmani 

sahgarp tyaktva phalani ca 
kartavyani ’ti me partha 
niscitaip matam uttamam 

7. niyatasya tu saipnySsah 

karmano no ’papadyate 
mohat tasya parityagas 
tamasah parikirtitah 

8. duhkham ity eva yat karma 

kayakleSabhayat tyajet 
sa krtva rajasaip tyagarp 
nai ’va tyagaphalarp labhet 



CHAPTER XVIII 


Arjuna said: 

1. Of renunciation, great-armed one, 

I desire to know the truth, 

And of abandonment, Hrslkesa, 
Severally, Slayer of Kesin. 

The Blessed One said: 

2. The renouncing of acts of desire 

Sages call renunciation. 

The abandonment of all action-fruits 
The wise call abandonment. 


3. That it must be abandoned as sinful, some 
Wise men say of action; 

That actions of worship, gift, and austerity 
Must not be abandoned, say others. 


4. Hear my decision in this matter 

Of abandonment, best of Bharatas; 

For abandonment, 0 man-tiger, 

Is reputed to be threefold. 

5. Actions of worship, gift, and austerity 

Must not be abandoned, but rather performed. 
Worship, gift, and austerity 
Are purifiers of the wise. 


6. However, these actions 

With abandonment of attachment and fruits 
Must be performed: this, son of Prtha, is My 
Definite and highest judgment. 


7. But abandonment of a (religiously) required 
Action is not seemly; 

Abandonment thereof owing to delusion 
Is reputed to be of the nature of darkness. 


8. Just because it is troublesome, what action 
One abandons thru fear of bodily affliction. 

Such a man performs an abandonment that is of the nature 0 pass 
By no mL shall he get any fruit of (this) abandonment. 
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9. karyam ity eva yat karma 
niyataip kriyate ’rjuna 
sangaip tyaktva phalaria cai Va 
sa tyagah sattviko matah 

10. na dvesty aku&alarn karma 

kusale na ’nusajjate 
tyagi sattvasamavisto 
medhava chinnasaipsayah 

11. na hi dehabhyta Sakyaip 

tyaktuip karmany asesatah 
yas tu karmaphalatyagi 
sa tyagi ’ty abhidhiyate 

12. anistam istaip mi^rarp ca 

trividhaiii karmanah phaJam 
bhavaty atyaginarp pretya 
na tu samnyasinaip kvacit 

13. pancai ’tani mahabaho 

karanani nibodha me 
sainkhye krtante proktani 
siddhaye sarvakarmanam 

14. adhisthanaip tatha karta 

karanaip ca pj-thagvidham 
vividhas ca pythakcesta 

daivarn cai Va ’tra pahcamam 

15. sariravanmanobhir yat 

karma prarabhate narah 
nyay}^aip va viparitarp va 
pancai ’te tasya hetavah 

16. tatrai Vaip sati kartaram 

atmanaip kevalaip tu yah 
pasyaty akftabuddhitvan 
na sa pasyati durmatih 

17. yasya na ’haipkrto bhavo 

buddhir yasya na lipyate 
hatva ’pi sa imaipl lokan 
na hanti na nibadhyate 



Bhagavad Gita x^s 

9. Simply because it ought to be done, when action 

That IS (religiously) required is performed, Arjuna, 

Abandoning attachment and fruit, 

That abandonment is held to be of goodness. 

10. He loathes not disagreeable action, 

Nor does he cling to agreeable (action), 

The man of abandonment who is filled with goodness, 

Wise, whose doubts are destroyed. 

11. For a body-bearing (soul) can not 

Abandon actions without remainder; 

But he who abandons the fruit of action 
Is called the man of (true) abandonment. 

12. Undesired, desired, and mixed — 

Threefold is the fruit of action 

That ensues after death for those who are not men of abandonment, 
But never for men of renunciation. 

13. O great-armed one, these five 

Factors learn from Me, 

Which are declared in the reason-method ^ doctrine 
For the effective performance of all actions. 

14. The (material) basis, the agent too, 

And the instruments of various sorts, 

And the various motions of several kinds, 

And just Fate as the fifth of them.^ 

15. With body, speech, or mind, whatever 

Action a man undertakes, 

Whether it be lawful or the reverse, 

These are its five factors. 

16. This being so, as agent herein 

Whoso however the self alone 
Regards, because his intelligence is imperfect, 

He does not see (truly), the fool. 

17. Whose state (of mind) is not egoized, 

Whose intelligence is not stained, 

He, even tho he slays these folk, 

Does not slay, and is not bound (by his actions). 
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18. jnanam jneyaip parijnata 

trividha karmacodana 
karanaip karma karte ^ti 
trividhah karmasaipgrahah 

19. jnanarii karma ca karta ca 

tridhai Va gunabhedatah 
procyate gunasarnkhyane 
yathavac chrnu tany api 

20. sarvabhutesu yenai ’kam 

bhavam av>’ayam iksate 
avibhaktarn vibhaktesu 

taj jnanaip viddhi sattvikam 

21. pfthaktvcna tu yaj jnanaip 

nanabhavan prthagvidhan 
vetti sarvesu bhutesu 
taj jnanaip viddhi rajasam 

22. yat tu krtsnavad ekasmin 

karye saktam ahetukam 
atattvarthavad alparn ca 
tat tamasam udahrtam 

23. niyatam sahgarahitam 

aragadvesatah krtam 
aphalaprepsuna karma 
yat tat sattvikam ucyate 

24. yat tu kamepsuna karma 

sahaipkarena va punah 
kriyate bahulayasarp 
tad rajasam udahj-tam 

25* anubandhaip ksayaip hirpsam 
anapeksya ca paurusam 
mohad arabhyate karma 
yat tat tamasam ucyate 

26. muktasahgo ’nahaipvadi 
dhytyuts^asamanvitah 
siddhyasiddhyor nirvikarah 
karta sattvika ucyate 
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18. Knowledge, the object of knowledge, the knower, 

Form the threefold impellent cause of action; 

Instrument, action, and the agent, 

Form the threefold summary of action.^ 

19. Knowledge, and action, and the agent 

Are of just three kinds, according to difference of Strands; 
So it is declared in the theory of the Strands;^ 

Hear of them also, how they are. 

20. Whereby in all beings one 

Unchanging condition men perceive, 

Unmanifold in the manifold, 

Know that that knowledge is of goodness. 

21. But what knowledge in various fashion 

Different conditions of various sorts 
Sees in all beings, 

Know that that knowledge is of passion. 

22. But what knowledge to one — as if it were all — 

Thing to be done is attached, unconcerned with causes,® 
Not dealing with the true nature of things, and insignificant, 
That is declared to be of darkness. 

23. Obligatory, free from attachment, 

Done without desire or loathing. 

By one who seeks no fruit from it, action 
Such as this is called of goodness. 

24. But action which by one seeking desires, 

Or again by one who is selfish. 

Is done, with much weary labor, 

That is declared to be of passion. 

25. Consequences, loss, injury (to others), 

And (one's own) human power disregarding, 

Owing to delusion, when action is undertaken. 

It is declared to be of darkness. 

26. Free from attachment, not talking of himself. 

Full of steadfastness and energy. 

Unchanged in success or failure, 

Such an agent is called one of goodness. 
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27. r^gi karmaphalaprepsur 

lubdho hiipsatmako ’sucih 
harsasokanvitah karta 
rajasah pariklrtitah 

28. ayuktah prakftah stabdhah 

Satho naikrtiko ’lasah 
visadi dirghasutrl ca 
karta tamasa ucyate 

29. buddher bhedaip dhrtes cai Va 

gunatas trividharn Srnu 
procyamanam asesena 
prthaktvena dhanaipjaya 

30. pra\Tttim ca nivrttim ca 

kar^^akarye bhayabhaye 
bandham moksam ca ya vetti 
buddhih sa partha sattviki 

31. yaya dharmam adharmarp ca 

karyarn ca ’karyam eva ca 
ayathavat prajanati 
buddhih sa partha rajasi 

32. adharmaip dharmam iti ya 

manyate tamasa Vrta 
sarvarthan viparitarns ca 
buddhih sa partha tamasi 

33. dhj-tya yaya dharayate 

manahpranendriyakriyah 
yogena ’v}"abhicarinya 
dhftih sa partha sattviki 

34. yaya tu dharmakamarthan 

dhrtya dharayate ’rjuna 
prasahgena phal^ahksi 
dhrtih sa partha rajasi 

35* yaya svapnaip bhayarp Sokarp 
visadarp madam eva ca 
na vimuhcati durmedha 
dhrtih sa partha tamasi 
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27. Passionate, seeking the fruits of action, 

Greedy, injurious, impure. 

Full of joy and grief, such an agent 
Is celebrated as one of passion. 

28. Undisciplined, vulgar, arrogant, 

Tricky, dishonest, lazy. 

Despondent, and procrastinating, 

Such an agent is said to be of darkness. 

29. The distinction of intelligence and of firmness, also, 

Threefold according to the Strands, hear 
Fully expounded 

In their several forms, Dhanaipjaya. 

30. Activity and cessation from it. 

Things to be done and not to be done, danger and security. 
Bondage and release, that which knows these 

Is the intelligence that is of goodness, son of Prtha. 

31. Whereby right and unright, 

And things to be done and not to be done, 

Are understood incorrectly, 

That intelligence, son of Pftha, is of passion. 

32. Right as unright what 

Conceives, obscured by darkness. 

And all things contrary (to the truth), 

That intelligence, son of Pftha, is of darkness. 

33. The firmness with which one holds fast 

The activities of the mind, life-breaths, and senses, 

And which is unswerving in discipline, 

That firmness is of goodness, son of Prtha. 

34. But when to religion, love, and wealth 

With firmness he holds fast, Arjuna, 

With attachment, desirous of the fruits, 

That firmness is of passion, son of Prtha. 

35. Whereby sleep, fear, sorrow. 

Despondency, and pride, 

The foolish man does not let go, 

That firmness is of darkness, son of Prtha. 
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36. sukharp tv idaniip trividharp 

s}*nu me bharatarsabha 
abhyasad ramate yatra 
duhkhantaip ca nigacchati 

37. yat tad agre visam iva 

pariname ’mrtopamam 
tat sukhaip sattvikarp proktam 
atmabuddhiprasadajam 

38. visayendriyasaipyogad 

yat tad agre ’mptopamam 
pariname visam iva 

tat sukharp rajasarp smftam 

39. yad agre ca ’nubandhe ca 

sukharp mohanara atmanah 
nidralasyapramadotthaip 
tat tamasam udahrtam 

40. na tad asti prthivyarp va 

divi devesu va punah 
sattvam prakrtijair muktaqi 
yad ebhih syat tribhir gunaih 

41. brahmanaksatriyavisaip 

sudranaip ca paraiptapa 
karmani pravibhaktani 

svabhavaprabhavair gunaih 

42. same damas tapah Saucaip 

ksantir arjavam eva ca 
jnanarp vijhanam astikyaip 
brahmakarma svabhavajam 

43. Sauryarp tejo dh^tir daksyarp 

yuddhe ca ’py apalayanam 
danam isvarabhavas ca 

ksatrarp karma svabhavajam 

44. kfsigauraksyavanijyaip 

vaisyakarma svabhavajam 
paricaryatmakaip karma 
Sudrasya ’pi svabhS-vajam 
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36. But now the threefold happiness 

Hear from Me, bull of Bharatas. 

That in which he comes to delight thru long practice (only), 
And comes to the end of suffering, 

37. Which in the beginning is like poison, 

But in maturity like nectar, 

That is called the happiness of goodness, 

Sprung from serenity of soul and of intellect.® 

38. (Springing) from union of the senses and their objects, 

That which in the beginning is like nectar, 

In maturity like poison, 

That happiness is recorded as of passion. 

39. Whiich both in the beginning and in its consequence 

Is a happiness that deludes the self. 

Arising from sleep, sloth, and heedlessness. 

That is declared to be of darkness. 

40. There is no thing, whether on earth, 

Or yet in heaven, among the gods, 

No being which free from the material-nature-born 
Strands, these three, might be. 

41. Of brahmans, warriors, and artisans. 

And of serfs, scorcher of the foe. 

The actions are distinguished 

According to the Strands that spring from their innate nature. 

42. Calm, (self-)control, austerities, purity. 

Patience, and uprightness. 

Theoretical and practical knowledge, and religious faith. 

Are the natural-born actions of brahmans. 

43. Heroism, majesty, firmness, skill, 

And not fleeing in battle also. 

Generosity, and lordly nature. 

Are the natural-bom actions of warriors. 

44. Agriculture, cattle-tending, and commerce 

Are the natural-born actions of artisans; 

Action that consists of service 
Is likewise natural-bom to a serf. 
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45. sve-sve karmany abhiratah 

samsiddhiip labhate narah 
svakarmaniratah siddhirii 
yatha vindati tac chj-nu 

46. yatah pravfttir bhutanaip 

yen a sarvam idam tat am 
svakarmana tarn abhyarcya 
siddhiiii vindati manavah 

47. sreyan svadharmo vigunah 

paradharmat svanusthitat 
svabhavaniyatam karma 
kurvan na ^pnoti kilbisam 

48. sahajarn karma kaunteya 

sadosam api na tyajet 
sarvarambha hi dosena 
dhumena ^gnir iva ’vrtah 

49. asaktabuddhih sarvatra 

jitatma vigatasprhah 
naiskarmyasiddhirp paramam 
saipnyasena ’dhigacchati 

50. siddhim prapto yatha brahma 

tatha ’pnoti nibodha me 
samascnai Va kaunteya 
nistha jnanasya ya para 

51. buddhya visuddhaya yukto 

dhrtya ^tmanam niyamya ca 
sabdadin visayams tyaktva 
ragadvesau vyudasya ca 

52. viviktasevi laghvasi 

yatavakkayamanasah 
dhyanayogaparo nityarp 
vairagyaip samupasritah 

53. aharpkaraip balaip darpam 

kamaip krodhaip parigraham 
vimucya nirmamah santo 
brahmabhuyaya kalpate 
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45 - Taking delight in his own special kind of action, 

A man attains perfection; 

Delighting in one’s own special action, success 
How one reaches, that hear! 

46. Whence comes the activity^ of beings, 

By whom this all is pervaded, — 

Him worshiping by (doing) one’s own appropriate action, 
A man attains perfection. 

47. Better one’s own duty, (even) imperfect, 

Than another’s duty well performed. 

Action pertaining to his own estate 
Performing, he incurs no guilt. 

48. Natural-born action, son of Kunti, 

Even tho it be faulty, one should not abandon. 

For all undertakings by faults 
Arc dimmed, as fire by smoke. 

49. His mentality unattached to any object, 

Self-conquered, free from longings, 

To the supreme perfection of actionlessness 
He comes thru renunciation. 

50. Having attained perfection, how to Brahman 

He also attains, hear from Me, 

In only brief compass, son of Kunti; 

Which is the highest culmination of knowledge. 

51. With purified mentality disciplined, 

And restraining himself with firmness, 

Abandoning the objects of sense, sounds and the rest, 
And putting away desire and loathing, 

52. Cultivating solitude, eating lightly, 

Restraining speech, body, and mind. 

Devoted to the discipline of meditation constantly, 
Taking refuge in dispassion, 

53. From egotism, force, pride, 

Desire, wrath, and possession 
Freed, unselfish, calmed, 

He is fit for becoming Brahman. 
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54. brahmabhutah prasannatmE 

na Socati na kanksati 
samah sarve^u bhutesu 
madbhaktiip labhate param 

55. bhaktya mam abhijanati 

yavan yas ca ’smi tattvatah 
tato marp tattvato jnMva 
visate tadanantaram 

56. sarvakarmany api sada 

kurvano madvy^apasrayah 
matprasadad avapnoti 
Sa^vataip padam avy^ayam 

57. cetasa sarvakarmani 

mayi sarpnyasya matparah 
buddhiyogam upasritya 
maccittah satatarp bhava 

58. maccittah sarvadurgani 

matprasadat tarisyasi 
atha cet tvam ahaipkaran 
na Srosyasi vinahksyasi 

59. yad aharnkaram asritya 

na yotsya iti manyase 
mithyai 'sa vyavasayas te 
prakftis tvaip niyoksyati 

60. svabhavajena kaunteya 

nibaddhah svena karmana 
kartuip ne ^cchasi yan mohat 
karisyasy ava&) ’pi tat 

61. isvarah sarvabhutanarp 

hrddese ’rjuna tisthati 
bhramayan sarvabhutani 
yantri.rudhani mayayS, 

62. tarn eva saranaip gaccha 

sarvabhavena bharata 
tatprasadat pararp santiip 
sthanarp prSpsyasi SEsvatam 
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54. Having become Brahman, serene-souled, 

He neither grieves nor longs; 

Alike to all beings, 

He attains supreme devotion to Me. 

55. Thru devotion he comes to know Me, 

What My measure is, and who I am, in very truth; 
Then, knowing Me in very truth, 

He enters into (Me) straightway. 

56. Even tho all actions ever 

He performs, relying on Me, 

By My grace he reaches 

The eternal, undying station. 

57. With thy thoughts all actions 

Casting upon Me,® devoted to Me, 

Turning to discipline of mentality, 

Keep thy mind ever fixed on Me. 

58. If thy mind is on Me, all difficulties 

Shalt thou cross over by My grace; 

But if thru egotism thou 

Wilt not heed, thou shalt perish. 

59. If clinging to egotism 

Thou thinkest T will not fight!,’ 

Vain is this thy resolve; 

(Thine own) material nature will coerce thee. 

60. Son of Kunti, by thine own natural 

Action held fast, 

What thru delusion thou seekest not to do. 

That thou shalt do even against thy will. 

61. Of all beings, the Lord 

In the heart abides, Arjuna, 

Causing all beings to turn around 

(As if) fixed in a machine,® by his magic power. 

62. To Him alone go for refuge 

With thy whole being, son of Bharata; 

By His grace, supreme peace 

And the eternal station shalt thou attain. 
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64. sarvaguhyatamaiTi bhuyah 

Sfnu me paramaiii vacah 
isto ’si me drdham iti 
tato vaksyami te hitam 

65. manmana bhava madbhakto 

madyaji mani namaskuru 
mam evai ’syasi satyaip te 
pratijane priyo ’si me 

66. sarvadharman parityajya 

mam ekarp saranaip vraja 
aham tva sarvapapebhyo 
moksayisyami ma sucah 

67. idaip te na ’tapaskaya 

na ’bhaktaya kadacana 
na ca ’susrusave vacyaip 
na ca maip yo ’bhyasuyati 

68. ya idarp paramaip guhyaip 

madbhaktesv abhidhasyati 
bhaktiip mayi pararp krtva 
mam evai ’syaty asarpsayah 

69. na ca tasman manusyesu 

kascin me priyakrttamah 
bhavita na ca me tasmad 
anyah priyataro bhuvi 

70. adhyesyate ca ya imarp 

dharmyaip samvadam avayoh 
jnanayajnena tena ’ham 
is^h sy^m iti me matih 

71. sraddhavan anasuyas ca 

Sfnuyad api yo narah 
so ’pi muktah subhaipl lokan 
prapnuyat punyakarmanam 
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63. iti te jnanam akhyataip 

guhyad guhyatararp maya 
vimfsyai ’tad asesena 
yathe ’cchasi tatha kuru 
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63. Thus to thee has been expounded the knowledge 

That is more secret than the secret, by Me; 

After pondering on it fully, 

Act as thou thinkest best. 

64. Further, the highest secret of all, 

My supreme message, hear. 

Because thou art greatly loved of Me, 

Therefore I shall tell thee what is good for thee. 

65. Be Me-minded, devoted to Me; 

Worshiping Me, revere Me; 

And to Me alone shalt thou go; truly to thee 
I promise it — (because) thou art dear to Me. 

66. Abandoning all (other) duties, 

Go to Me as thy sole refuge; 

From all evils I thee 

Shall rescue: be not grieved! 

67. This on thy part to no one not endowed with austerity, 

Nor ever to one not devoted. 

Nor to one not obedient, must be told, 

Nor to one who murmurs against Me. 

68. Whoso this supreme secret 

Shall make known to My devotees, 

Showing utmost devotion to Me, 

Shall go just to Me, without a doubt. 

69. And not than he among men 

Is there any who does things more pleasing to Me, 

Nor shall there be than he to Me 
Any other dearer on earth, 

70. And whoso shall study this 

Colloquy on duty between us two, 

By him with knowledge-worship I 
Would be worshiped: so I hold. 

71. With faith, and not murmuring against it, 

What man even hears it, 

He too shall be released, and the fair worlds 
Of men of virtuous deeds shall he attain. 
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72. kaccid etac chrutarri partha 

tvayai ’kagrena cetasa 
kaccid ajnanasammohah 
pranastas te dhanaipjaya 

arjuna uvaca 

73. nasto mohah smrtir labdha 

tvatprasadan maya ’cyuta 
sthito 'smi gatasamdehah 
karisye vacanam tava 

saipjaya uvaca 

74. ity aharp vasudevasya 

parthas>'a ca mahatmanah 
saipvadam imam asrausam 
adbhutaip romaharsanam 

75. vyasaprasadac chrutavan 

etad guhyam aham param 
yogaip yogesvarat kj-snat 
saksat kathayatah svayam 

76. rajan sarpsmftya-saipsmrtya 

samvadam imam adbhutam 
kesavarjunayoh punyarp 
hrsyami ca muhur-muhuh 

77. tac ca samsmftya-saipsmftya 

rupam atyadbhutarp hareh 
vismayo me mahan rajan 
hfsyami ca punah-punah 

78. yatra yogesvarah kfsno 

yatra partho dhanurdharah 
tatra srir vijayo bhutir 
dhruva nltir matir mama 

iti mok^asaipnyasayogo ntoia '§t 3 .da^o 'dhyayah 
iti Srimadbbagavad^ta upanisadah samaptah 
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72. Has this been heard, son of Pftha, 

By thee with concentrated thought? 

Has the confusion of ignorance 
In thee been destroyed, Dhanaipjaya? 

Arjunasaid: 

73. Destroyed the confusion; attention (to the truth) is won, 

By Thy grace, on my part, O Changeless One; 

I stand firm, with doubts dispersed; 

I shall do Thy word. 

Sarpjaya said: 

74. Thus I of Vasudeva 

And the exalted son of Pftha 
This colloquy have heard. 

Marvelous and thrilling. 

75. By the grace of Vyasa have I heard 

This supreme secret. 

This discipline, from Kfsna the Lord of Discipline, 

Speaking it Himself in very person. 

76. 0 king, as I recall again and agdn 

This marvelous colloquy, 

And holy, of Kesava and Arjuna, 

I thrill with joy at every moment. 

77. And as I recall again and again that 

Most wondrous form of Hari, 

Great is my amazement, O king, 

And I thrill with joy again and again. 

78. Where is Kfsna the Lord of Discipline, 

And where is the Bowman, the son of Pftha, 

There fortune, victory, prosperity. 

And statecraft are firmly fixed, I ween. 

Here ends the Eighteenth Chapter, called Discipline of Renunciation 
unto Salvation. 


THE END OF THE BHAGAVAD GItA. 



NOTES TO THE TRANSLATION 


S denotes the Sanskrit commentary of Samkara; R, that of Ramanuja. 

Notes on Chapter I 

1. (Verse lo) Bhi§ma was the commander of the Kuru army. Bhima, the third 
of the sons of Pancju, was not the actual leader of their army; he is here opposed 
to Bhl§ma for the sake of the word-play on the two names. 

2. (Colophon) The titles given to each of the eighteen chapters in the final colo¬ 
phons are late additions, not parts of the original text. Many of them vary in the 
MSS. and printed texts, but it is hardly worth while to record these variations. 


Notes on Chapter II 

1. (Vs 5) I.e., without waiting for such a punishment in a future life. Inter¬ 
ference with a guru’s desires is a heinous sin. This verse has caused much unneces¬ 
sary discussion; see JAOS. 52. 71 f. 

2. (\^s ii) The meaning is that Arjuna shows ignorant presumption in daring 
to discuss learned topics while showing himself so uninformed as to mourn the 
dead. So essentially R. See JAOS. 52. 70 f.; and cf. prajnavadikah^ talking as 
(pretending to be) wise,” Mbh. ii. 22SS (Critical edition ii. 61. 38). 

3. (Vs 14) So Garbe and Deussen; cf. Brhad Aranyaka Upiani^ad 4. 3. 10. S, 
‘senses,’ or (alternatively) ‘objects of sense’; R the latter; both supported only by 
fantastic etymologies. Hill follows the second, Telang and Barnett the first, of 
S’s guesses. 

4. (Vs 15) So S, Telang, Garbe, Deussen, Barnett; or, ‘steadfast’ (R, Senart, 
HLU). 

5. (Vs 20) So, essentially, R, Telang, Barnett. The second na is to be taken 

closely with hhavitd (together, ‘will come not to be’), which compound expression 
is negated by the first na, as in vs 12 . . . ndsam. Otherwise, but implausibly, 

S (who understands abhavita), and other moderns. The objection commonly 
raised to R’s interj^retation is that the soul should not be spoken of as having 
‘come to be,’ since it has existed from everlasting. But this is a slight and super¬ 
ficial inconsistency, really only verbal in character; much more serious ones are 
very common in the Gita. 

6. (Vs 39) Samkhya; see Vol. 2, pp. 63 fiE. 

7. (Vs 42) Or, ‘in talk about the Vedas’? 

8. (Vs 43) So S, Telang, Garbe, Deussen, Barnett, Senart, HiU. A possible 
alternative would be ‘rebirth and the fruit of actions.’ 



Notes to the Translation i8i 

9. (Vs 45) sattva\ both § and R, followed by Barnett, take it to mean the 

Strand of that name. 1 his may be right, tho seemingly inconsistent with 

the context. But saltva may also mean ‘truth, reality’ (so Deussen, Hill), ‘purity,’ 
or ‘courage’ (so Telang, Garbe). 

10. (Vs 59) The fasting man, until he ‘sees the highest,’ cannot help feeling 
longing for food, i.e. for ‘flavor,’ the object of the sense of taste, tho he feels no 
longing for the objects of the other senses. After a sufficiently long fast (inter¬ 
preted as a sign that he ‘sees the highest’), a man ceases even to feel hungry. 
Hindu commentators and modern interpreters have a different interpretation, 
abandoning the simple and familiar meaning of the word rasa (which can hardly 
mean anything but ‘flavor’ in the above sense, coming immediately after visaydJt 
and clearly meant as one of the ‘objects of sense’), for a more forced one. 

11. (Vs 66) Here, ‘effective religious impulse’; the word bhdvand means ‘bring¬ 
ing to be, tendency to produce something (here, religious effort).’ It is a technical 
word of the Mimamsa system; see Edgerton, The Mimdhsd Nydya Frakd^ay Glos- 
sarial Index s.v., and p. 5 ff. 

12. (Vs 70) Or,‘stability.’ 

13. (Vs 72) I.e., fixation in or of Brahman, or resulting in the attainment of 
Brahman. §, brahmai^ii bhavd; R, brahmaprdpikd. 

14. (Vs. 72) I.e., nirvdipa in, or that is. Brahman; R, nirvdna^nayaip brahma. 


Notes on Chapter III 

1. (Vs 2) R reads cva for iva, ‘that are quite confused.’ Cf. JAOS. 52. 73. 

2 . (Vs 3) Sarnkhya; see ii. 39 and note. 

3. (Vs 15) In xiv. 3, 4 Brahman clearly equals Prakrti (cf. my Vol. 2, p. 52); 
and here also, in the first two occurrences at least, it is probably felt vaguely in 
some such way (cf. the notes of Garbe and Hill). But the whole progression of 
terms in vss 14, 15 cannot be forced into a really logical sequence; however the 
w^ords be interpreted, the conclusion does not follow from the premises. ‘Wor¬ 
ship’ is not the starting-point of the series but an intermediate term. 

4. (Vs 16) aghdyur, taken by §, R, and some moderns as a compound of agha and 
dyuSy ‘of evil life.’ It seems to occur only here in classical Sanskrit; but it is prob¬ 
ably to be understood as the Vedic aghdyUy not a compound but from a denomina¬ 
tive verb stem based on agha, 

5. (Vs 30) See note on v. 10, below. 

6. (Vs 38) So R, Barnett, Deussen, Senart, HUl (also Schlegel and Boehtlingk); 
according to S, Telang, Garbe, ‘this [knowledge]. 

7. (Vs 41) Jnana and vijMna; see Edgerton in Festschrift M. Winternitz (Leip¬ 
zig, 1933), PP- 217-220. 
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Notes to the Translation 


Notes on Chapter IV 

1. (Vs 25) Ritualists. 

2. (Vs 25) Philosophical mystics; the following is a cryptically figurative way 
of saying that they abandon ritual action and devote their thoughts to the Brah¬ 
man alone, 

3. (Vs 26) Ascetics who seek to annihilate all the senses. 

4. (Vs 26) Men of ^discipline’ or disinterested activity, who allow the senses to 
act on the objects of sense but without attachment to the latter. 

5. (Vs 27) Followers of the 'Samkhya’ way of knowledge with complete renun¬ 
ciation of action. 

6. (Vs 29) Those who pursue the method of breath-exercises, as in the (later) 
Yoga. 

7. (Vs 30) Those who (like many Jains) seek salvation by suicide, thru slow 
starvation. 

8. (Vs 32) Or, ‘performed, carried out.’ 

9. (Vs 32) Or, ‘mouth’; so Garbe and Senart, who understand ‘are offered to 
Brahman’; it may, however, mean only ‘are performed before Brahman.’ This, 
to be sure, perhaps comes to the same thing, but is less definite, and perhaps pur¬ 
posely so. Some moderns follow S in understanding the Veda as meant, which 
to me is most implausible. Another possibility is that hrahmario mukhe means 
‘in the fire (of sacrifice),’ as that by which the gods eat the offerings. 

Notes on Chapter V 

1. (Vs 4) See ii. 39 and note, 

2. (Vs 10) ddhaya here must mean the same as saifinyasya iii. 30, xdi. 6, and 
xviii. 57. S and some modems understand ‘doing all as acts of devotion to Brah¬ 
man’ (or ‘to Me,’ iii. 30 and xvdii. 57), Others, essentially with R, ‘realizing that 
it is Brahman (or God) that does all acts and that the individual is not the doer.’ 
If the latter is right, as I think likely tho not certain, it is not necessary to take 
Brahman here as equal to Prakrti, with R and Hill (tho this is in itself quite 
possible, cf. note on iii. 15). Since Brahman or God is all, all acts must really be 
done by Him; and this despite the fact that elsewhere we are told often and 
clearly enough that all actions are done by Prakrti, Cf. Vol. 2, p. 45 f. 

3. (Vs 10) The same figure in Buddhistic Sanskrit, Da^abhumika Sutra V, gdihd 
29 (ed. Rahder and Susa, 1931). It is a very effective image to one who has seen 
lotus-covered Indian ponds. Drops of water stand away from the leaves as if from 
an oiled surface, 

4. (Vs 27) I.e., as the breath collectively passes. Tho prana properly means 
the breath above the diaphragm and apdna the breath below it, they are fre¬ 
quently used together to denote the vital breath as a whole; and even more com- 
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monly pra^a alone is so used. The common renderings ‘expiration’ and ‘inspira¬ 
tion,’ for prava and apdna, or vice versa, are groundless; significantly, those who 
hold to them have never been able to agree as to which was which. See G. W. 
Brown, JAOS, 39. 104-112. 

5. (Vs 28) R, sadhyada^ayam iva sadhamdaMyain apL 


Notes on Chapter VI 

1. (Vs 8) See note on iii. 41. 

2. (Vs 8) S here aprakampya. The precise interpretation of kiitastha is not en¬ 
tirely clear, and the commentators had no consistent and reliable tradition (cf. 
note on xii. 3). In Pali we find the same word as kutaftha, and certainly it means 
something like ‘not subject to change’; perhaps literally ‘abiding on a mountain- 
top,’ as if ‘above the battle,’ not subject to external influences. So apparently 
Barnett (‘set on high’). 

3. (Vs 13) That is, ‘straight, stifT.’ 

4. (Vs 26) So §, R; most moderns, ‘to whatever object,’ despite the ablative 
form (which might perhaps be due to attraction to the correlative iatas tato). Yet 
the grammatically stricter interpretation of S, R seems possible, at least. 

5. (Vs 28) This is generally taken as an epithet of ‘bliss’: ‘ to endless bliss which 
involves contact with Brahman.’ This is possible, but not necessary. 

6. (Vs 29) So Garbe and Deussen with both § and R, svdtman or svam dtmdmm. 
Surely not ‘Self’ abstractly (Barnett, Hill) or ‘1 ’ atman’ (Senart). 

7. (\^s 32) I.e., who sees that pleasure and pain to others are the same as to 
himself, 

S. (Vs 33) samya^ ‘sameness,’ ‘non-difference,’ and also ‘indifference,’ ‘treat¬ 
ing as alike.’ 

9. (Vs 39) Reading €ta7i\ R, ctavi, ‘ this my doubt.’ 


Notes on Chapter Vil 

1. (Vs 2) See note on iii. 41. 

2. (Vs 6) Both S and R, followed by Telang, Garbe, Dcussen, Barnett, and 
Hill, take this to refer to both the ‘natures’ of vss 4 and 5. This is verbally pos¬ 
sible, and certainly better than Senart’s interpretation, which refers it to the lower 
nature alone. If to either, the pronoun must refer rather to the last mentioned 
(‘higher’) nature; so I understand it. This may be philosophically less reason¬ 
able; but the Gita is not a metaphysical treatise. As the following verses show, 
the author is thinking primarily of God’s supreme essence. 

3. (Vs 16) Or, ‘wealth,’ wuth §, Telang, Garbe, Deussen, Barnett, Senart, Hill. 
But R ai^varya. With this verse cf. Mbh. 12. 342. 33 which also mentions 
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four classes of devotees {hhakta)^ the highest of which consists of those who are 
exclusive worshipers (ekantinaft . . . ananyadevatah). The other three are un¬ 
fortunately not named, but are all stigmatized as phalakdnta, 

4. (Vs 22) Construe with R and Garbe (see the latter’s note). 

5. (Vs 24) ‘Fools’ take the external manifestation of Kr§na to be all there is 
to Kr§na, Whether they think him a man or a ‘god,’ they are equally in error; 
the author does not distinguish between these two possible errors. 

6. (Vs 29) On the terms used in this and the next verse see vss 3 and 4 in the 
next chapter, with notes. 

Notes on Chapter VIII 

1. (Vs 3) Here the individual soul as distinguished from the universal soul and 
from matter. 

2. (Vs 3) ‘Karma,’ man’s own action, which causes him to be reborn in this or 
that condition in future births, 

3. (Vs 4) Virtually‘material nature.’ 

4. (Vs 4) Furu^a can only be a practical synonym of diman. All the terms used 
here are somewhat loose and vague; the language is grandiloquent. 

5. (Vs 4) Vi§nu is identified with yajna, ‘sacrifice, worship/ in a standard way 
in the Br^ma^s. See Garbe’s note. 

6. (Vs 21) Or, ‘light’; R mentions this as an alternative. 

7. (Vs 23) On this and the following verses, in which an Upani§ad notion (BrhU. 
6. 2. 15 f., ChU. 5. 10. I ff.) is misinterpreted or reinterpreted by the Gita, see 
Edgerton, ‘The Hour of Death,’ Annals Bhandarkar InstitiUe^ 8. 219-249, es¬ 
pecially 245 ff. 

Notes on Chapter IX 

1. (Vs i) See note on iii. 41. 

2. (Vs 26) Or perhaps, ‘from him that has given himself.’ 

3. (Vs 28) So, as a unitary concept, S and R. This is quite possible, and in my 
opinion probable, in spite of v. i ff., which distinguish sarjinydsa and yoga (for 
which reason most moderns understand here ‘ in renunciation and [or] discipline 
[of action]’). ‘Renunciation’ is also a yoga^ ‘discipline,’ in a more general sense; 
cf. iii. 3. The yoga of v. i is short for the specific karmayoga of iii. 3 etc., which is 
used in the following verse v. 2. 


Notes on Chapter X 

I. (Vs 6) With Garbe I take this to imply that the human race is founded by a 
Manu at the beginning of each of the four world-ages (yuga). The theory of 7, or 
14, Manus is rather late and cannot be proved to have existed as early as the Gita; 
but even if it did, the thought of the four world-ages easily suggests four Manus 
also. Rigid consistency is not to be expected here. 
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2 . (Vs 6) So rightly Senart; bhdva, ‘coming to be, origination,’ as in ii. i6. 

3. (Vs 7) vibhuti: R, vihhutir aiSvaryam, . . maddyattotpattisthitipravfttirupdffi 
vibhutim, S, vistdram\ Anandagiri on S here, vividhd bhutir bhavanat^ mibhavatfi 
sarvdtmakatvam. Both meanings, ‘lordship, power’ (cf. Kathasaritsagara 17. 138, 
prabhuftdtn hi vibhutyandhd . . . maiiJt, ‘the mind of lords, blinded by power’ or 
greatness ), and varied manifestation,’ are contained in the word. I have tried 
to suggest both by the term ‘supernal manifestation.’ Deussen, Machtenifaltungy 
which is very apt. The word occurs repeatedly in this chapter (vss 7, 16, 18, 19, 
40, 41) and is chosen as the title of the chapter in the colophon. Cf. also vibhu, 
vs 12, which may contain the same two meanings. 

4. (Vs 8) So R. 

5. (Vs 12) Or, ‘light’; so S, R. 

6. (Vs 12) Or, ‘unborn and supemally-manifested’ {vibhu, related to vibhuti^ 
see note on vs 7); so S and most moderns; R ignores the word. The commonest 
meaning of vibhu^ however, is simply‘lord’; for this reason I have so rendered it. 

7. (Vs 13) Probably Asita Devala is one person, rather than two; the epic 
knows such a personage. 

8. (Vs 19) Or, ‘divine, supernatural.’ For this line R reads vihhutir dtmanah 
UibhaJ}^ ‘my fair supernal-manifestations.’ 

9. (Vs 29) sartiyamanty with etymological word-play on Yama (which is origi¬ 
nally not connected with this root, but came to be felt as connected). 

10. (Vs 30) § ‘ reckoners.’ The root kaU is used with intent to play on Kala, ‘time.’ 
The correct interpretation is given by P. E. Dumont in his note on Isvaragita 7.16 
(see his edition of that work, Baltimore, 1933), where this line is repeated. 

11. (Vs 30) S ‘ lion or tiger’; R ignores the word; Vehkatanatha, a subcommen¬ 
tator on R, says ‘lion.’ 

12. (Vs 32) pravadatam can only be personal, and is therefore not partitive 
genitive but possessive (like the genitives of vs 36). R and (alternatively) S, fol¬ 
lowed by many moderns, would make it refer to various kinds of argument (as a 
partitive genitive), which seems to me a grammatical impossibility. 

13. (Vs 34) All these words are grammatically feminine in Sanskrit. 

14. (Vs 36) sattva has many meanings, among them ‘courage.’ But sattvavant 
is regularly used only in the sense of ‘courageous.’ This interpretation accords 
with the rest of the verse, which clearly deals with warlike and royal matters, 
which to the Hindus are identical (the warrior caste, k^atriya, is the same as the 
royal caste, raj any a). Even gambling belongs specifically to this social group. I 
think that R meant ‘courage’ by his gloss, mahdmamstvam; and S may well have 
had the same idea (all he says is saitvavaidm sdttvikdndm). The subcommentaries 
of Venkatanatha and Anandagiri, wrongly as I think, understand ‘goodness of the 
good’; and so most moderns. 

15. (Vs 41) Or, ‘lordliness, power’; see note on vs 7. 
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Notes on Chapter XI 

1. (Vs i8) So S, R, and most moderns. Less likely, ^treasure-store.' 

2. (Vs 19) Or,‘mouth.’ 

3. (Vs 21) So, literally, §, Telang, Deussen, Senart; R, followed by Garbe, 
Barnett, Hill, ‘draw near unto Thee.' But cf. vs 27. 

4. (Vs 26) The word ‘enter’ is in the author’s mind; when, in the next verse, 
he comes to use it, he makes the goal more specific: ‘thy mouths/ 

5. (Vs 29) Or, ‘people’; so most commentators and interpreters, here and in 
vss 30, 32. 

6. (Vs 37) So most moderns; § and R, followed by Barnett, take hrahman-o as 
genitive with ddikartre, ‘first creator even of Brahman (masculine).’ 

7. (Vs 38) Less likely,‘treasure-store.’ 

8. (Vs 40) anantavirya seems to me better taken with R as a separate vocative; 
most interpreters follow S in taking it as a part of the following compound. 

9. (Vs 41) R reads tavemani, evidently a lectio facilior to make tlie pronoun 
agree with mahiindnam. 


Notes on Chapter XII 

I* (Vs 3) kutastka; see note on vi. 8. Here § (departing from his previous ex¬ 
planation) understands ‘abiding in trickery,’ i.e. in mdydy the world-illusion of 
which God is the ‘overseer.’ This is worth quoting as an instance of the absurdity 
and inconsistency of which even the greatest commentators are sometimes guilty. 
He adds, to be sure, an alternative interpretation, wLich is su))stantially that 
adopted here. 

2. (Vs 4) Either ‘to all experiences,’ indifferent to the results, as in ii. 48 etc. 
(so f 5 , Deussen, Senart), or ‘to all beings,’ as in vi. 9 etc. (so, essentially, R and 
Garbe); or — very likely — both may be more or less implied. 

3. (Vs 6) See note on v. 10. 

4. (Vs 20) Cf. X. 18. According to followed by Telang, Garbe, Barnett, Plill, 
‘(means of attaining) immortality.’ 

Notes on Chapter XIII 

1. (Vs 4) So S, R. It is implausible to suppose wdth Garbe that the Upani§ads 
would be called chandas, 

2, (Vs 4) So §, who quotes from BrhU. i. 4. 7 as an example. R refers the word 
to BadarS-yana’s Vedanta Sutras, and is followed by Garbe, Barnett, and others. 
I consider it very improbable that this work existed in the time of the Gita. And 
if chandas means the Vcdic hymns, the Upani§ads would not otherwise be men¬ 
tioned in this verse. See JAOS. 52. 74. 
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3. (Vs 6) I.e., of senses with sense-objects? See HilFs note, which I endorse 
The usual rendering is something like ‘aggregation (of corporeal elements),’ which 
is out of place here in a list of qualities, not physical elements. R has a different 
but very forced interpretation. 

4. (Vs ii) Viz. salvation (S). 

5. (Vs 12) So R {anddi viatparaTji)\ S divides anadimat parariiy 'the beginning¬ 
less supreme Brahman,’ and modern translators generally follow him. The in¬ 
troduction of ‘Me’ as the basis of the impersonal Brahman naturally offends those 
who seek systematic consistency in the Gita; but xiv. 27 proves that matparam is 
quite possible. Yet the rival interpretation is also possible. 

6. (Vs 13) Or,‘mouths.’ 

7. (Vs 13) Or [)erhaps, ‘ears’; so Telang, Garbe, Senart; but §, R, Deussen, 
Barnett, Hill, ‘faculty of hearing,’ which is more in accord with general usage. 

8. (Vs 14) So §, Barnett, Hill; otherwise R, Telang, Garbe, Deussen, Senart. 

9. (Vs 17) According to S, R, and most moderns this means that it is the illu¬ 
minating power of all lights (sun, etc.). This is possible, hut jyotisdm may also, 
and in my opinion more probably, be partitive; cf. Chapter x, passim. ‘Among 
lights it is that light which is beyond darkness.’ 

10. (Vs 17) So 5 , Telang, Garbe, Deussen, Barnett. ‘The goal of knowledge’ 
(salvation) is distinguished from the ‘object of knowledge’ (here, the thing 
known). 

11. (Vs 17) The v. 1 . visfhitamj ‘fixed variously,’ is read for dhisihitam by both 
S and R; nevertheless it is probably a lectio facilior (as such it is a common sub¬ 
stitute for dhis(hita- in the epic). 

12. (Vs 18) So S; R, ‘is fitted for.’ 

13. (Vs 20) S, R e\q:)lain kdrya as‘elemental body,’ which is an ‘effect’ in the 
later Sarnkhya sense, and karana (R kdrana) as the senses wdth manas (and 
ahamkdra and huddki, S), wdiich are ‘causes’ or ‘factors’ (productive elements) in 
that same sense. These both are construed as depending on kartrtve, ‘in the pro- 
ductifin of effects and causes,’ i.e. of gross body and senses. Approximately so 
most moderns (Telang, Garbe, Senart, Hill, and apparently Barnett). I find this 
very forced and artificial. The only natural interpretation is to take kdrya-karana- 
kartf as a three-member dvandva, made into an abstract by adding the suffix -tva. 
The three nouns derived from the root kr, ‘act,’ are meant to include all phases of 
action (cf. xviii. 18 for a very close parallel, where karman replaces kdrya): karyni, 
‘thing to be done’; karana, ‘means of doing it’; kartr, ‘doer, agent’; the addition 
of -tva makes the whole compound mean approximately ‘effectuation, instru¬ 
mentality, and agency.’ Prakrti alone is at the bottom of all that concerns all of 
these, that is all phases of action. So in xviii. 18 karana, karman, and kartf con¬ 
stitute the threefold ‘complete summary’ of action. Deussen comes veiy" close 
to this, but wrongly takes -tva only wdth karir. 
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14. (Vs 23) Telang and Garbe understand this to mean ‘whatever his moral 
conduct may be^; which introduces an idea not suggested in the Sanskrit. Rather, 
with R, whatever stage of transmigration he may be in. 

15. (Vs 24) Samkhya; see ii. 39, note. 

16. (Vs 25) So Deussen; §ruti usually suggests this; possibly, however, it may 
mean only ‘to what they hear'; so most interpreters. 

17. (Vs 28) Since the same Lord (= soul, cf. v. 15) is in all beings, the self of 
others is one’s own self, and if he injures others, he injures himself. That this is 
the meaning seems obvious to me; but for some reason, it has escaped all commen- 
tators and modern interpreters examined by me except Deussen (and possibly 
Barnett, whose rendering is obscure to me). 

18. (Vs 31) 5 tatpkalena-jR na badhyate. 

Notes on Chapter XIV 

1. (Vs 20) So HiU; and R dehdkdraparinataprakftisamudbhavdn. S, followed by 
Telang, Garbe, Deussen, Barnett, Senart, ‘from which the body arises.' 

2. (Vs 22) As both 5 and R point out, these are the essential characteristics of 
the three ‘Strands' of nature, ‘goodness, passion, and darkness' respectively. 

3. (Vs 24) So S, R, and most moderns; but it may equally well mean ‘stead¬ 
fast' (so Deussen, Senart). 

Notes on Chapter XV 

1. (Vs i) Not (as has often been wrongly suggested) the banyan, which drops 
runners from its branches to form new roots. As Hill points out, this is not true 
of the peepal. Hill ingeniously tries to show that the metaphor nevertheless fits 
the peepal. I think it is unnecessary to do this; the author may well have meant 
his statement as a deliberate paradox, not intending to suggest that the actual 
tree has ‘roots aloft and branches below.' The choice of the peepal, rather than 
any other tree, to symbolize material existence, was then dictated not by its 
specific nature, but by the fact that it is a well known and venerated tree. That 
the author himself erroneously confused the banyan and the peepal trees, as sug¬ 
gested by Deussen, seems absurd; both trees are too familiar in Indian life. The 
figure is taken from Katha Up. 6. i, where in the next verse it is described as ‘a 
great terror, an uplifted thunderbolt' (appropriate terms for the satftsdra). That 
it means also the ‘souT (v. Schroeder, Festschrift E. Kuhn, 59 ff.) seems gro¬ 
tesquely impossible. 

2. (Vs 6) Or, ‘light' (so R). 

3. (Vs 8) I^ara^ here ‘individual soul.' Not ‘lord of the senses' (R), nor ‘lord 
of the body and other material elements' (§). 

4. (Vs 9) Or, ‘resorting to,’ cf. iv. 6; more literally, ‘presiding over' or ‘taking 
his stand upon.' 

5. (Vs 16) kUtastha; see notes on vi. 8, xii. 3. 
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Notes on Chapter XVI 

^ I. (Vs 2) Or, ‘liberality.’ S, ‘renunciation, because generosity has been men¬ 
tioned (in vs i) , most interpreters follow him. But his reason is not conclusivej 
such lists often contain duplications. And R says ‘liberality.’ 

2. (Vs 7) I.e., what should or should not be done; cf. xviii. 30. So Telang> 
Deussen. The expressions are very general; S, R, and most moderns are too 
specific. 

3. (Vs 10) Cf. xvii. 19. 

4. (Vs 17) So §; R, ‘of the arrogance of wealth and pride,’ which is implausible 
(cf. vs 10). 

5. (Vs 19) Garbe and Senart take this closely with narddhamdn: ‘the lowest 
men in the round of existences.’ This misses the point ; sayfisdre^u clearly goes with 
k^ipdmi. 


Notes on Chapter XVII 

1. (Vs 5) So Garbe, Deussen, Senart (and Telang, but with ‘stubbornness’ for 
‘violence’); §, Barnett, Hill, ‘with the power of desire and passion’; R does not 
explain the word, 

2. (Vs ig) Cf. x\’i. 10. 

3. (Vs 23) R says brahman here means the Veda. In a sense he is right; but 
this hardly tells the whole stor}\ The Veda is conceived as the mystic verbal 
expression of the Absolute, the one universal power. Hill’s summary, p. 93, is 
excellent. Verse 24 refers to ritualists, 25 to followers of the ‘way of knowledge,’ 
26 and 27 to followers of ‘ practical’ methods. Om is the ritualistic sacred syllable; 
tat suggests the mystic, magic monism of the Upani§ads {tat tvam asi, etc.); sat is 
sufficiently explained in vs 26. 


Notes on Chapter XVIII 

1. (Vs 13) Sarnkhya; see ii. 39 and note. 

2. (Vs 14) !Much needless trouble has been caused by this verse, owing to 
attempts to make it too philosophical, and particularly to make it fit the theories 
of the later so-called Sarnkhya system. It is a quite simple and naive attempt to 
suggest the factors which are involved in cariydng out any action whatever; it is 
fundamentally wrong to try to identify each ‘factor’ with bodily parts or Sam- 
khya’ tattvas. Each of the five words is to be taken in the simplest possible sense, 
and no comment is really needed — except that all existing comments are worth¬ 
less and misleading. 

3. (Vs 18) Cf. xiii. 20, where the three elements are kdrya, karafta, and hartf. 
Here kdrya is (rather poorly) replaced by karman. 
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4. (Vs 19) Not *the Samkhya system’ ( 5 , Tclang, Garbe). 

5. (Vs 22) Or, ^with true reason.’ 

6. (Vs 37) So Deussen; or, 'of one’s own intelligence’ (so 5 , first rendering, and 
Barnett, Hill). R, and alternatively §, followed by Telang, Garbe, Senart, ‘from 
clarity of knowdedge of the self.’ 

7. (Vs 46) Or,‘origin.’ 

S* (Vs 57) See note on v. 10. 

9. (Vs 61) As puppets in a puppet-play, according to §’s plausible suggestion. 
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